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Dedication

In this Centeary year of the World Missionary Conference in Edinburgh
(1910), this book is dedicated to all those pioneers of Christian Unity
throughout the history of the Church who, beyond narrow interests and
prejudices, glimpsed the vision of the body of Christ shpping, witnessing
and serving together in the Kingdom of God as Christ intended.

WeKSaS gSNB Iff O2YYSYRSR F2NJ 6GKSANI ¥
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withuswouldKS& ©06S YIRS LISNFSOUOPQ
Hebrews 11.3910 ANIV
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INTRODUCTION

Driffield is a little country town in East Yorkshire. Nobody could claim it to be
the centre of the universe, but it became the place where, as a young airman
on National Service, | caught a glimpse of a little bit of heavesarth.

Just slightly over 50 years ago | was posted to Driffield RAF station. | had only
recently come to follow Jesus as Saviour and Lord, and had been baptised at a
Brethren Assembly in the south of England. After training as afhegjuency
diredion-finder (a trade already out of date because of the coming of radar) |
found myself on a little team in the Signals Section trying to give directions to
aircraft by Morse code, stuck in a hut in a turnip field at the edge of an airfield
where pilots wee trained fly Vampire and Gloster Meteor jets.

On my first Sunday at my new station | set out to find a company of Christians
whom | was told worshipped in a certain street in the town. | remember it was

' 0S|I dzi A T dz Wdzt & Y 2 Nygoy fRnndisdandla tweady y S R
jacket, and left my smoky billet of twenty men, some enjoying a lon lie
despite the continuous music from a rather raucous amplifier.

| cut across a path from the perimeter track of the airfield and found a field
path leadingdown to a stream. | had been told that the path was a slooitt

into the town and soon it led by a little bridge through poplar trees, their
masses of silver leaves shimmering in the sunlight, on to cottages and then to a
street of Victorian houses, meWebricked with pantile roofs.

It was quite easy to find the place | had been directed to as the town was small

YR GKS ad0NBSO s1a I 6ARS 2yS fSIFRAYS
what kind of building the meeting was held in, but | seemed & fewould
y2G 0SS 2F  (@LAOIFEt b2yO2yF2NX¥A&G (1 AY

was a small board with the wordSospel Halbn it. | walked into the yard
feeling sure this was it. On the left was a low, @terey structure with a pipe
chimneysticking out from its tiled roof.

| lifted the latch on the door and entered a small porch. An overcoat hung on a
peg. Ahead was a door with a clouded glass panel in it and a big, round, brass

Pagel



doorknob. Slowly | turned the knob and stepped into the nmegtplace.
Sunlight streamed through plain glass windows on the right, lighting up a pure
white tablecloth which was being laid out on a sturdy polished oak table by an
old gentleman.

The sunlight touched his white hair, as white as the cloth. He was ted

faced, with a disciplined white moustache. His eyes sparkled with life as he
f221SR dzLJ FyR 3INBSGSR YSo® Wl dzZ ft22 @2
| KNARAGALFY FTANXYIEY FTYR 6lyiSR G2 WNBYS
expression | had learned frorhd folk where | had been baptised). He assured

me that | was very welcome and invited me to sit on one of the heavy, dark

wooden benches set in a square round the table.

We talked of this and that while the old gentleman took out of a cupboard a

metal plae and a cup. He then went into the porch and rummaged in the
pockets of the coat hanging there for a small, brown paper packet, out of
which he produced a barm cake, a little round piece of bread, nicely browned

on top. He placed this on the plate on theble. From the cupboard he drew

out a bottle of wine and poured some into the cup. | looked round the room.

¢KS GFroftS glLa Ay FNRYyG 2F | avlftt Lz |
all things he might have the pl@ YA Y Sy OSQ 0o/ 2he Baidadadkk y & ™
0SYOKS&a FTAEEtSR dzLlJ GKS NBald 2F GKS N2
storeroom at one time, and a large blaldaded stove stood solidly in the

centre, its shiny pipe leading up into the roof.

Soon a few people began to arrive, mgintiddleaged or elderly, country folk
with rugged kind faces and welcoming smiles, the ladies with straw hats of
various sizes and shapes well set on their heads.

L KIR FTG4GSYRSR + . NBGKNBY W. NBFlAy3 2
the hourlong athering would be unstructured, with simple, extempore
prayers by the men only and wistful, devotional hymns sung unaccompanied
from a little black book. There was an American harmonium in the room but

this was not used for the Communion service.

| expected a short homily or mirgermon to be given by one of the brothers,
and this was the case this Sunday. The prayers and homily were all centred on
the adoration of Christ, especially in his dying on the Cross, which was the
central theme of most of thbymns in the little black book.
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' FGSNI I ONRPGOGKSNI KFR &FAR 'y | LILINE LINA
symbolising the body of Christ, the barm cake was passed round the members,
each breaking off a piece and eating it in silence, symbol of the boGrast

A different brother gave thanks for the cup of wine, symbol of the blood of
Christ, which also was passed round the members in silence, each sipping from
AGd 60¢KS gAYS 6Fa WNBIE gAYySQ> y20 2dz

For the rest ofmy National Service | met with this little group of believers in
Jesus and wondered why all Christians could not meet in this way, simply and
uncluttered.

| attended their midweek prayer and Bible ministry meetings, often having to

listen to speakers ith droning voices, but with at least something to say
relevant to living the Christian life. Only the men prayed at these meetings, and

G2 YS GKAAd &aSSYSR 2RRZI Fa (KS WwaAaidSNJ
gStf AYauNHzZOGSROAAY G(KS WaKAy3da 2F D2R

There was some consternation among the sisters (but no offence taken) when
one or two young Christian nurses from the local hospital began to attend the
meetings (perhaps hearing that a few airmen had started to attend the Gospel
Hall), and asked whthey could not contribute to the conversationstyle
Bible readings, where only the men took part.

We airmen conducted Sunday afternoon classes for children we gathered off
iKS adNBSGaed 2SS (ldAKG GKSY . Ao0ftS GSE
oS O2yUAydzSQ> gKAOK gl & LI NIAOdzZ I NI &
pummelled others before repeating the text.

These were happy days in which | found a group of heattimged believers in
Jesus who worshipped in a particular and rather odd,wath no pretensions

to be better, holier or more instructed than other Christians. They were well
disposed towards all who loved and served Jesus. Yet, perhaps because they
were mainly an elderly congregation lacking the energy required to meet other
Chistians, they did not actually witness or worship with other than
themselves.

| had dug into the life of that East Yorkshire town and found embedded there
some real believers with whom | felt at one. | knew that there were other
members of the true Churcembedded in the existing churches in the town,
but | met very few of them.
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At the top of the street in which the Gospel Hall was located was a Continuing
Primitive congregation in what looked like an -ééghioned schoolroom. This
small company had refesl, some 20 years previously, to join other Methodist
churches in reunion schemes. They conducted their class meetingsid
Methodistlines, which mainstream Methodism had largely abandoned.falot
from it was a neat, new, prosperodsoking Roman Catholi€hurch to which

an RAF lorry took Catholics to Mass each Sunday morning. In the same street
as the Gospel Hall was a large psewgthssicafronted MethodistChurch, and
towards the little stream, as | remember, was a meefmgce for Elim
Pentecostalistsearnest and noisy. On a small rise in the town stood a large
Perpendicular medieval parish church, enthe only church in the town,
conducting its services with the measured rhythm of the Book of Common
Prayer

Embedded in all these congregations was the true Church. And so it is today.
Fifty years later it is more importanthan ever before that the true Church
should be dug out. It has been embedded for centuries now in the churches of
our land.

Not one of the manifestations of the Church can itself claim to be the one and
only true Church. Yet each manifestation, usualip the form of a
denomination, has been created out of sincere and earnest convictions, and
to deny the importance of some of those convictions is to impoverish the
Church as a whole.

Schemes of union and reunion do not themselves address the questibow

to keep alive valuable distinctive denominational insights while, at the same
time, creating opportunities for experiencing practical united worship,
witness and service.

THE AIM OF THIS BOOK

The aim of this book is twimld. First, it aims to mvide a brief outlineof the
history of efforts throughout the history of the Church to promote or maintain
Christian Unity. Heroic attempts at unity have failed time and time again
there really have been ecumenical martyrs! Yet always there have been
hopeful signs and none more so than from the beginning of tHeQéntury.
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Secondly, it is an attempt to discover ways in whttristianUnity, as distinct
from ChurchUnity (the organic merging of denominations), can be experienced
in 21" Century Europewhere Christendom has disappeared and the Church
finds herself in a society increasingly embracing secular andChoistian
world-views.

This book is written very much from a European and Western perspective. The
title was suggested by some thoughtd Alec R Vidler underlining my
conviction that 2,000 years of history have covered from sight the true Church,
which is not an institution in itself. Though sometimes glimpsed in institutions
and sometimes obscured by them, it isngoosed of all who have come to
acknowledge Christ as Saviour and Lord.

HOW DO WE DIG OUT THE EMBEDDED CHURCH?

In the 2F' Century, as never before, these people are getting to know, respect
and even love one another, and a beginning is being madedadalisation of
WS&adzaQ LINF 8SNJ GKI G KA&a F2fft26SNER WYl &

LG A& | [dzSadAzy 2F WRAIIAY3I 2dzi G KS
involves taking the trouble to meet with our fellow Christians regularly, to
sociali® with them, pray with them and cooperate with them in witness,
worship and service. While the first part of this book has to record the failure,
largely, of Christians in the past to do this, the second part gives evidence of
hopeful signs that Christiangare today digging beneath the surface of
denominational structures and discovering the oneness that Christians possess

in Christ.

Today we have a wonderful opportunity to build on the ecumehical
foundations laid in the 20 Century. That last Century waa remarkable
growth in understanding and goodwill among Christians, which | believe was
the work of the Holy Spirit of God.

This book concerns itself with asking questions such as what is the essential
nature of Christian Unity? And what is the tie thands Christians together?

I shall have to wuse t timesimwmtosbdok.dt s asedietheisenselob many
describing inter -denominational fellowship and co -operation between Christians. In the last
few years the word has taken on interfaith connotations; that is not how it is used in this

book.
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Can Christian Unity be expressed across denominational lines and yet
denominational differences be preserved? Should such differences be
preserved? Can we find a basis for unity without relinquishing belief in the
supreme authoty of the Scriptures? The answers suggested will be
controversial to many, but if the book serves to arouse concern about how

/| KNAaAGQa f2y3Ay3a F2NJ 0KS dzyaleée 2F KA?Z
after 2,000 years of division, the purpose oéthook will have been achieved.

The Christian Church has been active for 2,000 years. From a simple beginning
under Jesus of Nazareth, an unofficial Jewish rabbi, it has become a worldwide
complex body with so very many facets, traditions and accretibasits own
members are sometimes at a loss to define what exactly it is or was meant to
be.

IND2 RQa WdzR 3 S YAR Vidle®rifes: 9 dzNP LIS

w2 § OFyy20 32 2dzi 2F GKS LINBaSyd / &
Churches are not am-made but Goejiven, and they are Gegiven
through an actual historical tradition of faith and order.

The Church of God is not a sect of people who hold the same views. It is

the body of Christthe body of those who have beenrbagain by the

acts of God in his Christ and made citizens of the Kingdom of God,
irrespective of their views or their merit or any of their other peculiarities,
AAYLX @ o6& (KS LlzNB 23S FyR YSNDe 2-

Vidler suggests that theérue Church is there all right, buried under a mass of

social, cultural and theological debris which, nevertheless, gives clues as to
GKIFIG A& dzyRSNYySIGK® ¢2 RA3I 2dz0 GKAA Y
three traditions of the Church, OrthodoxCatholic and Protestant, is the
supreme challenge for the 2LCentury Church.

It is not a matter of trying to create a pristine church: a new start, so to speak.
This has been tried many times in the history of the Church and all the
attempts have fadd to unite Christians in any meaningful way. Anabaptist
groups in the 18 Century; the OxfordMovement, the Irvingitesand the
Plymouth Brethrenin the 19"; all tried sicerely to get Christians to model

2 Vidler, AR, God 6s Judge me,nLongntans, Gteen am@ @0, first published 1940,
Ch 7, pp 101102.
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themselves and their churches on how the Early Church lived in apostolic
purity. Sadly, all proved to be divisive of the body of Christ

C S Lewisised a different way of expresg the conviction that the true

Church has never been lost, but is there all the time under the various
branches of the Church. In a brilliant introduction to a translation of
Athanasiu€ @n the Incarnation of the Wordhe wrote that lefore he became

a Christian he learned to recognise that there was something common to all

the brands of Christianity he came across. This something he called a
O2yaAraidSyld wavyStftQeo LG é6la GKS avysStft
in writers & diverse as BunyarHooker, Dantge Francis de Sales, Spenser,
Walton, Pascal, Johnson, Vaughan, Boehme and Traherne.

He could, of course, have added very many more names to that list. In all of
these he detected somethy 3 Wdzy YA a il {Fofeé GKS &l YST
SOIFIRSRY GKS 2R2dzNJ gKAOK Aa RSIOK (2 dz
reminds us that while the Church is lamentably disunited, it is also true that a
dzyAlié SEAFIAYXENAKERE TENNYARIOES dzyAade
KIFIragS y20 RSaAaOUNRPESRd ¢KAA WazYSOIKAYy3AQ:
common, we shall try to discover in this book.

There was a time early in the 2@entury when hope arose that there could

be a coming together of churches to create mergers and new structures that
would unite many of the people of God. Some progress was made, some
mergers did take place, but there was a lot of talking and theologising and not
much to show for it. Now there ia new spirit abroad, which says that,
realistically, many denominational differences are too entrenched, and,
anyway, too important, to be allowed to die or be subsumed by other
traditions.

We should be celebrating the rich diversity of the Church; blghbrating it
with each otherUnity in diversityis the key thought and hope.

The Trinity is the exact model for Christian Unity, expressing as it does diversity

in complete harmony. Timothy (Kallistos) Wardescribing the Eastern
Orthodoxview of the Church as an image of the Trinity, writes:
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WLY GKS ¢NAyAGe (GKS GKNBS NB 2yS
Church a multitude of human persons are united in one, yet each
preserves his personal disety unimpaired® Q

That the Church should express this diversity in visible unity is the view of a
number of writers today. Christian Unity is not about doing away with
differences of Christian experience and expression: its aim is to express the
richness and diversity of the Christian faith in such a way as to show that each
particular emphasis contributes to the expression of the wholeness of the one
Church.

Writing in 1952, Nicholas Zernoan Eastern Orthodoscholar, maintained

GKFG W/ KNAAGALF ya (ca®hot feeRduilty yoRthe sig bfy (I  dz
RA JA*aThig ysdn@t so true now. There is a growing longing for a
demonstration of unity in diversity among Christians.

Zermovf 20K 6Sa GKS YIFAYy OFdzasS 2F R dzy A |
| 2YYdzy A2y |ft2yS Aa GNYzS G2 DZRQa g At
system of ecclesiastical administration, of liturgical customs, or of devotional
practice has universal and dBli- G 2 NB & AThiy ia Sfolvi@daynih$ upen

many Christians today. Walter Kaspar Roman Catholi€ardinal writing in

2004, sounds a similar note in decrying triumphalism on the part of anglehu

In his bookThat They May All Be Oné¢he Call to Unity Todaye writes:

WeKSNB OFy 068 y2 dzyraide |

a f2y3
I OOSLIISR YR 60AYRAYy3 (iNMziK 27F°

I
by 2

c\m(

K ¢

He expresses his belief th#te ecumenical movement is at a turning point
today. While he accepts that agreement on institutional ecclesiological

3 Ware, Timothy (Kallistos), The Orthodox Church, Penguin Books, 1967, p 244. A similar
thought is found in the writings of Walter Kaspar, a Roman Catholic Cardina

a

|l i ke an i con of the Trinity.o

4 Zernov, Nicholas, The Reintegration of the Church, SCM Press, 1952, p 106. Zernoy1898-
1980) was a Russian ecumenist who lived in England from 1934. He was influential in
making Eastern Orthodoxy known in the West.

5 Zernov, Nicholas, The Reintegration of the Church, SCM Press, 1952, p 74.

6 Kaspar, Walter, That They May All Be One i the Call to Unity Today , Burns and Oates,
2004, p 171.
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differences is probably a long way off, he sees hope in a return to what he
holds was the initial inspiration of the movemen¥ a LIA é¢hirienish® ®

He explains what he means by this term:

WXEAAGSYAYy3a YR 2LISYAy3 2dz2NESt @Sa
speaks through different forms of piety; it means a readiness to rethink

and convert, but also tbear the otherness of the other, which requires
tolerance, patience, respect and, not least, goodwill and love which does

not boast but rejoices in the trui(l Corinthians 13-6)

For Kasparspiritual ecumenismA @ LINA Y I NRAf € | WoAOf AO
WAl ¥FS3dzZt NR&a GKS dzyAljdzSySaa | yR dzy A @S NJ
/ KNR & ( dses didloguelindijust as listening to one another but also
learning from one another. He writes,

W9 OdzYSYyAOltf RAIFf23dz2S | o0az2ftdziSte R2S
ARSYGAGE Ay FlL@2dzNJ 2F |y SOdzYSyaA Ol f
does not aim at spiritual impoverishment but at mutual spiritual
SYNAOKYSYy i oQ

He cites examples of this: as Catholics have learned from Protestants in recent
years to value Holy Scripture more fully, so Protestants have learned richer
ways of worship from the Catholic celebrations of the liturgy.

No one section of the Church, if tipeactice of united action and worship is to

be achieved, can dominate over the others. Humility towards and tolerance of
each other have not been characteristics of Christian denominations in most of
0 KS [/ KdzNJ2& Qistoryd = nnn

In any real fellowsip of traditions the Catholic and Orthodox churches will

have to accept Christians from other traditions as fellow believers, even
though they may be viewed in Catholic/Orthodox terms as not actual members

2T OG0KS 2yS (0NX¥zS / K dzNJDitched. Nhis2viewpairk Bas Wi N
already been taken on board, officially at least, by the Roman Catbblicch

in its attempt to make the spirit of Vatican Il a reality.

7 Kaspar, Walter, That They May All Be One i the Call to Unity Today , Burns and Oates,
2004, p 160.
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Protestants, equally, have to be able to accept Catholic and oGoth
believers as fellow Christians, even though they believe they have to reject
many of their peculiar tenets of faith and habits of worship.

Some thinkers in Orthodox churches areassessing their relations with nen
Orthodox churchs, though with none of the inspiration for change that the
Roman Catholi€hurch received in the pronouncements of Vatican II.

To consider all Protestants as Christians simply because they are Protestants or

all Catholic/Orthodox mmbers as Christians simply because they belong to

those traditions would be foolish. Each tradition has a large body of nominal

/| KNAAGALFY& FTRKSNAy3a G2 Ad FyR SFOK &
necessary if real allegiance of heart to Christ dms teachings is to be
experienced.

WDF GKSNBRQ a RAAGAYOU FTNRY yIOGA2YL§

to come to terms with widening their description of what a true Christian is.

For some believers a real Christian is one whose Christears |Ibased on a

specific experience of conversibn | -lYDI2ANYQ SELISNASYOST ¥
experience of justification by faittvhich is required; for others a charismatic
experience, an insistencinat outward manifestations of the Holy Spirit are

the only true signs of a real Christian faith.

What is needed is an investigation into what is the scriptural norm for defining
a Christian, what is essential for a person to be called a Christian.naerso
temperaments and upbringing play a greater part than perhaps we realise in
determining our view of what is a real Christian faith.

In The Mystery of Faith Orthodox Bishop Hilarion Alfeyelescribes some of

the ways gople have come to faith, some with sudden conversions, and
others only after long struggles with doubt and perplexities. Often a child
raised in a Christian home will not have a dramatic experience of conversion

W, dzii = Q K S, taoNith leceied Mok SINFamilies must be thought
through and suffered by each individual: it has to become part of our own
SELSNASYOS®Q 1S FRRAY W2KIG 685 R2 1y2c¢

For Alfeye¥ it @ la gift, though often it is given through the efforts of thg
LISNE2Y 6K2 Kl a a2daKad A doddving f&ith & GE&IE LIS NJ

8 Alfeyev, Bishop Hilarion, The Mystery of Faith , Darton Longman and Todd, 2002, p 6.
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and Christ is common to all three traditions, no matter how different the
preparatory r@ad to conversion is in all three. The Protestant Evangelical
emphasis on personal conversion is well attested, from Qalasubitd
conversion | YR WXy KSIANTS®H SAy 3T WaildNI yaSt e
place in Aldersgate Street to Billy Grah@ma O € f (2 Ww3IS{ 2 dz
declare faith in Christ at his mass rallies.

But, equally, the Orthodox tradition, as expressed by Bishop Alfesgsangly
stressegersonal turning to Christ in order to be an authentic Christian. Roger
Crosthwaite writing in the magazinéngloOrthodoxyin 1984 onOrthodox
Evangelism gives three features of Evangelism: the{ | ONJ %te/ (| f Q:
W9 O O farktl dhe W tf INEIRIs/dadrafdental evangelism in that through the

aF ONX YSYy G | LISNR2Y SYuSNBR WAyl2z GKS .
{LANRGPQ LG Aa SOe@peSankrtefs infoyhe féllgwship ok y O3
thS ¢gK2fS [/ KdzZNOK® hy LISNE2YlIf O2y OdSNEA
O2Yy@SNREAZ2Y G2 | LISNA2YIlIf [/ KNARaAIZQ FyR
0S O2y@SNISR WwWAaa y20 2dzad G2 31§ 2y
our life taken into his &ship, by the Spirit of Adoption whereby we cry,

G! 00X CIFGOKSNEDQ

Crosthwaite32Sa 2y (2 aleée GKIG G2 avwlsri] a2
/] KNA&G YR 2F WLISNE2YIfQ FFEAGK Ay WSac
believes, Orthodox evangelism must preach for personal decision, for a
personal living experience of a living God which has a firm basis in biblical and
patristic theology. He issues a challenge to his readers. As Billy Giaam
Misson Englandg | & | 62dzi (2 o6S f I dzyOKSRY KS
Orthodox persons are involved with Mission England? Billy Grahaymot be

an Anglicag butheisl y S @I ¥ 38t A&l dQ

Orthodox evangelism is alsxclesial; converts must become part of the body
of Christ the Church, by baptism as well as by personal decision to trust Christ.
But this is only what Protestant evangelists have also insisted.

9 Sacrament: In the Catholic and Orthodox use of this word, a sacrament is a religious act

(ceremony) that conveys grace to the recipient by the very action of the ceremony (ex opere

operato) . I n Protestantism, while the word is often
is by some regarded more as an ordinance (an act commanded by the Lord Jesus) than an act

which conveys giritual blessing in itself.

10 Crosthwaite, Roger, Orthodox Evangelism in Anglo-Orthodoxy, Vol 3, No 1, Easter 1984.
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When John Wesleyaid that Christianity knew nothing of a solitary religion, he

was underlining a fundamental fact about the Christian faith. Just a cursory
reading of the New Testament makes it clear that Jesus and the New
Testament writers thought of true religion asimarily a corporate matter.
WSadzaQ LI GGSNY LINF@SNE GKS W[ 2NRQa t
AYRADGARdAZ t AGGAO gl &d WSadza aLll1S 27F 7T«
2F (GKS YAY3IR2YY W{OGNARGDS FANEADdIzFY¥ SA JK
(Matthew 6.33NRSY @ al y& 2F WS&adzaQ LI NIFofSa 1
the kingdom of God to a harvest, the leaven in bread, a wedding feast and so

on.

James sees pure and undefiled religion as having a corporate expression
(James 1.27).l1Pdzft Q& O2y OSLI0 2F GUKS / KdzZNOK A&
(Ephesians 5.287), a Building (1 Corinthians 3.10ff), or a Body (1 Corinthians
MH®MOoUO® t SGSNI aLISF1a 2F o0StASOSNE | a
LINAS&ada Ayid2 fortheWarshp NIGHdKA HeterR B)dTheSAPostle

John uses the word 2 A ¥, layshaiding in common, when he describes the
SaaSyO0S 27F (KS / KNXailnz2 Ny lswikklde Fathet Nz &
YR 6AGK KAa {2y WS&adza / KNAAGIQ 6m W2K
sees the Church as a&it GKS WySg WSNMHzaAlf SYsS O2Y]
FNRY D2R3X LINBLI NBR | a . NARS I R2NYS
NRSV).

But the New Testament concept of the Church is that of a unity having within it
diversity. Paul speaks of the Church as hawmagy members gifted in many
ways. There is not here in his thinking a monolithic concept of the Church;
individuality in the Body is not despised or ignored, but celebrated. The great
challenge to the Church has always been how to manifest this unity utitho
stifling individuality and how to encourage this diversity without causing it to
fragment the Church.

The great model and inspiration for the Church in this quest for diversity within
unity is the Triune Godhead, in which the diversity of the threespes
celebrates and enhances the unity of the One Godhead. Mankind finds it
impossible to have complete unity within itself: the story of the Fall of Man
shows how rebellion against God leads to division within the human race.
History is a continuous reciof empires, nations, cities, dynasties and families
fighting amongst themselves and consequently losing any unity they might
have had.
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So the Holy Spirit is given to create the unity man cannot achieve (Ephesians
n®o0I YR Al AaAyahl Xy I &KSAGIAGFaAYi20K
the Day of Pentecost, when the Holy Spirit fell on the Church there was
O2YL} SGS dzy A Ghdriou 8pKtG &uta S MB | 12 IG I KSNI ¢
GKAY3I AY YAYR 0! 00&a HOdmMO P II5NTR aF VIR (YSA\Y
(4.32), but this unity did not last long.

The Church is meant to reflect the harmony of the Trinity, complete in unity,
NAOK AY RAGSNBAGED® [ SG az2z2y | FGSNI OF
divisions began to appear within its ranks. JeSus LIN} @ SNJ F2NJ GKS
F2ft26SNEZ WIKFIG GKSeé Yl & 0SS 02YLX S¢S
0KFEG @&2dz KIgS asSyid YS FyR KI @S f20SR
(John 17.21 NRSV) has never since the very earliest days been realised.

So, are thos who hope today for a widespread movement towards Christian

Unity, when the Church is so much larger and complex than it was in those first
days, just naive optimists, idealists who are always going to be disappointed in
their hopes for the Church? Cenai 8 3 G KS [/ KdzZNODKQ& NBO
attempts to bring about unity is not an inspiring one. At almost every period of
KA&GG2NE A0 KFa 0SSy (NXzS 2eftagufd&, by K dzND
heresiesRA & (0 NB/ARa SIRKAZG A& G NHzS adAatft &2RI &
century.

Yet there is this to say. We are entering a period in which it may well be
Ll2&daArotsS FT2N) GKS [/ KAdZNOK Wig 28y SERISNA 9y
far in its history, by coming to accept that many of the schisarsd heresies

of the past are really no bar to the declaration of oneness in worship and
witness.

Arianismwas a heresy that the Early Church redsgd as creating a barrier to

unity, and its teachings on the Person of Christ are still held today by one or

two sects. That barrier must still hold if the Church is to be loyal to its
Scriptures and Creeds . dziT GKSNB ITWBE2RI&R8I PKENE
period, for instance Nestorianisieind Monophysitismwhich while not being
mainstream Christian theology can be thought of as odd Christological views
rather than as heresiespff both hold a high view of the deity of the Person of

Jesus.

9Fa0S8SNY hNIK2R2E& A& (2RI & NBIaa8mary
In fact it has gone further than that. On-28 September 1990 th€Ehambésy
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(Geneva Agreed Statemenwas issued between the Orthodox Church and the
Oriental Orthodox Churches, which for most of Church history had been
separated from each other. In this statement both sides condemned the
Eutychian and Nestorian heresies and lifted theciant anathemas standing
against each other. The Roman Cathdhopes Paul \And John Paul Higned
joint declarations with Pope Shenouda Ill of the Coptic Orthodox Charch
1973 and 1979.

LG YIé ¢Sttt ficued KOt ¢22 8 KghSantispolitarh OS y 2
Creed which stated that the Holy Spirit proceeded from the Fathed the

Son, which has divided Catholic and Orthodoxy for so long, need no longer be a
cause for division. In purely theological terms, it may well be that both East
YR 2Sad OFy [3aINBS 2y GKS ClFOUKSNJ 6857
procession and that the pf¢OSA OSR KA &AU2NR Ol f  ilidsy dzo Q
unilateral action on the doctrine can be forgotten.

The situation we are in today is unique in respect to the change in attitude to
Christian unity, and it is a change that has taken ptagée recently. What is

new, in both Catholic and Protestant circles, is that there is a growing
realization that to worship with and have fellowship with Christians from the
2112 aAidS aARS Aa y2i0 G2 O2YLINRYAaAS 2
Protestart Evangelical, do not capitulate to Rorbg searching out, meeting

with, and supporting Catholics who, as | do, believe in Jesus as personal
Saviour and Lord. Similarly, Catholic Evangelicals do not fear contamination by
responding to Protestat offerings of fellowship and cooperation.

The 14' Century saw the most remarkable growth of the Church worldwide
that has ever taken place, and this was largely due to the overseas missionary
movements of all three traditions of the Church, OrthodoxthGlic and
Protestant. Then, in the early ®@entury, arising largely from the impetus to
growth given by the missionary movements, came the realisation of the harm
being done to the work of the Church by its divisions. This directly or indirectly
led to the formal Ecumenical Movement, thgorld Council of ChurchegdVCC)

and national Councils of Churches and, in the UK, the pre€énirches
Togethermovement.

In the latter half of the 26 Cenury the charismatic and renewal movements
crossed denominational barriers in the West and led to Haeurch
O22LINFGA2Y G2 | RSINBS ySOSNIcRF 2 NBE
organisations came into being which drew Christians together, qdatily in
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the fields of healing ministries, agencies for social concern and humanitarian
FAR (2 (GKS WE¢KANR 22NIRQO®

At the same time, schemes for unions and mergers of denominations, having
had some success in the early part of the century, particulavgrseas,
seemed to run out of steam by the end of the century. Paradoxically, as far as
Evangelical Protestantism is concerned, the lat& @@ntury saw also a decline

in interest in denominational distinctives: what mattered most were a local
O K dzNXeikdelical @edentials.

Roman Catholicismzy’ R S N¥ Saggiorndmgnté®which, in respect to its
relations with other denominations, meant that after Vatican |l the kedd

official view that members of othechurches could not, ipso facto, be
considered as fellow Christians came to be regarded aslaigd in the face of

| VS ALANRG 2F ONRPUOUKSNIAYySaa oKAOK
ONBIKNBY Qb

However, in responding to liberal tendencies in Protesitan, particularly
regarding the place of women in the ministry of the Church, the Catholic
Church put itself in a position in which organisational and structural union with
20KSN)] OKdzZNODKSa y2g asSSvya fSaavw R fasga
on the agenda.

CKSNE A& y2¢6 | 6ARSALINBIR | O0ly2¢fSR3AS
and that all Christian churches are living in a situation in some ways resembling

the situation faced by the Early Church. Surrounded by cudture
unsympathetic to the world of Christian faith, in reality each denomination is a
O2ftt SOUA2Yy 2F f20lf OKdzZNOKSasx WwWSOOf Saj

Yet, instead of being surrounded, as in the days of the Early Church, by a
multitude of pagan religions, temples and religious activities, the Church is now
surrounded by a secularism and humanism, which is commonly indifferent to
it, but now shows some increasingly hostile elements. In addition, immigration
has brought to Europe, in partitar, world religions that challenge the
exclusivity of the Christian Gospel.

11 Aggiornamento , l'iterally O6bringing up to datebd: One
Secord Vatican Council.
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While organised Christian endeavours have little appeal for many people
today, spiritual desires and longings have not yet been extinguished.
Christendom is no more, but theres ia new spirit abroad among many
Christians. While old entrenched doctrinal and ecclesiastical positions still
hinder organic and structural union, a sense of sharing a common and
treasured belief is becoming more and more evident.

As never before, Chtians of many traditions are ready to meet together in
worship and witness and social action. The rise of aggressive secularism and
the fact of increasing pluralism in Western countries have made many
Christians appreciate the common ground we share withep Christian
believers. The realisation of this opportunity has been a long time in coming.

As long ago as 1894 thinkers in the Church were having to address the taunt of
secularists that Christianity had had its day: it had gone down as a sun that had
set. Joseph Parker, the famous London Congregational preacher responded,
W Sas>x AG KlFa 32yS R2sy LINBOAaSte Ay

GKS &adzy KIF & 32yS 2dzi 2F EA3IKGEZ AG KI a

The Church has not gone out of existenoethe UK today, but it does need
digging out of the existing churches to make itself known in unity and love.

Traditionally, the Church has made itself known to the world by its bejitfe
kerygmarooted in the Scriptures and expressieda Creed (which affirms the
faith to its own people and declares it to the world) and in a shared experience
of the risen Christ, often expressed sacramentally in BapaischCommunion.
And these three elements of the Christian faith r{®are, Creed and
Sacraments) are still to be found in the Church today.

In each church there are people who delight in the Scriptures and live by them,
who confess the classical faith as expressed in the Crsdifiave a personal
experience of Christ as God and Man. Sometimes, sadly, these Christians are
surrounded by fellow members and even leaders of their church who, in one
way or another, reject the authority of the Scriptures and cannot assent to the
declarations of the Creeds, andrfwhom Christ (and it is usually this way) is
not fully God.

12 parker, Joseph,None like it, a plea for the old sword , James Nisbet, 1894, p 147.

Pagel6

G



In 1966 a famous debate took place in the Method@entral Hall in
Westminster among Evangelicals in the UK about whether or not Christians
should stay in or leave denominatis that had in them leaders and members

who denied the traditional faith of the Church. One side argued that the
WNBYYIlIYyiQ aK2dzZ R AGKRNI ¢ FNRY (KS | LJ
Evangelical churches. The other viewpoint was that Christianddsktay to be

Wi A3KG YR alrfidQ Ay GKSANI RSY2YAYLF GA2)

CKA&a A& 0KS adalryOS Gl 1Sy Ay (GKAa 02217
iKS SYOSRRSR OKd2NODKQs GKS OIFff 2F (GKA
denominations but for them to maintaitheir witness to the traditional truths

at the heart of their denominations and, above all, to declare by meeting,
worshipping and witnessing with Christians of other denominations that these

truths really are a uniting force.

At a recent united servicé attended near to my home, | heard a call for
Christians to work with other Christians openly in the community and not just
G2 62N] G6AUGKAY 2ySQa 26y OKdIdzZNOK® ¢KS
meetings and efforts to churches often heavily loadedhwwork and so
suggested that it was not extra ecumenical activities that we had to think up,
but to do ecumenically with each other what was already being done.

From my own experience | can say how helpful this idea is. | was a worker at a
mission halin Lancashire for many years and we did evangelism the best we
knew how. But we were one church among several, each doing its own thing.
Then one year we combined with four other churches for a special enterprise.
The reaction of the local people changedsitively as we approached them in
gAlySaas FT2NI S 6SNB y2i0 NBLINBaSyuaiay3
but the churches of the area together in our combined effort.

It seems to me that to go for the creation of one organisation to which all
denominations belong is not desirable. The Church should be able to show its
unity without displacing timénonoured structures of church government like

the historic episcopate, the rule of elders over a local congregation or local
synods, any more than Bdgts A K2dzf R | 6l YR2Yy 0SSt ASQO!
Presbyteriansnfant baptism.

In this book we shall look at a number of attempts that have been made in the
KAal2NE 2F (KS / KdzZNODK (2 3ISdatidees GKS
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shall ask what relevance those attempts have for us today in tAeC2ntury.

It is time for Christians in all the three traditions of the Church, Eastern
Orthodox Roman Catholiand Protestant, to take seriously what has never yet

in Christian history been taken seriously, that there should be a visible and
22@2dza OStSONIGAZ2Y 2F 2dzNJ [ 2weiRivdl O2 Y'Y
know that he was sent to be its Saviour and Lord (John 17. 23).

There is value in denominationalism in so far as it holds on to aspects of the
Christian faith which others may not appreciate or, sometimes, have not even
considered. Baptisroy immersion after confession of faith is a very vivid and
YSFEYAYIFdzZ NRARGdzZ- € G2 Ylye LIS2LXST GKS
Supper is something that many Protestants feel they cannot altogether deny.

We need to be open to the ews of other Christians, not with the result that
we abandon our own views, but that we may enhance them and learn to have
insights which are not in our own tradition. This does not mean an
impoverishment of the Church, a reducing it to its lowest common
denominator, but an enriching of it.

If I belong to a tradition of worship which is very exuberant and noisy | may

well benefit from knowing about and experiencing worship of a different kind

with long silences and meditation. And the reverse may be tAghaps some

of us need the tight constraints of a denominational discipline of worship in
2NRSNJ G2 FSStf Wi K2YSQ Ay | LI} NI A Odz
20KSNI WK2YSaQs G223 it LINIG 2F GKS hy

What follonvs next is a brief survey of attempts that have been made in specific
epochs of Church History to do something about the divisions among
Christians. We will find that unity could only be maintained, in some cases, by
denouncing heresy. The Early Church baee tasks in this respect: to root
out heresies to counteract schism and to establish the essentials of Christian
belief for all time in statements that summarised the main beliefs of Christians
(the Creed}s

It is qute remarkable how these objectives were achieved, though it took
many years and was not without stern opposition at times, and were achieved
in such a way that even today in the2Century the Creedproduced can be
accepted by the three ain traditions of the Church, Orthodox, Catholic and
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Protestant, as the formal grounds of faith. Not all in those traditions can come
to terms with the way the faith is expressed in the Creeds, but it seems to be a
fact that subscription to them (espechlko the NiceneConstantinopolitan
Creed is becoming the basis for 2Century ecumenism.

| see Christian Unity as being expressed realistically only by Christians who are
in continuity with the classical Christiaview of the Scriptures, the Person of
Christ and the Creeds ¢ KA & R2Sa y20 YSIy | W¥2a
restating for the present day of past confessions and convictions of faith in
such a way that we can be happy to own themaagtal part of our Christian
inheritance. As it happens, most Christians today, taken worldwide, are happy
to maintain this continuity.
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CHAPTER 1 CHRISTIAN UNITY INHEARLY CHURCH

C2NJ ySIEINI & (GdKS FANRG nnn @&SdhNls a2z ¥ 0 F
beleaguered minority in the Roman Empire, often drawn together in a
fellowship of suffering. This was the period of spasmodic outbursts of
persecution, at first from Judaism, but increasingly from the government of the
Roman Empire, which came $ee Christians as ardocial disturbers of society

and a threat to the unity of the Empire.

This was also the period of the rise of heresaed schismsheresies which in
their beliefs were inimical to the truth of th&ospel and schisms in which
Christian groups split away from the main body of believers, hoping to form
WINHZSQ | YR WLIHHZNBEQ OKdzZNOKS & @

Gnosticism in its various forms, challenged Biblical truth by saying that matter

was evil and had beetreated by a secondary, lesser god. This had all sorts of
AYLE AOFOA2ya F2NJ 0KS GNHMziK 2F GKS [/ KN
the Incarnation and the Atonement of Jesus through his death on the Cross.

Had Gnosticismvon the day in the Church (and there was a claim by some of
its exponents that it revealed Christian truth), the Church would have had no
message of liberation from sin for all, no Trinity of the Godhead and no
supreme good God totally in charge of his world.

The Church also had to resistJadaising tendencywhich wished to retain
obedience to the Mosaic law as a way of salvation and to place Jesus in the
category of a Jewish teacher with no claim to deity (as the EbioditBsIf the
Judchisers had won the day in the Early Church, the Christian faith would have
become no more than a sect of Judaism, with no message of a universal
reconciliation of man and God through the mediation of One who was both
Man and God.

Unity was a prime concerto Christian leaders of the period just after the
deaths of the apostles and before the rise of the great Apologists of the faith.
The writer of Clemenbtf Rome& Epistles to the Corinthiarn(€.95 AD) makes
urgent appeals in his first letter for Christians to submit to approved church
leaders who are in a succession of leaders descended from the apostles
themselves.
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Ignatiusof Antioch (c.35107 AD) in letters to churches in towns in Asia c.107

AD,a& 2yS 2F GKS FTANBRG / KNARadAly tSIRSN
He is emphatic that the unity of the Church can only be maintained by
adzo YAGOUAY3 (2 OGKS NYzZ S 2F GKS 201t o
WgKAOK LISNIFEXYBRLBEBRIOOGRBBYKAIZKBKOA &K2 LIPQ

Irenaeus bishop of Lyons (c.17200 AD, sees the unifying force in the church

G2 0SS WiKS (y2e4.SBRIBI RS (INGSI KIONHEIXK QWS |
concerning God and Jesus, and the order of the Churebhwiad come down

from the first apostles, preserved through an episcopal succession. He believes
that the Church can identify this succession in the names of bishops descended
from the Apostles. He refers to the disputes beginning at Corinth mentioned in
Clemenfa f S G SNJ hsyfHe ChusiStlat has?apdStolic authority to
correct the errors of the Corinthians. The truth handed down is Biblical truth

but it is expounded by faithful men who are consistent in theaching with

GKS FLlR2aldt SAaQ R2OGNAY SO

But there were false counteapostolic views abroad from a very early date.
There were also men who divided the church, not doctrinally, but by their style
of church discipline, which went counter to the general aectdof the
churches. Some of the heresiegre ephemeral; some were loflgsting; and
some can even be found today, mainly in sects which have risen up since the
19" Century.

Jerome(c.345420 AD)said that there was sombing in the distinction that a
schism was a separation from the Church while a heresy was a denial of
orthodox doctrine; but he noted that every schism had within it a fault in
doctrine.

2S Oly &aSS Ay (0KS [/ KdzZNDODKQa NB&hel2zyas$s
formation of responses that have become the bases for unity which we can
rediscover and celebrate today.

BThis demand to submit to the || ocal bi shop i s
Bettenson, Henry, The Early Christian Fat hers, Oxford University Press, 1969, p 40, letter to

the Ephesians; pp 42-43, letter to the Magnesians; p 47, letter to the Philadelphians; p 49,

letter to the Smyrnaeans.

14 Bettenson, Henry, The Early Christian Fathers , Oxford University Press, 1969, p 89.
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Almost all the heresiem the Early Church, up to thé"4entury, have to do
with opinions concerning either the Person of Shr(some denying his
complete humanity, others impugning his full deity) or the relationship of
Father, Son and Spirit within a Triune Godhead.

THE MAIN HERESIES AND SCHISMS OF THE EARLY CHURCH

Let us look at the main heresiesd schéms of the first 400 years of the
church.

Docetism

The first challenge to apostolic teaching can be found within the New
Testament itself in the form of a heresy often termed Docetigm John was

writing his letters in the province of Asia towards the end of th€&ntury, he
challenged the view that the real humanity of Christ cajhpearedto have a

real body of flesh and bloodigkeoc WL & SSY 2NJ I LIS NJ (2Q0

The roots of this heresy lay in Gtiosm (from gnosis ¢ knowledge),
widespread in the % Century, which claimed an inner knowledge of the way
things were in the universe. Later, in Christianised forms, Gnosticism was to
trouble the Church considerably, so that in thexheentury Irenaeusf Lyons
wrote strongly against it as a deviation from Christian truth.

Gnosticism, if unchecked, would have seriously diminished an apostolic view of
the person of Christ and his redemptive work, because Gnosticism
presupposed an antithesis between the physical and the spiritual. Matter was
evil, only spirit was good. This dualistic view could not accommodate the idea
of a supreme, good God taking on a material form in human flesh. Some
Christian Gnostics tended to sdhe God of creation as opposed to the
supreme good God, because a good God could not have been involved in the
creation of matter.

A certain Docetic teacher, often identified as Cerinthuss troubling the
OKdzZNDK Ay W2 KWh@ durthbiBiithi Ghiyst, theeMedRigh, died on

the Cross. He seems to have been teaching that Jesus was only an ordinary
man until his baptism, when a higher power came upon him. This power left
Jesus just before his Crucifixion. By his dualism, ttashier thus separated
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Christ (Messiah) from Jesus the man. John, the apostle of love, sternly refutes
such teaching. Listen to him in his first letter:

W5SI N FNASYRaxX R2 y20 0StASOS SOSNE
they are from God, becaa many false prophets have gone out into the
world. This is how you can recognise the Spirit of God: every spirit that
acknowledges that Jesus Christ has come in the flesh is from God, but
every spirit that does not acknowledge Jesus is not from GodisThis

spirit of antichrist, which you have heard is coming and even now is

I f NBF R& A Johnkd33) g6 2 NI RDQ

And he continues:

WeKAE Aa (KS 2yS 4Kz JeSus THist. 1@ didenbt i S NJ
come by water only, but by water and blood. Aihds the Spirit who
GSAGATASEASY 0SOl dzflSohi Ke® { LIANR O Aa (K¢

b20S K2¢ W2KYy Kla y2 KSaArildt ANRFEGIQY ©O&
who denied both the real humanity of Christ and that in his humanity he died

on the Cross. Jm was passionate for unity in the church, but only on the
ground of truth.

Paul probably had incipient Gnostigews in mind in Colossians when he
asserted Christ to be our true gnosis (Colossians 2.3) and not an inferior being,

but the very fullness (fleromg of Deity. If Docetisnmad won the day, Christ

g2dzf R KIS 0SSy | LKIyaG2Y FAIdNBE FyR \

Marcionism

Gnosticviews were widespread, and in Romea about 18 AD,Marcion, a
wealthy ship owner, son of a bishop, and a native of Sinope in Pontus on the
Black Sea, began to teach dualist views, particularly in relation to the Hebrew
and Christian scriptures. He had been excommunicated from thechharl44

AD.

He saw the Old Testament to be revealing an inferior God to the one seen in

the New Testament. The God of the Old Testament was inferior in not being
loving and gracious like the God of Jesus; he was the-Digmicreator which

Gnostics tked about. Marcional ¢ Ay M~ 2F¥ t | dzZ Qa ¢

Page23



interpreted as being against the law of the Old Testament, the true Christian
Gospel. The rest of the New Testament writings, except most of Luke, he
rejected.

His movement becamknown as Marcionismand was a threat to mainstream

WOIF GK2t A0Q / KNAaGAFYAGe@d . dzi 2dzi 27F 0
very necessary step of deciding which scriptures circulating among the
churches were authentic and cancal and which were not. So it did the

church an immense service. By the end of tA&Century a canon of Scripture,
fFNBESfte GKS &alyYyS la GKS YIFIAyalidNBlyY OK
Marcionism, in being a highly organised movement, and in appe& many

by its asceticism, even to rejecting marriagested until the middle of the™

century in the West.

The Ebionites

Another challenge to Christian orthodoxy came early on, towards the end of
the 1% Century, when some Jewish Christiansnetad to be the true followers

of Jesus. They were the EbionitesF NBY GKS | SoONBg F2N U4
rejected the deity of Christ. From limited sources we learn that the Ebionites
were ascetics, binding themselves to keeping the Torgbrously. We know

from Acts Ch 15 that Jewish Christians in Jerusalem wanted Gentile Christians
to be made to submit to Mosaic laws, though there is no evidence in the
scriptures that these men were Ebionites. A Council meeting in Jerusalem
about 49 AD rasted this call to bring Gentile Christians into obedience to the
law. Paul, particularly, was adamant that the Gospel would be compromised by
insisting on lawkeeping as a way of salvation (see Appendix 2).

Montanism

Many of the sectsvhich challenged the mainstream church in these first four
centuries advocated a tough, rigorist, ascetic Christian faith. There is evidence
that as Christianity increased in numbers throughout the Roman Empire,
reactions to the disciplined life of the meearliest Christians set in, especially
after Christianity became a major religion of the Empire from Emperor
¢ KS2 R2 & A dza €385 AD)AONS such Sedtavasdhat of the Montanists
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About the same time as Marciowas gathering followers, a man named
Montanusin Phrygia was teaching that the Church was too lax in its discipline

of those who had lapsed from the faith in times of persecution, and that it
lacked earnestness and spiritual power. Montamlemanded an ascetic life
aieftsS FTNRY KAA F2fft26SNRAX odzix dzyt A1 S
charismatic gifts which were given to the first apostles.

Montanus himself claimed, as did two of his female followers, to havenbee
endowed with the power of the Spirit of God in order to prophesy. Their most
forceful prophecy was that the end of the age was imminent and that the New
Jerusalem (see Revelation Ch 21) was about to come down upon them in
Pepuza. Like so many subsequeAtiventist sects in Christendom, the
Montanistswere undermined by the nofulfiiment of their prophecy.

As the Marcionists took away some of the authority of Scripture from the
/| KdzZNOK Q& KS N G adaed it By advacaing (a Isupsiciiptural
authority.

¢tKSasS G2 UGSYRSyOASasz (2 0S 2ySQa 24y
not Scripture on the one hand, and to assert that Scripture is secondary to the
immediate dictates of the Holy Spirit on the otheénave from time to time in

the history of the Church fractured Christian unity.

Novatianism

When the persecutions of the Church began, Christians had to come to terms
with how to reinstate fellow Christians who had apostatised or lapsed during
the time of trial. About 250 AD a schism formed arouNdvatian, a learned
priest in Romewvho wrote a completely orthodox treatise on the Trinity. His
followers, similarly, were orthodox in doctrine; the issue causing the schism
was the lenient treatment of Christians who had, so it was held, denied their
faith in the Decian Persecution of 2280 AD.

Novatianand his followers became a rival church to the catholic church and
their congregations lasted some centurjésough not in large numbers. Here
we have a dispute about church order and discipline and not of heresy. You
could argue, however, that the doctrine of the church is at issue here. Is the
church a company of strong, pure believers only, or a mixturbestrong and

the confident, the frail and the vacillating? The whole question of authority
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was raised by the Novatian schism. Who has the authority to bar from
fellowship or accept into fellowship? More broadly, can there be a sole
authority which speak#or the whole church?

At the time of the 16th Century Protestant Reformation the question of
authority was the most important divisive issue. Was it the Papaiti
tradition orWa 2 f | WSoMplureJalalz®)dthatvas to decide doctrine and
church order?

There was some agreement on doctrine at the Regensberg CollufgiLy41

between Protestants and the Catholic Church, but it was mainly on the
guestion of authority that the Colloquyloundered. The reason for both
Catholic and Protestant persecution of tA@mabaptistswas largely a question

of their not submitting to authority and so undermining the foundations of
society. And so with the Novatiaand Donatist schism@®onatism: see below).

.8 0KS GAYS (GKSasS aoOKAavYa FLWSEFNBR
emerging in the West, and a schism was a break away from her authority. The
Eastern schism to come later in 1054 was also, at root, a dispute over
authority.

For us today, in the Z1Century, there is no one body which can realistically

speak for all Christians. We do not live, anywhere in the world, in a

W/ KNARAUGSYR2YQ> YR gKAtS GKAA ¥lde aSsSs
Orthodox Christiansthe breakup of Christendom has occurred and there is

no going back to a condition in which there is one organised, visible Christian
Church.

What that means for Christian Unity is that each Christian denomination or
group today has to work out its owways of commanding authority and
discipline, guided by its tradition and the Word of God. But it also means that
each denomination or group should seek dialogue with Christians of other
traditions to learn, with them, ways of dealing with issues of disepand
authority.

Donatism
At the later Diocletian Persecutipmn 310 AD, in North Africa, a schismatic
body, the Donatistscame into being over the same issue as in the Novatian

schism.
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Donatusled a protest group on the election of a bishop to the see of Carthage

North Africa. This was on the grounds that the bishop had been consecrated by

| traditorQX G KI 0 A&ZI tdip&secutio? had hAndédiowr cpies

of the Scriptures to the Roman authorities, who destroyed them. As in the case

2F (KS b2@FdAlyas 52yladdzaQa F2tf 206 SN
compromise and to see it following a rigorist {gtyle.

Augustine of Hippo (354430 AD)saw the danger of Donatism and wrote
strongly against it. The Christians of Hippo where he had become bishop were
divided into Catholic and Donatist factions.

Theologically the two sides had muchcmmmon, but they differed strongly on

the nature of the church. Some extreme DonatistsNorth Africa took to
violence against the Catholics and so brought the Donatists as a whole into
disrepute.

The question at issue was, is the offua company who are holy, pure, and
untainted by any compromise, as the Donatis&dd it to be, or is it a company

of less than perfect, failing sinners, as Catholics held and Augustigét?
These differenes of view are still with us today, though it seems that the
Donatist view is still a minority one among the mainline churches. The church
Is a school for sinners, not a sanctuary for saints.

Sabelianism

About 250 AD the Church in Rorhad to deal with a view of the relation of
Father and Son in the Godhead which was decidedly unorthodox. The catholic
doctrine was that the Godhead comprised three distinct Persons in one unity
of Godhead. A teacher calleBabellius proposed that there is no real
distinction between the Father and the Son, that the two are modes or aspects
of the One God. His aim was to safeguard the oneness of Deity and, by blurring
the distinctions between the Father and the Son, show that the Father could
be said to have suffered on the Cross.
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Arianism

Arianismwas the most important and persistent heresy which came to a head
in the early 4 Century. In AlexandrijaEgypt, an ancient city of learning and
Greek cultwe, the Christian Church had become well established. It upheld a
high view of the full deity of Christ. But a presbyter of the ditsius, taught
otherwise. Jesus could not be equated with deity and though he could be
called both Son of God and logoshddl.1), he was a created being and not
eternal with the Father, not sharing his deity. Arius probably taught that there
gla I+ GAYS 6KSyYy (KS {2y Wgla y20Q

His views were refuted by many, especially a champion of orthodoxy,
Athanasius(c.296373 ADY | NA dzAa Qa @A Sga CHuMd ofO2Y RS
Nicaea(325 AD) called byEmperor Constantinewho suggested that the term
Homoousio® 02F GKS &lFYS adzmadl yOSuv akKz2dzZ R
with the Father. The term was embraced by the Council and became, for
subsequent Councils and Creesfshe Church, the classic way of defining the
relationship of Father and Son.

The fortunes of the Arian party in the Church were to fhaté during the next
centuries, sometimes seeming to become the new orthodoxy, but eventually
relegated to the role of a minor but persistent heresy, surfacing from time to
time in history, even into the 2DCentury. If Arianisninad won he day, no
doctrines of incarnation and atonement would have remained in the Church.
Athanasiusn On the Incarnatiorfc.318 AD) pointed out clearly that those two
truths were inextricably linked together.

Macedonianism

The doctrine of the Person of the Holy Spirit also came under attack. The early
lLl2adtSaQ / NBSR Kla ftAadaatsS G2 are o
0St ASPS Ay UKS Nicenb@onsfahtMopditan Ceed88KAD) £ I G S
says more:

WL o0StASGS Ay (GKS |1 2feé DKzaildz GKS |
from the Father and the Son; who with the Father and the Son together is

G2NREKALILISR |yR 3f 2NATA SRBodk of ®@shwna LI | S
Praye)
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Some asserted that the Holy Spirit was created by the Son and was thus
subordinate to the Father and the Son. (In Ortho@xistian theology, God is

one in essence but three in PersgnFather, Son and Holy Spirwho are

distinct and equal.) Those who accepted the heresy were called Macedonians,

but were also and more descriptively known@seumatomachianrs G KS W& LJIA
FTAIKGSNBRQOD

Some sources attribute leadership of the group to MacedgnausentArian
who was twice bishop of Constantinofldied ¢.362 AD). Today there are sects
and cults which continue this heresy.

Pelagianism

In the early & Century, as the Goths began to press on the boundaries of the
Roman Emire to the north, another heresy, Pelagianisappeared, which
threatened the very basis of salvation as taught in the New Testament. The
guestion raised was, can a person in any way save himself?

An ascetic theologian from Britai®elagius living in Romgwas concerned
Fo2dzi GKS Y2NIXt adryRAY3I 2F [/ KNRAGALY
free will, with each person responsible for his own actions as the basis for
judgement. But he went further and denied origireh and taught that by

right choices and good living a man could justify himself before God. This was
strongly opposed by Augustinetho saw it as undermining the free grace of

God in salvation.

Pelagian ideas, in some form other, were to survive right through Christian
history, probably acting as a corrective to those extreme doctrines of grace
which deny any free will in man.

Nestorianism

In the late &' Century the divine and human natures of Bhcaused much
debate in the ChurchNestorius a patriarch of Constantinoplseems to have
taught that there were two separate natures in the incarnate Christ, the one
divine and the other human. This was not aegtion of denying either the
deity or humanity of Christ, but an attempt to show that they were distinct in

Page?29



the Person of Christ. This was the form of Christianity that first reached the Far
East (Chingin the &' Century, as witnessed biie Siganfu Stonets

Nestorius was challenged to say whether he could call the Virgin Mary

We KS2 ([GRAOSIMNENL YR Waz2UiKSNI 2F D2RQ® |
could not conceive how the divinegoscould be totally one with the hman

Jesus. Christ was one Person, with two distinct natures. So in Jesus there was
the Christ born of Mary (so he could use the te¥ K N &)fiadditBete? & Q
gl a faz GKS WwW{2y 2F D2RQ®

Nestorianismlingered on in the East and onlysdppeared from Kurdistan
during the First World War.

Monophysitism

In the 8" Century a completely different perspective of the Person of Christ

was seen irMonophysitism(from the GreekmonosY S| YAy 3 W2y S3 | f
physismeany’ 3 Wy I (i dzZNB Q0 @ | |t s&dv dnly 6ne bati@ in TINBEF V' A &
the human nature was absorbed into the divine at the Incarnation.

Both Nestorianismand Monophysitismwere attempts to ty to define the
relationships of these two natures, human and divine, in Christ. Athanhsadis
GNROGGSY | 62dzi henosisyphisidasidutt he dagely i Qot 6
attempt to define the mode of that union. Nestorianism held tha¢ ttinion of

0KS G2 ylFradz2NBa gla | Y2NIf dzyAz2ys (K
GdzyS 6AGK D2RX (KS Of 23abdti0®S ¢ RBEYKSH R.
Monophysitism is to be found in the assertion that there is but one nature, the
divine, in Chist.

A A Luce, in his work on Monophysitisfpoints out the serious implications
of the Monophysite view for Christian theology. He believed it tended to
reduce appreciation of Jesus as human; his sufferings and passion are played

15The Sigan-fu Stone (North West China). A Nestorian tablet from 781 AD found in the early

17" Century. The inscription on it in Chinese gives evidence of a Nestorian missionary,

Olopen (or Alopen) bringing his brand of Christianity to China in the 8 " Century. See Cross,
F L and Livingstone, E A, eds, The Oxford Dictionary of the Christian Church, Oxford

University Press, 1997.

16 Luce, A A, Monophysitism, Past and Present, SPCK, 1920.
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down, and the Cross loses its cosmic significance. Monophysitism, coming from
the monasteries of Egypt, tended to stress othnarldly concerns. But if Christ

did not assume a full human nature, could human nature be fully redeemed?
Both Nestorianismand Monosphysitism were declared to be heretical at the
Council of Chalcedom 451 AD.

An attempt was made in 482 AD (29 years after the Council of Chalcedon had
condemned Monophysitisin to reconde the Monophysite Egyptians and
Copts to the larger Church. Probably the work of Acacius, patriarch of
Constantinople a document known as thelenoticonwas drawn up with the
clear backing of the Emperor Zenodid not please extreme Monophysites, or
Rome The authors of thédenoticonwere excommunicated from the Church

of Rome, thus provoking the first schism between the Eastern and Western
Churches, which lasted until 518 AD.

The HenoticonOF'y ©6S OFff SR | WYW¥FdzRISQ Ay (K
Monophysite cause clearly enough. It stood by the Nic€onstantinopolitan
Creedand condemned both Nestorianisifwhich claimeé there were two

Persons in Christ) and Eutyches who insisted there was only one nature in

/ KNAadsz &SGd Ad RAR y20 SYyR2NAS (GKS /K
natures, human and divine, in the one Person of Christ.

Arising from a Monophysiteiew of Christ, some Eastern theologians taught
that Christ had only one will (Monothelitism). This view was condemned at the
Ecumenical Counaif Constantinoplean 680 AD, in which it was declared that
Chiist has two wills, human and divine.

RESPONSES TO THE HERESIES

Councils were called to deal with these heresighe four major councils
outlined below were called by the Emperor and composed mainly of Eastern
bishops, though authoritae in their declarations for both Eastern (Greek)
and Western (Latin) churches, creating a unity of Christological and Trinitarian
doctrine which remains to this day.

The major councils which dealt with these heresiédand many issues of
Church order) were:
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Nicaea(325 AD)which asserted, against Arianisthat Jesus was of the same
nature as God: he was not a created being as Arianism held.

Constantinople (381 AD),which asserted, against Macedonianism, that the
Holy Spirit was one in the Godhead. It countered Apollinarianism, which did
away with the real humanity of Christ, and it reaffirmed the Council of Nfeaea
position on the Person of Gkt.

Ephesus(431 AD),which denied the Nestorian teaching of there being two
separate persons, human and divine, in Christ. It also dealt with Pelagjanism
which gave man the ability to save himself and saw sin aschctsen rather

than an inborn tendency to do wrong.

Chalcedon(451 AD)which reasserted that Christ has two natures completely
in harmony within the one Person. Both Nestorianigmd Monophysitism
continued to undermine the unity of doctrine of the Church for many years. It
is only in very recent years that reconciliations have been possible,
Nestorianism all but dying out, and the present Monophysite churches in the
East coming to be accepted &hristian churches.

Out of this period of the @ and 8" Centuries came the Niceno
Constantinopolitan Cree(B881 AD) which is accepted by all the main Christian
traditions today, Orthodox, Roman Catholknd Protestant. The Orthodox
Churches take exception to the inclusion of filomque 6 Wl YR FNRBY K¢
phrase in this Creet, which states that the Holy Spirit proceeds from the

Father and from the Son. To the Wédibque safeguarded the full Deity of the

Son; to the East it did not safeguard the distinctiveness of the Father. Today
exploration of the clause is bringing the two sides nearer together.

In relation to Christian Unity in the 2entury, how should we regd these
debates over doctrine in the early days of the Church? Have they any relevance
to us today?

THE RELEVANCE OF THESE ISSUES TO THE CHURCH TODAY

The first thing to say is thany attempt to describe what God has done for
man in the Incarnationis beyond the scope of language to deal with

17See Ch 2.

Page32



adequately; neither the Greek philosophical terms of the first four centuries,
nor any language we may use in the 2Century, are adequate.

The battles with heresieled to terms being usedhich became the standard
terms of debate and were used in the formation of the great Creafdthe
Church (what F D Mauricealled theW O 2 Y LJofitBeSChuch). Whether
terms likesubstantia, homoousios, phusiad soon can do justice to the good
news of Jesus may be doubted, but their value lies in pointing, conrtizasso
one or two basic truths without which there could be no good news.

These truths are that God the Father, the Holy Spirit and Jesus shareitge D

of One Godhead; and that Jesus, one of this Godhead, became really man and
RASR F2NJ YIyQa aAya 2dzi 2F t20S FT2N |
Gospel and there is large Scriptural support for it.

Where a doctrinal position cannot subgxr to that, as in the case of Arianism
or Macedonianism, unity is not possible. As for Nestorianigm
Monophysitism the Scriptures do not give us enough information to make
definite statementsabout the relationship of man and God in the Person of
Jesus. Nestorianism and Monophysitism both speculate on what is not
revealed in Scripture, and Chalcedam not so speculating, was wise to state
simply that Jesus was one Persomvo natures and to leave it at that.

Political and historical factors have taken oriental Orthoditwirches into
isolation from both mainstream Orthodoxy and from Western Catholicism and
Protestantism, but in very recent years the Roman Catl@harch and the
Coptic Orthodox and Syrian Orthodox churches have consulted each other with
some measure of agreement on Christology.

Out of the Early Church period comes an idea for a basis of unity which has
appealed to ecumenists acr®she centuries. Time and time again the ideal of
Vincent de Lérinkept being resurrected, always to find that its limitations
made it impracticable. Vincent, who died some time before 450 AD, probably
became a monk on the isldrof Lérinsoff the south coast of France, where a
centre for Christian learning had been established. It is relevant to our present
study to note that, to Vincent, a true tradition must be consistent with the
teachings of Scripte, which for him were the final court of appeal. He
accepted that there was development in the interpretation of Scripture, but
held that true development did not change the truth.
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He wrote:

WeKS yOASYyld R2O0UNAYySa 2rMegéeSondsy f &
carefully tended, smoothed, polished; it is not right for them to be
OKIy3ISRZ YIAYSREI Ydziafl GSR®PQ

There were marks by which a true development (tradition) could be
determined. These marks were a catholicity consistent with what has been
believed everywhere, at all times, and by all Christid#dj dz2 R dzo A |j dzS =
semper, quod ab omnibus creditum @<

Since the B Century, however, so many accretions to the faith have been

made as to render his threfeld test invalid, and even in VincérQd RIF & Y| \
who were truly Christian could not come to terms with the Chalcedonian
definition. However, it must be remembered that Vincent warned that even his
three-fold test for defining true doctrine is to be followed in relation to the

Rule of Faithnot lesser details?

Today our approach to unity has to include the acceptance of a wide
divergence of practices and views even among those whose commitment is to
the Nicene Creed.

However, allegiance today to the NicerBonstantinopolitan Creeddoes

O2YS ySINI G2 alidAraFeirayad zAyOSyidaQa ONR
have been believed by the vast majority of Christians through all the ages of
Christian history.

Because the NicenGonstantinopolitan Creskis rooted in Scripture it is a very
apt affirmation of faith for all Christians. Allegiance to it cuts across many
denominational boundaries. Orthodox, Catholic, Reformed Protestant and
Charismatic Evangelical caubscribe to it. The contentioullioque clause
does create problems of unity with East and West but it is worth remembering
that not all Orthodox theologians consider it to be heretical. Perhaps in
ecumenical gatherings which include teas Orthodoxbelievers, thefilioque
clause can be omitted as a gracious response to Orthodox convictions.

18 Moxon, Reginald Stewart, B D, The Commonitorium of Vincent de Lérins , Cambridge
University Press, 1915, p 92.

19 Moxon, Reginald Stewart, B D, The Commonitorium of Vincent de Lérins , Cambridge
Univ ersity Press, 1915XXVIIIl , p 71.
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Perhaps, also, ne@halcedonian believers can be rehabilitated by the
acceptance of this Creed.

Holding to the Nicene Crdewill have to allow for plenty of debate about its
meaning and relevance to the 2Tentury world. In the Epilogue to his book
The Person of Chrjddonald Macleod makes this point well. He writes:

WLa GKS Fail 27F [/ KN a dirae 8yd® méxasy LI S i
We cannot content ourselves with merely repeating the words and
phrases of the past till the Day of the Parousidhese very words
themselves require to be teased out, using, among other things, the
insights of modern psychology and modern genetics. Besides, Christology
constantly faces new challenges and each such challenge both changes
and enriches us. Even those who cannot always be thanked for their
answers must at least be thanked for their questions.

How do we translatdhhomoousiosand perichoresisinto the plain English

of today? The @ Century theologians ransacked their world for
appropriate images. We must find ours in the world of singularities,
quarks, black holes and electmagnetism. He whdinds a serviceable

ySg6 AYF3AS Lizia GKS 6K2tS g2NE R Ay KJ

David Willissees the creeds & WOKI yy St YIFNJSNBRQ (2
Church. He writes:

WeKSNBE 6SNB IYRAI NBZOKWESYKANDOQa S|
only a few ways to speak about the mystery of the unity of God and
humanity in the person of Christ. These major ways came to be defined as
channel markers within which saving, sane, wholesome navigation could
proceed. That is a very different picture from ones that either toss out the
doctrinal development of this period altogether or treat the formations of

these agreements as pretty much the last and final word. Channel markers

for sane navigation are for procéig. That means the dynamic business

of discerning what the makers of the creegreed to at the great
ecumenical councils and then attempting to translate and interpret that

20 Macleod, Donald, The Person of Christ, Contours of Christian Theology, Inter-Varsity
Press, 1998.
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agreement into the terms and ethics which serve the purpose$eof t |
32aLISt Ay &adzoaSldsSy*i fIy3dzZ 3Sa | yR

It is not the purpose of this book to investigate how the Nicene Creed can be
applied to the cause of Christian Unity today, but to call for this to be done.
The task has already been begun in the sympuodNicene Christianity, the
future for a new Ecumenisnin this volume Ephraim Radnebserves that
Creed must go with Canons:

W2 § Ydzad NBFtAT SX GGKIG GKS O2YYdzy!| f
given in the context of Canon Lalivthe Creed makes any sense or points

to any sense within the faith of the Christian community, it does so only
GAGKAY (GKS O2yGSEG 2F GKS % a0SGAO0lff

His caveat shows what a lot of work lies ahead in relating ecumenidireto
Creed, but even Radnends on a hopeful note:

W[ SO dza Gl 1S 2dzNJ YAYRaz €SG dza G 1S
plans, our strategies for reform, our manifestos and demands, and let us

give them overtoone anothel ¢ KI 0 A& 2NRSNX» ! yR |
dzy dzY RSdzy SiG Ay LSadzy / KNARadGdzys Sa
I adFNIBAYy3 a6SttfoQ

CYPRIARNDAUGUSTINBF HIPPO

The influence of two great North African bigisp both of Carthagenust be
mentioned in relation to Christian Unity.

The first isCyprian(c.203258 AD) Cyprianwas born and brought up in an
upperclass pagan family and was converted to Christ agoang man.
Intensely earnest about his Christian faith, on baptism he forsook pagan ideas

21 Willis , David, Clues to the Nicene Creed William Eerdmans Publishing Coy, 2005, p 78.

22 Radner, Ephraim, To desire rightly, the force of the Creed in its Canonical Context, essay
in Nicene Christianity, the future of a new Ecumenism , ed Seitz, Christopher, R, Brazo
Press, 2001, p 220.

23 Radner, Ephraim, To desire rightly, the force of the Creed in its Canonical Context, essay

in Nicene Christianity, the future of a new Ecumenism , ed Seitz, Christopher, R, Brazo
Press, 2001, p 228.
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and literature, concentrating solely on the Christian Scriptures. In his rejection

of Greek pagan ideas he was like Tertull{@ril76200 AD), andter great

church leader in Carthagg, K2 2y O0S ¢NRGSS W2 KIG KI a

' i KSyaKQ {2YS /KNRAGALY Sl RANEdriAYy K
(c.150215 AD), had tried to ewmenpass some aspects of Greek philosophy

within Christian truth; not so Cyprian or Tertullian.

Cyprianis particularly important to a history of Christian Unity in that he lived
and suffered during times of persecution and had to deal wh#hquestion of

w5254 GKS / KdzZNOK KIF @S | LXFOS F2NJ / KN
faith but want to be restored to the Church? Is the Church only for those who
INBE aidNRy3 YR LWz2NBE>X 2N KFa Ad | LI | O

This is a questiothat Christians in Eastern Europe had to face on the demise

of Communism at the end of the 1980s. During the 1960s and 70s | got to
1y26 2yS 2N 662 OKdzZNOKSa o0SKAYR (KS Wy
dealt with one of its members who had, for 20 ygagone over to the
Communists becoming a Party member and spying on his fellow Christians.
When he wished to rejoin the church he had left, it is good to record that he

was freely welcomed back into fellowship.

Cyprianhad fled in the Decian Persecution (2251 AD), the first systematic
persecutions of Christians, and, returning to Carthdgend that the Church

there (and generally throughout the empire) was bitterly divided about what

to do with thS Wi I LJASRQ® ¢KS 9YLISNRBN KIFIR RSY
YFE1LS LI 3Ly &al ONATFAOS | ysRerifieeOST [ 2KONAAVSEN
6 0 HigllattiQv 02 dzaK{0 e peiRd A @l @ ¥ IowKSe KI
when they had not.

Cypriml £ 42 F2dzyR GKI0 (K2asS ¢6K2 KIR agz?2
were easing the lapsed back into the Church. Cyprian influenced two church
councils in Carthagevhich followed (251 and 252 AD) to lay down the
moderate discipline that the lapsed should only be allowed back into Church

after due repentance and penance. But for Cyprian it was the local bishops
who had the rule in the matter.

The persecution had given rise to schisofigoelievers who coulehot accept
such easy restoration of the lapsed, and Cyf@@ian KA IK @A Sg 2F (K
the bishop came into play. As long ago as the middle of theCéntury,
Ignatiusof Antioch had insisted that nothing ought to ls®ne without the
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authority of the local bishop; Cyprian followed this tradition. For him, the
question of the lapsed was a matter for the bishops.

The consequence of this was that the Church of the (accredited) bishops
became the only place where a @tian could find his home. Unity was the
issue. Outside of the Church, the single, universal church throughout the
world, there was no salvation. The charismatic prophets of the days of the
5 A R I*€GakdTthe authority of the confessors in the days of persecution, gave
way to the supreme authority of the bishop from now on.

Two more issues were raised at this time. The primacy of the bishop of Rome

the city inwhich by tradition both Paul and Peter had died, over the other
bishops of the Empire, was debated. Scholars are not quite clear as to what
Cypriala LR aAdA2y ¢l a 2y (KA&aX (0K2dzZaK K¢
that schismatics and hetics did not need to be reaptised to enter the one

true Church; he was a rigorist on this, insisting that they had not been really
baptised in the former churches (even where that baptism had been
Trinitarian.

After the death of Deius, the next Emperor, Valerian, also began to persecute
Church leaders. Cypriamas arrested in 257 AD and the following year was
executed.

What issues does all this history raise for us today? One is clearly that an
Episcopal form of G@mch government was established, rooted in the concept
2T Wl LRadz2t A0 adRoo&dddranaeyisand that this WaSt6 S v
be the unalterable form the mainstream Church was to take (Orthddast

and Catholic West) for the rest of church history.

When nonepiscopal churches appear from the time of the Reformation
onwards, either they are impossible to integrate into a concept of Unity (an
impossibility felt by the Orthodox) or they are sehow (as at present the
Catholic Church maintains) to be seen as lesser churches than the true one.

24 Didach{ also called Teaching Of The Twelve Apostles, was the oldest surviving
Christian document on church order, probably written in Egypt or Syria in the 2 "d Century.
In 16 short chapters it deals with morals and ethics, church practice, and the eschatological
hope (of the Second Comingof Christ at the end of time), and presents a general programme
for instruction and initiation into the  primitive church .
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Another issue is the primacy of the pope (the bishop of Roriee seed of
which doctrine was clearly sown by Cyp@ea R hi€Gh the Unity of the
Catholic ChurglCyprian, in one version of the text of the treatise known as the
Primacy Tex2 g NA 0 Say

WI 3FAYS | FOSNI KA&a NBAAINNBOGA2Y KS
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although he confers an equal power on all the Apostles, yet he has
appointed one throne and by his authority has ordained the source and
principle of unity. The other Apostles were, to be sure, what Peter was,
but primacy is giveto Peter, and the Church and the throne are shown
G2 0SS 2ySaoQ

Scholars debate whether or notthiswas Cypflan FAY | f OASg 27
the idea took root and became a central tenet of Catholicism in the West.
Pope Damascus(B66384 AD)Y| RS YdzOK 2F GKS QI&aoAyY
primacy over all other bishops.

This view of the Papacy is a great stumbling block to unity to both Protestants
and Orthodox.

Yet another issue is the question thie nature and importance of baptism for
unity. Is Trinitariarbaptism enough to establish a person as a Christian? The
Catholic/Orthodox position would see baptism as not to be repeated, as it
incorporates the Christians into the Chhronce for all, a position also taken
by many Protestants.

Finally, is the Church for the holy only? Who is holy enough to be in the Church
anyway? If | sin as a Christian, can | be restored on repentance only?

These are all issues to be thought abouiday in the context of Christian
Unity. If | am concerned about the structural and organic union of churches
then, it seems to me, the difficulties of union are immense: the historical
legacies of the Episcopal churches cannot be laid to one side. Butasune
of unity is possible on the basis of shared spiritual life. As to the validity of

~
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accepting Trinitarianbaptism as a basis for fellowship shoubdevail today.

Augustine of Hippo (354430 AD)profoundly influenced the development of
the thinking of the church in the West among both Catholics, and later,
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Protestants. He was born in Tagaste in Numidia (Algeria today) pafgan

father and a devout Christian mother, Monnica. After some schooling locally

he went to Carthagevhere he studied rhetoric. Here, at 17, he began to live
GAOGK | g2YlLYy o6& sK2Y KS KIR | az2ys | F
together for 14 years until he came under the conviction that the relationship

was wrong.

wSFRAY3 / AOSNR (dzNYy SR ! dz3dzadAySQa YAy
began to read the Christian Scriptures but found them uninspiring. The Persian
dualistic phileophy of Manichaeismttracted him with its rigorous asceticism,

and he followed its teachings for nine years. Manichaeism was an amalgam of
faiths with some smatterings of Christianity. It taught that man was trapped in

an evil prisonamid the conflict of light against darkness and spirit against
matter. Religious messengers such as Jesus and the Buddha could bring light,
but in the individual struggle against the passions and appetites lay the way of
liberation.

Augustinebecame disillusioned with Manichaeisamd he moved to Romi

383 AD and then on to Milan, in the north of Italy, where there was a powerful
Catholic bishop, Ambrose, to teach rhetorfugustinewas still not free from
fighting his passions, especially his sexual appetite, but he became more and
more open to the teaching of the Christian church. He began to accept-a neo
Platonist concept of God as the Osapreme existence to which man can
aspire to be joined.

In his autobiographicalonfessionsAugustinetells the delightful story of how,
depressed by his low spiritual state, he entered a garden and heard, from
somewhere neam @ X | OKAfR OKFYyGAY3 2N aAy3IAy
NEFR®PQ ¢KAA OFdzZASR KAY G2 GF 1S dzZLd | f
There his eyes fell on these words:

W[ SG dza t AQPS K2y2dzNl ofteée +Fa Ay (KS R
in debauchery and licentiousness, not in quarrelling and jealousy. Instead
put on the Lord Jesus Christ, and make no provision for the flesh to gratify
AGa REEmaNdB3HLDAD

He came to a living faith, and was no longer a religious dilettagtagrout the

various philosophies of the age, but a child of Christ and a son of the Church.
He was baptized in 387 AD by Ambrasdeng with his son Adeodatus.
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In 391 AD he returned to his native Algeria and became ordainedpaes;

four years later he was appointed assistant bishop of Hippo, and soon after full
bishop. Here he founded a monastery and a school to train clergy. He died
there in 430 AD as Vandal invaders were attacking the city.

Augustin@a AY Tt dzZSyO0S 2y GKS FdzidzZNE R2 Ol NA
was immense. He wrote against the Donatatsl Pelagianswho, in his eyes,

harmed the Church, the one by schism from it, the other by making Inm&n

own saviour and by denying original sin in man. Against them, Augustine
GFdAKG GKIG GKS [/ KdzNOK ¢l a yz2a |y SE
YAEGdzNE 2F GKS 322R yR o8I RZ FyR GKIF G
outside the Church were valid.

Against the Pelagiartee developed both his strong sense of the grace of God,
giving us in Christ what we could never deserve, and his conviction that it is the
sovereignty of God alone which chooses thecel® salvation. This high view

of the sovereignty of God was to mould the thinking of almost all the eafly 16
Century Protestant Reformers in Europe; it was to be the cause of a reaction to
its severity in the 17 Century in the theology of Arminiwnd others; and it is

a source of contention still with us today.

Augustin® & 3 NBOnithe Brdvitydnphasised the equality of the Persons
of Father, Son and Holy Spirit over against earlier views of the dunadion of
Son and Holy Spirit within the Godhead.

When the city of Romdell to the invading Visigoths under the seArian
Alaric in 410 AD, and people were conscious of an era coming to an end,
Augustinetook nearly 25 years to writelhe City of Go412426 AD), which

was to mould Church thinking on the relationship of Church and State for very
many years to come.

In it, World Empires constituted the Earthly City, the Church the Heavenly City.
There in the havenly city are the predestined of God. The Church, as the
heavenly city, is destined to rule the world as a visible body empowered by
God to correct and teach the secular State, whose duty is to support and
further true Godliness. In this way Augustiopened a vision of the Church
GKAOK gt a (2 R2YAYylLGS GKS YSRASOEKE |/
earth. The head of the Church on earth, which increasingly from the 5
Century onwards was seen in the West and the Bishop ofeRbad a duty to
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guide the affairs of men: the Papacy became involved in the affairs of princes
SPSy G2 Sy3ar3aiay3a Ay YATAGFENER FOGA2Yy :

To understand the Catholic concept of the Church today, we must understand
Cypriada aUNKXaa 2y (GUKS AYLERZNIIYyOS 2F o
Augustin@a A UGNRy3 aSyasS O(KFG GKS [/ KdzZNOK
body to which all Christians should belong.

A3
K

Later in hisbry some Christians (Protestants) would abandon an Episcopal view
of church government and others reject the role of the Church as mentor to
the State, and instead advocate that the Church withdraw from the world and
its society.

As for the Eastern partfahe Church, it did not develop a Papacy or centralized
control. It looked to the seven Ecumenical Councils from 325 to 787 AD as
authoritative for doctrine and order, and it accepted the ancient Eastern
churches of ConstantinopléAlexandria Antioch and Jerusalem as leading,
autocephalousdo f A 1 S NG S I1f RS RIGAUS t OFK dzZNDO K S & @

¢CKS 9FaAGSNYy [/ KdIdZNDODKQ& NBflFGA2YyaKALI gA
strained, and it became openly hostile in the™Century. The Ohodox

concept of the Church was that of a body of believers in whom the Christ
dwelt, especially through their participation in the Eucharist, rather than a
structured community of believers all owning allegiance to a central-God
appointed head on earth.

Paged2



CHAPTER 2 THE FIRST GREAT BREEAST AND WEST FAFOMPANY

¢ KS Wdzy RAGARSR [/ KdZNOKQ |4 hNIK2R2E®
During this time there were plenty of divisions, heress®l schismsyet it

would be true to say that, doctrinally anyway, a consensus was reached that
most Christians have subsequently accepted. This is seen as summarised in the
NiceneConstantinopolitan Creed of Constantinople 381 AD. Western
bishops accept@ this Creed and, because it came out of an Ecumenical
Counci] Orthodoxy sees it as the authentic Creed of the Church for all time.

However, Orthodoxy does not accept tifidoque clause: it claims this was
inserted at a later date, and unilaterally, by the Western (Latin) Church.

Filiogueo W+ yR FNRY (KS {2yQ0 A& GKS LIKNI a

from the Fatherand from the Sonit was probably first used at the Latin Third
Council of Toledo in 588D. Orthodoxy sees this as detrimental to the Father
as the sole source of being in the Godhead. So, on two counts, Orthodoxy
rejects this clause: one that it was imposed by one part of the Church on the
rest (Emperor Charlemagne denounced the Greeksidbrusing thefilioque),

and the other that it is bad theology.

Long before this first split of the Church in 1054, the Eastern Christians had
developed a distinctively Greek kind of Christianity. By as late as 450 AD few
Western scholars could read Gre@ven Augustineof Hippo had difficulty),

and it was rare for a Byzantine scholar to know Latin.

There were other deep differences, too. As Timothy Waoits out in his
book The Orthodox Churchthe Eastrn idea of Church government was
collegial rather than monarchic&i.No one bishop rose to be the supreme
bishop over the East as the bishop of Rdmd become Pope in the West.

Today there are additional centres for Orthodoxy, for examylescow but

still the same principle is maintained of each patriarchate being autonomous
yet linked to all the other churches by adherence to the Orthodoxy which came
out of the seven Ecumenical Councils (from Nicized25 A to the Second
Council of Nicaean 787 AD)

25 Ware, Timothy, The Orthodox Church, Penguin Books, 1967, p 243.
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The distinction between laity and clergy was not as acute as in the West,
where theology was firmly in the hands of the clergy. Salvation was seen in the
East agheosis the indwelling of Godh the believer and the indwelling of the
believer in God.

{FLf@0A2y AY (GKS 2Sald KFra KFER Y2NB 1z
being cleared by the death of Christ on the Cross. For the East the Cross was
GKS YSFya 2F YI yQdiionsBBrés thadnljust ®rgivenessditli  a |
Is also the union of the believer with God. So in the Orthodox theology, the
resurrection, by which the risen Christ is given to all who receive him, is
central.

Other differences also developed between East and Westh the East
permitting clergy to marry (though not bishops, who came from the
monasteries) while the Catholic Church insisted from the second Lateran
Councilof 1139 that all priests must be celibate. (The call to celibacyléog\c

had been made in the West from very early days.) There was even a dispute
about the use of unleavened breadzyme$ in the Eucharist, which the East
rejected.

The actual split came over a question of authority: had the Pope in Rome
jurisdiction over Constantinoplethe leading Patriarchate of Orthodoxy? By
1054 Italy had tried to impose its Latin rite there. In retaliation the Patriarch of
Constantinople (Michael Cerularius) demanded that Latin churches in
Constatinople should use the Greek rite, and closed them down for not doing
SO.

Matters came to a head when Pope Leo IX sent a legate to Constantioople

0 NRA Yy 3 0 KS OA U & Ay G2 fAySo ¢ KS t 2 LJS
Constantinoplea bull of excommunication and accused the Greeks of omitting

the filioque Constantinople replied in kind and the damage was done.
Reconciliation in part is only now being made, in th& 86d 2" Centuries.

The Crusades further emhbdtted relations between East and West when Latin

patriarchates were set up in Jerusalem and Antioch: they then had two
Patriarchs, Greek and Latin!
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Relations reached their lowest point in 1204, when Crusaders attacked
Constantinoplewrecked Greek churches and killed many fellow Chrisfins.

Before Constantinopléell to the Turks in 1453, and as a direct result of the
threat to the Church from expanding Islalmn ecumenical Council was called

in 1438 as a continuation of the reforming Council of Basle. It met first in
Ferrara and then, the next year, in Florence. Delegates who would not follow
the Pope to Florence remained in Basle and denounced him as a heretic and
deposed him.

The aim of theCouncil of Florencavas union between the Latin and Greek
churches. The Pope, Eugenius IV, was present with the Greek Emperor, John
VIl Palaeologus, and Joseph, the Patriarch of Constantinbple pointsof
contention between the two communions were Catholic as opposed to
Orthodox terms and usages: thefilioque clause in the Niceno
Constantinopolitan Creedhe use ofazymes the doctrine of purgaty and

the position of the Pope as supreme Teacher of the Church.

There was cautious assent to agreement on these points by the Orthodox, but
little enthusiasm for union in Constantinopl&ven many Greek delegates to
the Councilwho had signed for the union did not further it practically once
they were home. A gesture of unity was made in the church of Hagia Saphia
Constantinople by the holding of a united service conducted by Orthodox and
Catholic priestseven as the Turks were at the gates of the city. But it was too
little and too late.

It is interesting to reflect that the issues debated at the Council of Florence
have still not been fully resolved by the Orthodox and Gkthchurches, to
this day.

In 1453 Constantinopldell to the Turksp LG KIF &4 yYSOSNI) 0SSy
since. The southern Mediterranean lands of North Africa, Turkey, and
Mesopotamia, once areas of strongrShan influence, all fell under Islamic

26 Timothy Ware wr i t e s : 0Chr i st il dometrealire hawhdeep ¥/thes disgustt i |
and how lasting the horror with which Orthodox regard actions such as the sack of
Constantinople by t h e CrThe @rtloglox sChudch, (Penguin Books, 1967, p 69.) The
violence and the sacrilege of the Crusaders, secalled fellow Christians, in, for example, the
destruction of the altar and screen in the Church of the Holy Wisdom (Hagia Sophia), drove

a deep wedge between the Eastar and Western Churches which has not yet been removed.
Political intrigues of the Western (Latin) leaders with ambitions in the East brought about

this disgraceful episode.
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inferior status in society. The magnificent church building of Hagia S¢phia

Sophia, Holy Wisdom) stands todayGonstantinople as a forlorn symbol of
| 2yaltlyiAy2LX8Qa / KNAAGALY LI &ado

The bishop of Romis regarded with reverence by Orthodoxy, but not in any
glre 6AGK (0KS &adzoYAaaAirzy NBIldzZANBR o6& /
in its undersanding of salvation, with its stress on the supreme importance of

the sacrament of thaV R A @A y S it i6 tofiRaNGh &&holend refuses to
NEO23ayAasS (KS t2L5Qa AyFlritAoAtAdGe |
illustrated in the way the two sides view the Eucharist. Catholics hold to a

a

dogma of transubstantiatioh g KA f S G(KS hNIK2R2EZX &0 NJ

t NSAaSyoSQ Ay (GKS oONBFR YR 0KS gAYyS>
order to explain or describe it.

Some critics of Orthodoxy have drawn attention to nationalism in Orthodoxy,
which has sometimes fostered ethnic conflict. This may well be because of the
State and Church unions and the desire to be the only religion of a&pkant
area, rather as Islarsees itself as destined to control the lives of all within its
orbit. This is alien to the spirit of Protestantism and modern Catholicism.

The aversion to intercommunion is degspated in many Orthodoyeople. To
have a common celebration of the Eucharist would, to Orthodoxy, be an
assault on its claim to be the one true Church. But if Christian Unity is not just
to be a hollow phrase intercommunion must come about and it may well have
tostartal WIANI aaNR20aQ t SPSt o

For many Catholics also there is difficulty in grasping the prospect of
intercommunion, but at least, at present, the official Catholic view of
WASLI N GSRQ / KNAAGALFYya Aa GKIF G i KSe@
genuinely fellov-believers.

An article in a religious newspaper in November 2005 reported that:

27 Hagia Sophia, (St Sophia). This beautiful and gracious Church, built in 537 AD by the
Emperor Justinian |, should have been a perpetual monument to the goodness of the Gospel;
it became a mosque at the capture of Constantinoplein 1453, and since 1935, under secular
governments, has been a nuseum.

28 Divine liturgy . The term used in Orthodoxy for the central ceremony of their Holy
Communion (Eucharist or Mass).
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nonCatholics to receive Communion on special occasions, but still forbids

its own communicants from reiseng Communion in ne@atholic
O2yANBIAFGA2ya® I yR I iKSNAy3IaodQ

There is so much that Orthodoxy shares with both Catholicism and
Conservative Protestantism, especially in the Nic@omstantinopolitan
Creed,with its commitment to the doctrines of the Trinity, the real humanity

and deity of Jesus, and Jesus as sole Saviour and Lord. It has much to offer the
West in itsWI LJ2 LIKK & A 002t8u®@ of theosis its freedom from a
central overpowemg authority and in its sense of the majesty and mystery of
the Godhead in the Divine Liturgy.

Ly {SLWGSYOSN) unncz (GKS wdzaaily hNIK2
Christian churches to join to meet the threats of secularism and liberal
theologies.An appeal was made by Bishop Hilarion of Vienna, the Moscow

t FGNRAF NOKFGSQa NBLINBaSyidal dA@S G2 SOdzy!
of Civilisations forum in Rhodes. His appeal for an alliance was not just to
Roman Catholics, Orthodaxd Oriental Orthodox and traditionalist Anglicans,

but also to traditionalist Protestants, which in effect meant Conservative
Evangelicals.

Earlier, in August of the same year, Metropolitan Kyrill of Smolensk and
YFEEAYAYINI RS 0 KS widaxi@rhal yelationg dadiiadied 4 OK
t AGO0&A0dzZNBKQA . A,askekihg tov2siofeN@atiobsdbgétwdery
Moscowand the traditionalist dioceses in the Episcopal Chdtch.

This is surely evidence of somethi new happening in the Church, which
ought not to be ignored by any of the three traditions.

Orthodoxy does challenge some Western theology, in particular its doctrine of
2NAIAYLFE aAy &aSSy |a 2NRAIAYILE 3AdzAaf do

29 Church of England Newspaper, 11 November 2005.

30 Apophatic theology, also known asdNegativ e t h e o theoltpgy that attdmpts to

describe God, the Divine Good, bynegation, to speak only in terms of what may not be said
about the perfect goodness that is God. In brief, negative theology is an attempt to achieve
unity with the Divine Good thr ough discernment, gaining knowledge of what God is
not (apophasis), rather than by describing what God is.

31Church of England Newspaper, 6 October 06.
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fallen corruption and mortality but not his guilt, and consequently in Orthodox
teaching an unbaptised baby is not in danger. Recent theological
developments in the Roman Catholizthurch on the question of limbo, an
intermediate, eterral place for unbaptised babies outside heaven, are pointing
in the direction of the doctrine being dropped, which would bring Catholicism
closer to Orthodoxy and Protestantism.

All three traditions agree, however, that mankind is fallen and cannot bring
itself back to God without the Incarnation and the Atonement.

While Orthodoxy and Catholicism share much in comngosacramental
worship,W & I O S NRZ/énerdtidnsiMary, and belief in the efficacy of the
prayers of the departed, yet Orthodoxy can be quite close to Protestantism,
especially in its Evangelical form. For instance, on the question of purgatory
Orthodoxy parts company with Catholicism:

W2 KSy | YIYy RASa Ay GKS 3INIOS 2F D2
sinsand demands no expiatory penalties: Christ, the Lamb of God who
GFr18a Iglré& GKS ary 2F (KS 62NFPPRZ Aa

It would be true to observe that in general Eastern Orthodoxy has not tried to
proselytise in the way that both theoman Catholi€hurch and the Protestant
churches have tried to win the Orthodox to their brands of Christianity. For this
both groups need to repent of any unchristian conduct towards the Orthodox,
while in no way retracting theirgrticular views and emphasés.

Yet, to be realistic, Orthodoxy looks askance at both the Roman Church and
the Protestant churches, seeing them all as defective. A very interesting
Orthodox writer who critiques both camps is AleSepanovich Khomiakov
(18041860) Under the influence of William Palmer of Magdalen College,
Oxford (not the Palmer of the Tractarians), he wrote a seminal wditke
Church is On@84445).

32 Sacerdotalism. The idea that a propitiatory sacrifice for sin must be offered by the
intervention of an order of men separated to the priesthood.

33 Ware, Timothy, The Orthodox Church, Penguin Books, 1967, p 259.

34 See Lawrence, John,Hard facts of Unity, a Layman Looks at the Ecumenical Movement
SCM Press, 1961, Ch 8.
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ALIANRO |0 2WASsawsBralektants Gssh&ving freéd@n but no unity

and Roman Catholics as having unity but no freedom. He levelled a devastating
attack on Papal Infallibilitg AG A& F &2NI 2F SAIKGK {
eyes, in that it suggests the person can be separated from holiness and still be
iKS / KdzZNOKQ& ¢SI OKS NI

hy GKS 20KSNJ KIFIYRX tNROSadlkyGAayY NBLIK
individual having the right to interpret and teach.

ForKhomiakovKZf)\yééé 2F fAFS Aa
gAlK YKQYAIIZQQa uSIOKAyﬂz
FTANRG o0& 3&lfEssted br;d S\/@s&eﬁw@hrlbtlﬁrﬁ ledd la godly Ilfe
iKSe gAff T)\;ﬁ‘ﬁ 0KS ¢l& (2 dzyaidSoQ
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(0p))

KhomiakoR Sy 2 dzy OSR WT2NX I f dzyA2yaQed . 20K ¢
Christian Church must repent of their sins and wrong attitudes to therothe

We¢KS NBdzyA2y 2F [/ KNAaAGSYyR2Y YlI& oS | O
9FaA0SNY YR 2SA0GSNY [/ KNRAOGAIYyAaDPQ ¢ KSNI

As never before, East and West are talking to each other and learning from
each other. This is part of the new thing thas ihappening in our day. We
cannot repent of our sins if we do not talk to each other. Our task is to find
ways of increasing our contacts and our understanding of each other.

One of the ways this is being attempted is through the work ofRekowship

of St Alban and St Sergiughe Fellowship was founded in 1928 by members of
Eastern Orthodoxand Western churches (the latter mainly but not entirely

from the AngleCatholic element in the Anglican Church). Before the
CommunistRevolution of 1917 in Russia there had been little contact between
Eastern and Western Churches. In th&'18S y (i dzZNE | yHINROIRYW) Vb2
had sworn loyalty to James Il and would not swear loyalty to the incoming and,

as they saw it, surping Protestant William of Orange) had engaged in talks

with the Orthodox concerning union, but nothing concrete came of them.

35 Bolshakoff, Serge, The Doctrine of the Church in the works of Khomiakov and Moehler,
SPCK, 1946, p 302.

36 Bolshakoff, Serge, The Doctrine of the Church in the works of Khomiakov and Moehler,
SPCK, 194, p 302.
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During the 1917 CommunidRevolution, Orthodox believers fled the new
atheistic regime, and, as religisurefugees, found homes in the West,
particularly in France and in the UK. One of the young Russian refugees was
Nicholas Zernovwho, with the Student Christian Movementorganised
conferencesn 1927 and 1928 in the town of St Albans to bring Eastern and
Western Christian students together.

At these conferences in St Albans, a gesture towards union was made by
having communion services in the same chapel though at different times. This
does rot seem like a great step forward in unity, yet Orthodoxy at that time
a0Aff NBIFNRSR O2y il OG0 6AGK WKSNBUOAOA

As Roman Catholics would have nothing to do with the Fellowship officially, it
was left to Anglicans and Orthoxl in the main to foster the vision of unity
through the Fellowship. Since its founding, the Fellowship has encouraged
debate, discussion and joint study by the Eastern and Western Churches. Its
Journal is calledSobornost a Russian wdr which can be translated
Wi23SUKSNYSa4aQX WO22LISNY GA2yQ 2N SOSy

The Fellowship has done much to foster understanding between Eastern and
Western Churches, and currently has both an Orthodox and an Anglican
President. It stands for @ditional Nicene Christianity and against women in
church leadership and the practice of homosexual life styles.
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CHAPTER3 Wb h ! wD| Lb D ¢2§{THEMEDIEVAL
CHURCH

What kind of discipline did the Early Church exert over those who caused
divisions or were morally at fault? As far as the evidence of the New Testament

Is concerned we can say that the church was taught to exclude such members,

with the hope of their restoration, but that there was no thought of other
punishments and certainlyat of using the kind of force which later the Church

of the Middle Ages was to wield. Only with the power that came with the

| KdzZNOKQa AYAUFGA2Y 2F GKS {GFr0S RAR af
or schismatics that was the mark of most of thqursitions

Immorality in the Church was dealt with summarily, from the evidence of
thdzf Qa €t SGGSNAR FYyR (GKS tSGGSNBR 2F WdzR
anyone who calls himself a brother but is sexually immoral or greedy
(covetous), or an idolater or a slanderer, a drunkard, or a swindler. With such a
Y'Yy R2 y20 S@OSYy SIiQ om [/ 2NAYUKAIFIYa poc

Christians who fall into sin must be gently restored (Galatians 6.1). Even
brothers who are idle or disregard the apostolic traais ought to be shunned

to make them feel ashamed, but still be regarded as brothers in Christ (2
Thessalonians 3.6, 14). Jude was aware that immoral and apostate men were
infiltrating themselves into the church but advises only that they be shown
mercy (dde 4, 2223). Peter in similar language describes the false teachers in
the church but leaves them to be judged by God (2 Peter 2).

Paul has a curious instruction concerning how to deal with immorality: the
AYY2NI € LISNBER2Y Ydzad dtisa view p BSdestractb NJ Wi
2F GKS FftSakK GKFd GKS aLIANRG YIeé 0SS a
5.5).

{OKAAYI 0AO0& Ydzald 06S 6 NYSR | yR Llzi 2 dz
once, and then warn him a second time. After that have mgho do with

KAYQ 0¢A(dza oodomMnod® 9@0SYy R2dzo0SNAR 2F
not excluded from fellowship (1 Corinthians 15.12ff).

A teacher in the church was taught by Paul to be patient and-sufiigring
and gentle with one who opposedrm (2 Timothy 2.226), with the hope of
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his repentance and restoration. The Epistle of Jude and 2 Peter give evidence
that heretical teachers were causing trouble in the Church, but in both these
Epistles there is no suggestion that they are to be death Wy temporal
punishments: God alone will judge them.

The first and second Epistles of John are also concerned with the problem of
heretical teachers. They are to be discovered by the proclamation of the truth

2F WSadzaQ NBIf K dzYohny2Mi18), dnd/RIoNIEC iarnskR S A
against allowing them to be welcomed into the church and our homes.

The time had not come when heresy was to be seen as deserving of
punishment by the State. The Church was a minority in society and beginning
to be pergcuted. There is a story that John the Apostle fled from the public
baths in Ephesusvhen he learned that the heretic Cerinthust Docetic
teacher, was also in the baths! Shunning heretics and proclaiming the truth
againstthem seems to have been the apostolic method of dealing with them.

The question of heresy does not come into the texts of the Gospels, but

al 00KSgQa OKdzNOK GSIFOKAYy3 R2Sa AyOf dzR
(Matthew 18.1517), and the final sanicin against an offender is to put him

out of the church.

20K alldiKSgsgQa YR W2KyQa D2al)lsta KIg
some churches to mean that the church has authority to forgive or not to
forgive an offender, to bind him or loose hid#tthew 16.19 and John 20.22
23), but what exactly the binding and loosing entails is a question of much
debate. In any case there seems to be no sense of temporal punishment
involved. In the days of the Early Church, heresy was not punished other than
by excommunication.

However, when the Church became a State religion, from the latter part of the
4™ Century, heresy was seen as divisive both in the Church and in society as a
whole. Measures began to be taken to root it out by force.

The first known kiings of heretics came in the middle of th& @entury when
Priscilliand’ at Trier were executed in 385 AD for heretical views, but large

37 Priscillian was a Spaniard, a high-ranking layman who by his example of asceticism and
self-denial gained many followers. He was consecrated Bishop of Avila by sympathetic
bishops but his teaching, possibly of a Gnostic nature, was condemned.Finally, he and
several of his followers, including a woman supporter, Eucrotia, were executed, in spite of

the Erotests of Martin of Tours.
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scale persecutions came later, in the™@entury, when opposition to the
growing threat of theCatharibecame bitter. BotiMartin of Tours (died ¢.400
AD)and Ambroseof Milan (died ¢.397 ADprotested against the executions of
the Priscillians, andohn Chrysostom (died ¢.407 AB)NR2 0 S G KI G Wi 2
heretici 2 RSIF 0K 62dZ R 6S I ONAYS AYySELMAL 6f

The Catharid 0 KS WLIJzZzNB 2y S dedtiwithgClrisfin dvertddgs2 a 0 A
which vigorously attacked the institution of the Church through its preaching in

the vernacular. The Churchfate connection was abhorred by the Cathari,
whose aim was perfection of soul and release from all influences seen in the
appetites of the flesh and in worldly glory. Asceticism was embraced vigorously

by the most advanced of the Cathari, thecledWE NF Sauitheyshunned
marriage.

There were thorougtgoing or partial dualists among them, seeing in the Old
Testament an evil god and in the New Testament glimpses of the true God. A
curious mixture of ideas crowded into their thinking and influeshctheir
concepts of spirituality. The deity of Christ was denied but he was seen as the
soul of the cosmos. The Church was not needed to interpret Scripture, which
they read in the vernacular, rejecting most of the Old Testament and some of
the ProphetsMarciolQa KSNBaée f AQOSR 2y Ay GKSYO®

Europe in the early ¥2Century was full of wandering preachers, and the ideal

of the poor man of Christ lovingly living ascetically for God, epitomised by
Francis of Assiqi1181-1226) caught the popular magination. Friedrich Heer
y20SayYy W/ I GKFNRAY ALINBFR a2 ljdaoite o
O 2 v (i NPItf appkaled @ labourers and to noble men and women alike,
AAGAY I Ly iGN OdA & adlihhidghtisdyNgdayjita BS & 2 N
dominant Catholic view of Christendom.

[ GKEFENRAY 338 Ada SEGNBYSte SINySai
circle. Suctperfectig SNBX LINBS LI NBSR o6& | &SI NRna Ol
penance in order to receive theonsolamentum the gift of the Holy Spirit by

the laying on of hands of thgerfecti After such a ceremony thgerfectiwere

prepared for a life of austerity, abstinence from sex and meats and readiness,

if necessary, for suffering and martyrdom. For thetreSthe believers, the
credentes who could not attain to such a standard, there was the hope that,

38 Heer, Friedrich, The Medieval World , Mentor, 1961, p 207.
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just before death, they might receive the&onsolamentum Catharism
conducted a sort of parallel church experience, with prayers and hymns, a
communal meahnd a breaking of bread to take the place of the Mass

Catholicism had become remote to many ordinary worshippers, with a sort of
secret religion conducted in the sanctuary in an alien language. A brotherhood

of suffering existed among thea@ari, and a kiss of peace and a sermon in
2ySQa 2¢y I y3Idad IS O2yuUNRO6dzISR (G2 GK
spiritual people.

Yet the Catharwere heretics. Their rejection of the authority of the Church;
their use of the vernacular in worship and preaching; their dualemd
heterodox, docetic views of the Person of Christ; and their rejection of the
belief in the resurrection of the body, meant that the essential elements of
Catholic Chriganity were denied.

The growing link between the Church and the State made it inevitable that
heresy in the Church was seen to be inimical to the health ofStage. The
Church began to look to the State to punish those she declared to be heretics.
In 1022 Robert of France had 13 Cathauwrned at Orleans. Not only was the
Church as an institution outraged by heresy, but ordinary Catholics felt the
offence, too.

In 1114 in Germany, mobs dragged some heretics from prison and burned
them. On more than one occasion clergy rescued heretics from lynch mobs.

The Second Lateran Couritibf 1179 commended the punishment of heretics
by secular bodies. In 1184 Emperor Frederick Barbamgsall heretics under
the ban of the Empif® so that heresy came to be seen as a kind of treason.
Executions of Catharusually by burning, lasted for the best part of 200 years
in Europe. With the Bamils (lovers of God), another Cathdike sect from

39 There was a series of Church Counits which met in the Lateran Palace, in Rome between
the 7 and 18" Centuries. The most important was the 4t Lateran Council under Innocent
Il, at which the doctrine of transubstantiation was declared to be the truth about the
Eucharist and yearly confession to a priest was required of all Christians.

40 The ban of the Empire. As well as Luther being excommunicated from the Church by Papal

decree, the newly elected Emperor, G ar | es V, as the Churchés secu
under the ban of the Empire by the Edict of Worms, 26 May 1521. By this Edict Luther was

banished from the lands of the Empire (and was hidden for his safety by friends for a while

in Warthburg Castle), and wherever his writings could be found they were to be burned.
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Eastern Europe, the Cathari were to trouble the Church for the most of tfie 12
and 13" Centuries.

What must be borne in mind is the wide extent of Catharism in Europe by the
early 13" Century. Both geographically and socially they posed a threat to the
Church and the Empire. They were missiorargded and their appeal was to
people weary of much that was jaded in the religion of the day.

So great was the threat seen to be that Ween 1208 and 1228 a Papal
Crusade was launched against the Catlfalso called Albigensiangn their
centre in Albi, Southern France. In 1181 a first Crusade against them was
conducted without successut the 13" Century attempt saw their downfall
throughout Europe. In the Crusade, indulgences were offered to soldiers
fighting against them and confiscated Cathari estates were granted to
crusaders. By the early i€entury Catharism was all but dhitated.

In the wake of this successful Crusade, the Inquisition (not an institution, but a
widespread network of investigations into heresy) came into being in Toulouse
in 1229, along with the setting up of a Papal University there. Scriptures in the
vernacular were banned and Catholics were required to abjure heresy from
their youth. A repressive era for heretics was ushered in.

Similar in many ways to the Catharere the Bogomilef Eastern Europe. They

rejected mostof the Old Testament except the Psalms. Creation was the work

of an evil power. Dualist Gnostiofluences were strong among them, as

among the Cathari, and the Eastern Orthod@hurch denanced them as

heretics. As among the Cathari, sexual activity was deplored. Material things
GSNE SgAaAtz a2 gl GSNIolLWAaY YR 0KS [
purely spiritual interpretation of the sacraments. The Bogomils had two grades

of followers, theW2 NRBKRN®DQ dz2f R 0SS FAyl ftfeé ofSaa
just before death and th&’t S NJF S @b livied/os a Kigher plane all their

lives by a rigorous, ascetic hftyle. Both the Bogomils and the Cathari created

their own bishopics, making them seem even more of a threat to the Church.

Some German Cathapeasants did come to England in 1162, but they met

with little success, were branded and expelled. Four years later the Council of
Clarendon had written intotia clause against favouring heretics. Heer points

2dzi GKFG AG 6l a WEKS FTANRG SEFYLX S 2
aSRASQOI % 9dzNR LISPQ

41 Heer, Friedrich The Medieval World . Mentor, 1961, p 207.
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In both the East and the West heresy was seen as leading to the breakup of
society if left unchecked, but it wasippressed more vigorously in the West

than in the East. In several European countries the mechanism for rooting it

out was to set up investigations into its extent and to give heretics a chance to

O2y T2N)XY (2 (KS / KdzZNOKQa& R§usitiofishégen ¢ KS a
in the reign ofPope Gregory 1X12271241)and were successful in controlling

the most dangerous of the Gnostigoups; only the Waldensiarad Lollards

(who were not Gnostic but theologically Orthodox except for their
ecclesiology) survived.

Inquisitionswere held in France, Spain, Italy and Germany but not in the British
Isles or Scandinavia. The inquisitions as orgdnibg Gregory I|Xwere
conducted by mendicant Orders (friars), especially the Dominieams visited
towns with a view to hearing of suspected heretics. Informers were
anonymous and the accused were allowed no appedtrfal.

Voluntary confessions led to penance. The threat of confiscation of goods no
doubt brought many suspects to repentance, equally with the threat of death
YR G2NIdz2NBEd® | SNBae o06SOFYS LRtAGAOAAS
refused to pay chuh tithes in 1234 large numbers were condemned as
KSNBGAOadQ

CKS AYyldZAaAidAazya oONRIdAKGO YIyeé KSNBUIA«
views, no matter what they thought privately, and some unrepentant heretics
were burned to death, but these cases segenerally to have been rare.

By the 18 Century the Italian Inquisiton had rooted out incipient
Protestantism from their land. The last case of burning a heretic was in Seville
in 1781. The great Dominican teacher, Thomas Aquinas, justified the
inquisitions by stating that heresy was more serious than, say, forgery, for
heresy was a corruption of faith and as forgers are put to death by the State,
so should heretics be taken off the world for the safety of others. He said that
heretics should be givetwo admonitions to recant, out of mercy, but a
stubégorn heretic was a danger to others and would infect them if allowed to
live.

42 Brown, Harold, O J, Heresies, Hendrickson, 1988, p 277.

43 Bettenson, Henry, Documents of the Christian Church, OUP, Second Ed, 1963, pp 13235.
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Two notorious Inquisitors must be named, Torquemati&pain and Conrad of
Marburg, Germany.

Tomas Torquemad&l4201498) a Dominican, was created the first Inquisitor
General of the newly established Spanish Inquisition in 1482. His Inquisition

was independent of the Papal Inquisition, and wasrtitugh and effective,
SaLISOALl T f @ I 3 Ay dMarrandd$s ¢ A KR WQIZY ASND @ C
(Morisco3 who had lapsed from their professed faith in the Catholic Church. It

Is estimated that 2,000 executions by burning occurred under Torquenmada

Spain.

In GermanyConrad of Marburg(c.11801233)was a fanatical Papal Inquisitor
appointed by Gregory IXo root out Cathariand WaldensiansHe was

respof aA0fS FT2NJ 0KS RSFHGKa 2F Ylyeée WKSNES
were denounced by a court of bishops at Mainz. Later he was assassinated.

Two groups, the Lollardand Waldensianswere regarded by the Churcis
dangerous sects. But they were not at all like the main threat to the Church,
the Catharilike sects, whose basic wordew was a Gnosticistiat rejected
most of the tenets of the Christian faith.

W[ 2 f fvds MR @cRname for those preachers in England who followed the

main teachings oflohn Wycliffe(c.13301384) & ¢ KS g2 NR Wi 2 €
came from a derogatory view of popular preachers (Dutch woltdn, to sing,

to chant) who purveyed Wycliffea ARSI & | ONRPaa GKS O2dz
used of anyone critical of the Church.

Their views would later be embraced by mainstream Protestantism. They
included rejection of the institution of the Pacy; the right of an individual to
interpret the Scriptures, which were regarded as the sole authority for faith;
and the rejection of a celibate priestly class, of transubstantiatonl of
confession. They also rejected the myaappurtenances to the Christian faith
which they felt had been added by the Church, such as indulgences, the need
for pilgrimage and so on.

Lollard ideas lingered in English religious life and, to some degree, prepared

the way for its reception by themiddle of the 18 Century of Lutheran
teaching.
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The Waldensiangvere so named after a merchant of LyoriBeter) Waldg
who died early in the 13Century. What inspired Waldo and his followers was
the same spirit of poverty and @ekness that inspired Francis of Astgieject

a worldly way of life and live a simple Chiike life.

Persecution of the Waldensiamgas largely based on the charge of their being
schismatics and unaudinised itinerant preachers, yet they did oppose Church
teaching on such matters as purgatory and prayers for the dead. The
Waldensians, unlike the Lollarddid have a distinguishable structure with
pastors and leadership.

I dd0dzRe 27T QCoBeasstondbf Fdittif RIB80shows that he and his
followers were thoroughly orthodox in their holding to the doctrines of the
Trinity and the Incarnation of the Son of God. Toenfessionacks the
evangelical note of justcation by faithin Christ alone in the form expressed in

the 16" Century Reformation (a lack found also in Wydliffe (1 KS2f 23& 0 =
WaldoConfessioman be read as a testimony to salvation lopd works.

At the time of the Protestant Reformation the Waldensiarane under the
influence of the Calvinistsn Switzerland, to the north of their valleys in the
Italian Alps. They gradually became an identiBaBlotestant denomination,
closely associated with the Reformed tradition of GenéMaeir churches are
found today mainly in Northern Italy.

It has been noticed by historians that "AZentury Christendom was more
open and tolerant than tht in the next Century. The toleration extended to

the JewsBernard of ClairvauX10901153)and Peter Abelard(10791142/3)
believed Jews should be tolerated in a Christian society: was not Jesus a Jew?
Gilbert Crispin (died 1117), Abbot of Westminster, conducted public and polite
debates with Jewish merchants, and this kind of thing also happened in Spain,
France and ltaly.

By the 18 Century, disputations between Christians and Jews became
forbidden, but by then neither were Christian heretics to be argued with: they

must be reconverted or removed from society. Peter Lombard (c.21060)

I OOSLIISR {0 t I dzd@éoutdne BugfaithKl & KSNBaASA
This gentle approach was oveken by a sterner Augustinian view: no liberty

for errors¢ convert or die. The concept of death for heretics became rooted in

2 SEGSNY / KNAEAGSYR2YQa TiLentdrk Piotestany R (i K
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reformers did not quite rise above the idea. In societies Imclv traitors could
be executed for treason, where Church and State were closely linked, they saw
heresy too as a sort of treason.

Miguel Servetuq15111553)was executed as a heretic in Gendwathe civil
authorities with CalviR & | LILINR @1 £ 6 G K2dzZZ3K KS (NX SR
burn him but execute him more mercifully), and the Swiss Reforzwangli
(14841531) in Zurich, saw the deaths of several Anabaptistsrejecting

infant baptism and a Stat€hurch connection. As f6Century Protestant
reformers saw heresy as inimical to the welfare of both Church and Society,
they sustained a medieval concept of the Church.

¢2RIF®& GKSNEB A a tryii@ to khpdseNihel GhBsylaR FaithQon
societies. One can argue from the teaching of the New Testament that such a
adrasS 2F FFFFANR o6& YSOSNI WYSIyd 02
unity that excludes as well as includes. Later in this book skall try to

outline what this basis is which binds the majority of Christians together.
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CHAPTER 4 THE SECOND GREATISRUESTERN CHRISDIE@N TORN
APART THE PROTESTANFHEAVAL

Lyy 2 OS gapal reignl(X188216) epitomises the Western ide of the

Church as having powers both temporal and spiritual. In his reign
transubstantiationwas set down as a dogma and auricular confession to a
priest was enforced. In his reign both Henry IV of France and John of England
weNBE FT2NOSR (2 02¢ (2 GKS t21L5Qa oAff
extirpate heresy, particularly of the Cathari (AlbigensjansSouthern France.

From the cradle to the grave, for both rich and poor, the Church ruled aleof lif
¢ though the rich had the prospect of a better life beyond death as they paid
for the mitigation of pains in purgatory by having masses said for them.

Rumblings of discontent against the power of Pope and priest arose in England

as early asBishop Groseteste of Lincoln (117€1253) Almost all his life,
Grossetestewas deeply disturbed by the worldliness of the Church and the
stifling effect of the centralised power of the Roman Curia. He was @asch

Biblical commentator, theologian and scientist. His treabseLuce Yhy [ A 3K
suggested that light was the first form of all matter to be created.

In 1235 he left the academic life of Oxford to become Bishop of Lincoln. As a
pastor he had a zealls concern to remove clergy living a worldly life, both
religious and secular. In 1245 he went to Lyons to plead for church reforms in
England before Pope Innocent IV. Five years later he went again to Lyons and a
Memorial he had written was read to theope. In it he appealed to the grace

and condescension of Christ in coming to earth to redeem mankind as a model
for Christian ministry. He laid the blame for the indolence, luxury and
worldliness of the Church firmly on the bad example of the Papal Curia.
Innocent IV considered excommunicating him.

Just before his death, Grossetes$tad another tussle with the Pope, who tried

to impose his own nephew, Frederick of Lavagna, as a canon of Lincoln
Cathedral. Grossetestfamly opposed the move, consistent with his campaign
against norresidency of the clergy. He prepared even for open rebellion
against the Pope if necessary: it was not unity at any price for him. A century
later Wycliffe was to be influezed by his writings.
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John Wycliffe(c.13301384). Wycliffe was an Oxfordscholar, and Master of
Balliol College around 1360. keas an acute critic of the worldliness ofeth
Church of his day, which he saw as a lack of grace. He held the thesis that rule
and authority were only valid when exercised by godly people. The Church was
in the midst of itsGreat Schismat this time, with three rival Popes all claiming
authority torule the Church.

Wycliffe attacked folk religion, with its superstitious pilgrimages and reverence
of relics, as well as the naeesidence of clergy in their parishes. He questioned
the doctrine of transubstantiationthough heheld to a real, though not
physical, presence of Christ in the Eucharist. He taught predestination of the
elect to salvation and inspired the translation of the Bible into English from the
Latin. Many copies of this translation are still extant.

As laer with TyndaleWycliffeQa ' AY ¢+ & (2 Ldzi GKS . A0
0KS KFEyRa 2F GKS LIS2L S® | Aa F2WE24SN
spread his views across the land. Although Wwas not excommunicated,
WycliffeQd o02Re& gl & RAAAYISNNBR YR o0dz2NYySR
of a heretic.

CKS AYLRNIFIYOS 2F 280t AFTFSQa LI NI Ay J
into English cannot be overestiteal. Copies of the Wycliffite Bible reach all

levels of society and played a significant part in making Biblical truth accessible

to lay people.

Criticisms of the Papacy threatened the unity of the Church, though not all
critics wished to leave the Churchh De Monarchia c.1311,Alighieri Dante
(12651321)spiritualised the secular order: the State is of God as truly as the

| KdzZNOK A&T LINRPFIYS KAAUG2NE A& dzyRSNJ
Emperor is derived directly from God, not frothe Church or the Pope.
Bishops must exercise their powers as constitutional and not absolute rulers of
dioceses.

In Oxford William of Occamwriting between 1330 and 1350, saw the Church
and State as two glas, independent of each other (as the sun and the moon).
Each in its own sphere is supreme: neither must interfere with the other
except in extreme circumstances, for example if the Pope was a heretic or the
Emperor a tyrant.
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Far more serious criticismg the status quo were made bvlarsiglio of Padua
(c.12751342) In hisDefensor Paci€l324) he exalted the power of the State
above that of the Church. Ultimate authority resided in the people, not in any
individual or group. Té Church had no rights which were not given by the
State, even to the owning of property or spiritual jurisdiction. The Pope was
subject to the Emperor; the clergy had no rights over the sovereign and no
voice in his selection; the people as a whole migepose him, but not the
Pope. The Prince alone was empowered to condemn heretics, but only if the
welfare of the State was threatened. Needless to say Marsiglio was
excommunicated.

Disaffection with the totalitarian nature of the church continued to grand

it was the overbearing authority of the Papawshich lay behind much of
WycliffeQ a 2 LILJ2 & A (i Nah YWugt. A8 R21405K theiBot&ian martyr

scholar who spread Wyclifea &SI OKAy3 Ay [/ SYyiNrf 9d
contributed to this rise of discontent by the crises of #yeignonPapacyand

the Great Schism (137B417), in which Christendom was divided as Popes and
anti-Popes all vied for power.

John Huswas the first Protestant martyr, before there was, strictly, such a

thing as Protestantism. Wyclitkd @A Ssa 6SNBE ONRdAAKGO (2
1401, and at his Bethlehem Chapel in Prague (beautifutlyilten Communist

days and a tourist attraction today) Hpseached many of Wycliffea ARSI & @
hisDe Ecclesi@a Why GKS / KdzZNOKQU K&hd &itieBed th&k S G A
power structues of his day. His condemnation of the worldliness of the clergy
aroused considerable hostility. As Rector of Charles University he gained a
popular following, but the Church forbade him to preach and excommunicated

him in 1411. He was summoned to appedrtiae Council of Constance in
November 1414, condemned, and burned as a heretic on 6 July 1415.

Hua T2ttt 26SNB {SLI KAa GSIFIOKAYy3 | fAD!
became known as théJnitas Fratrumo W! y A (1 & 3 Fwho.hhdSanK NS y ¢
AYLINS&ZaADBS NBO2NR 2F adzZFFSNAyYy3 F2N dz
spiritual ancestors of the Moraviangho come into church history in the 18

Century.

The Unity of the Brethremwere the spiritual descendents of the Hussites who

had carried Jan H@a | YR WXy RSEIGIKMETES TNRY t
Bohemia at the beginning of the ¥5Century. Lollard (Wycliffite) views
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survived in Bohemian librasedespite official opposition and prohibition of the
study of Wycliff®@a ¢2NJ a> &SG Ay wmnmn KA& 022173

JanHu® & SESOdziAz2y FILAEtSR (2 SEGAY3IdzA aK
the sole athority for faith and conduct and that civil or ecclesiastical authority

could be challenged if it did not conform to its teaching. In the Church of St
Martin-in-the-Walls, not far rom H@@a 2g¢y . SUKEt SKSY [/ KI LJS
Communionwas celebrated for the first time by the congregation partaking of

the cup as well as the bread.

The cup ¢halicecaliy) became the symbol for a reforming section of the

| KdzZNOK ¢K2 0SOFYS (¥2@HnkgedE WKKER B! 10KNS N
The Utraquists were given a special status in the Catholic Church from 1433

and only lost their position as the established Church in Bohemia after the
CKANIOE | SINAQ 2FNE @KSYy TFdzt /FGdK2€t AO,
all common inthe history of the Church and the Utraquite compromise was
short-lived. The Utraquites themselves were opposed to the radical Hussites,
IKS Welro2NAGSAQTE o6FaSR 2y GKS FT2NIOATA
defeated them in battle at Lipany, endjithe Taborite rebellion.

With Utraquist priests officiating at first, a group of reformers calling
GIKSYaSt gS® WSNBAKNBKS OGAff3IS 2F Ydzy g
1467, and formed themselves into a Church, choosing threkedf humber by

lot to be their ministers. Later these men were ordained by Waldensems,

attempts at union were made with the Waldensians and other schismatic,
though not heretical, groups, but these attempts came to nothing.

The. A0fS ¢61a OSYGNIrf G2 GKS . NBGIKNBYyQa
produced from Hebrew and Greek, thKralice Bible(15791594) The

Brethren, like the Waldensiapanticipated the ProtestarReformation before
Lutherand John Calvin(15091564) They had some 200 churches in Bohemia

and Moravia by 1507, when Pope Alexander VI issued edicts against them. In
1520 two of the Brethren contacted Luthevho approved of their confession

of faith.

In Northern EuropeW2 K I yy wdzOK S NI {(c.1400M21K)harh¥ 2 S a
Wessel of Groeningen (c.14201489) and Johann Pupper of Goch wer
Reformers before the Reformation, all living in the Netherlands. John of Wesel,
Canon of Worms, was accused of preaching Hussite doctrines on the Church
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and the sacraments. He was tried by the Inquisition in 1479 and publicly
recanted, but was imprisoneantil his death.

WycliffeQa f S3F 0é 2F 1jdzSadA2yAy3 [ KdzZNOK |
Netherlands Reformers. Wycliftaught that the Bible only was authoritative;

he rejected the doctrine of transubstéiation, the practice of granting
indulgences, compulsory fasting and extreme unction. Johann Wessel similarly
attacked indulgences (Lutheame across his writings with delight in 1522),

and criticised tle Papacven though he taught in Paris for many years.

Ly wMpTn Wiifsgred theBdiektahBb Whiled Synod of Sendorrimir

Poland, where Protestantism (Calvinist and Luthgnams facing a revivalf

the Catholic Church. THEonsensuf Sendormir called for an avoidance of
dissension and an acceptance of the Presence of Christ in the Eucharist. By the
Consensu#t was agreed to accept the orthodoxy of the Protestant traditions
present at the Symh, Lutheran, Calvinist and Brethren, even to exchanging
pulpits and to accepting their differences in discipline and worship. Frequent
AYGiGSNO2YYdzyA2y FyR FGGSYRIFyOS i 2yS |

These influences tended to loosen the ties oethurch and State and led
eventually to the situation we face in the West in the 2Century, that of the

almost complete secularisation of society It can be argued that these
f22aSyAay3 2F (GKS GaSa 2F {a4lFdS FyR [ §
ecumenical activities are so much freer without them.

Soon the entire Roman Church system came under attack, as the Renaissance
influence of free enquiry brought scholars to-egamine the historical claims

of the Papacy to supremacy, and as the Scriptureie studied in their original
languages of Hebrew and Greek.

Erasmu@a DNB S| GSEG 2F GKS bS¢ ¢Saidal YSyi
- AYSySaQa LrRtedatz2d GNryatlraAz2y AYy MpH
The invention of the maeabletype printing press in Europe around the 1450s

rapidly spread both scholarly treatises and polemical woodcuts throughout
Christendom. These publications criticised abuses of the Church and created
what were perceived by the Church to be new and daags teachings.

44 Slosser, G J,Christian Unity, its history and challenger in all communions, in all lands
Kegan Paul, Trench, Trubner & Co Ltd, London, 1929, pp 3637.
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In his 95 theses of 1517, Luthprotested at, among other things, the way
indulgences were being sold as remedies for guilt, when only true contrition

and a real act of repentance (as in the sacrament of penanmeld doring
D2RQ& TFT2NHAGSYSAaad 2 KA fLstheil Zuvhgli Bkcdr,y wS T
etc) rejected some aspects of sacramentalism, for example the doctrine of
transubstantation, they did not reject the concept of sacraments altogether.

ForCalvilm Ay GKS [2NRQ&a { dzLJLJSNJ / KNRal oI a
the partaker. Other more radical Reformers, the Anabaptistgarticular,

tended to remove the sacramentalist element from their expressions of the

/| KNA&GALTY FILAGK® C2NJ GKSY UGKSNB g a
Communion. Somewhat confusingly, they came to be known as
Sacramentarias.

Desiderius Erasmud4661536)was a Dutch scholar and one of the earliest of
the Reformation period to call for a coming together of the two conflicting
sections of Christendom. He was the foremost humanist scholar of the age
and, altrough ordained as a priest in 1492, he strongly criticized monasticism
and the clerical abuses of the day.

In trying to steer a middle course between what he saw as the extremes in
Protestantism and the Catholic church, he came to be rejected by bo#s.sid

The times were calling for a dogmatism that Erasthds A NSy A OF £ & LJA N
He visited England and taught theology at Cambridge University for a time, and

was friendly both with the Protestant divines like John Colet, a leadingdibl

scholar, and Thomas More, the Chancellor of England who was executed for
KAa 2L aAdAz2y G2 | SYNRE zLLLQA NBa2SOi
ONJ} aYdza oNRGS KS |aaSNIax GKNRdJzAK 2y S
Churchisabodyof menK2 > K2gS@SNJ I322R (KS& Y|l & ¢

In 1517Martin Luther (14831546),an Augustinian monk and lecturer at the

new university of Wittenberg in Germany, summarised in 95 theses a series of
ideas for debate which cHahged accepted attitudes and practices of the
Church. The issue of the validity of Papal indulgences, bought to mitigate the

| KdZNOKQa GSYLRNIf LldzyAaKYSyid F2N aAya
host of Catholic practices and doctrines being quoesd.

LuthelQad 26y 22dzNySeé G2 F&aadzaNIFyoS 2F FIl Al
in the original languages (Erasmd DNB S| bSg ¢Saidl YSy
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and his discovering that the Scriptures taught that Qalifies (sets right) the
sinner on the basis of his faith in Christ alone.

The newly developed art of printing enabled his ideas to spread quickly
throughout Europe in the form of tracts and polemical woodcuts.

LutheQ a @ver8 éoidemned by Pope Leo Xll, and he was excommunicated

in 1521 when he refused to retract his beliefs. Ludégr 26y LISI OS 2
coram Decd WA Y (KS LINBaSyOS 2F D2RQU0 Ol YS
sacrifice alone: he capaigned against the superstitions of the folk religion of

his day as also against a sacramental system which he believed deprived
people of direct access to God. It must be borne in mind, however, that Luther
was not the only priesin the Church in his day who had struggled through to

an experience of being justified by God by faith alone.

On the subject of Christian unity, Lutlied @A Sg gl a GKIF G (GKSI
true believers outside the Church of Ronite knew HRa @A Sga | yR |
of his stand against Rome. He met the Bohemian (Czech) Bretdmdn
generally admired them. He read the Greek Fathers and knew they did not
submit to the authority of the Bisip of Rome.

As for unity with Catholics, Luth&ras more cautious than some of his fellow
Reformers. For Luthat was not peace at any price. Catholics and Protestants

met at Augsburgn 153 | YR &aS@Sy t NAyOSa &aA3aySR
Confession(the first Evangelical Confession), drawn up largely Rbylip
Melanchthon LutheQ & | aaAadlyadx G2 GNB (G2 O2y OA

Much of the textof the Confessiorwas on matters held in common by both
Catholics and Protestants (for example opposition to Anabaptism), but the
particular Protestant insistence on the place of personal faith for salvation was
retained. The Confession made the plea timait,

WXYy2GKAYy3a Oly o6S F2dzyR RAFFSNAYy3I ¥
Church, or from the Church of Roras we understand it from its
(classical) writers. We are not heretics. Our trouble is with certain abuses,
which have crept intahe Churches without any clear authority. The

I yOASYyG NARGSa INB G2 | tFNHBS SEGSy

45 Rupp, E G and Drewery, Benjamin, ed, Martin Luther , Documents of Modern History,
Edward Arnold, 1970, pp 145-148.
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Probably the most earnest of the Reformers for unity wWdartin Bucer

(Butzer) (14911551) of Strasbourg, who tried tonediate between the Swiss
theologians and Lutherans. Luthegnded to distrust the Swiss; he differed
aGNRyYy3Ate FTNRY GKSY 2y (GUKS R2O0UNRYS 2
LINEaSyOS 2F / KNA & dXa Aroyr alAkaS 25t SixSwileazd S
Protestants, was truth (and truth as Luthsaw it) rather than a yielding of
conviction for the sake of conciliation.

Soon after Luth€®@d A Y A (Al ft RodeEn(151F (refokm@d Swisa
theologians such agwingliand Oecolampadius and German theologians such

as MelanchthonBucerand Osiander found themselves drawn, with Luther

I/ 2tf2ljdee G2 0S KSftR Ay tKAfAL 2F |
fradSR (G662 RI2ad ¢KS LRAYG 2F AG | ff€
scholars could agree.

After lively discussions they found they could agree on 1#50proposals on
doctrine. Many of these, such as that on the Trinity, were universal doctrines
agreed by Catholics and Protestants alike, but it was on the nature of the
Eucharist that there was deep disagreement between Luthait the Swiss.
Lutherhad gone to the Conference only reluctantly as he was sure the Swiss
view was heretical and that they would not change their minds.

The issue was, is the body and blood of Christ really present in the elements of

the Eucharist? Luthes & | RF Yl y a0 OGKFG WSadzaQ 62NR
be taken at face value as literally true. Zwimgéide the plea to Lutheihat this

must be taken figuratively, andalled for a distinguishing between essential
doctrines and noressential ones. To Lutheéhe question of the corporeal
presence of Christ in the Supper was an essential matter, not sessential.

They parted agreeing to differ ambt to use bitter words against each other.

¢KS 6K2fS RSo0lIGS 20SHIAYPAaRSHYARI REAQ 2N
largely a Protestant problem. The difference between the two is resolved

much more clearly by the Catholics (for whom it lies in accegtihe tradition

of the infallible teaching ministry of the church) and by the Orthodox (for

whom it lies in the teaching of the seven Ecumenical Councils of the universal
Church).

What seems to be happening today is that very many Christians are seeing
that there are a few core truths that are true for all true Christians which are
sufficient to provide grounds for unity, while allowing them to hold on to
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denominational allegiances: confession of Christ as Saviour and Lord,;
submission to the Word of Goand confession of a classical Creed. Pressures
of secularism and pluralism are, perhaps, helping us to see more clearly the
essentials from the nomessentials.

A Conference on unity was called for at Eisenach in May 1536. Lw#seill

but struggled to make some contribution to the discussion, and there was
some show of unity between the Germans and the Stiigs the outcome,

the AugsburgConfessionvas signed by the delegates.

One of the most disputed doctras taught by the Church Reformers,
justification by faithalone, was upheld by many Catholic theologians. Martin
Luther, who made this truth his battlery, is perhaps the most famous
exponent of the dotrine, but his own Augustinian superior at the Erfurt
monastery,Johannes von Staupitz (c.144%24) taught a strong doctrine of
grace which made men righteous before God.

Cardinal Contarini (1483542),6 K2 ¢l a (KS t2LJSQa NI LN
Collogwy of RegensburdRatisbon)in 1541, which tried to bring Catholic and

the new Protestant theologians together, had come to an experience of saving
grace some time before Luth@rd @ ¢ K Bictibtn&yfoRthéRhristian Church

aléa 2F KAYZ WIAad 26y YealAaroOlf SELISNK
trust in the merits of Christ rather than religious observances, antedated
LutheQ Furmiérlebni®o & aS@OSNI f &SI NR®Q

Calvin a young observer at the short RegensbGajloquy, wrote to his fellow

Genevan Reformer, William Farel, that the Catholics had conceded much on
2dZA GAFTAOFI GA2Yyd WC2NJ KSe KI @S M@RsYyYA GG
our true teaching. Nothing is to be found in it (the article on justification)
GKAOK R2S&a y2i &lFyR Ay 2dzNJ 6NAGA Yy Ta P

This is not at all to say that Contarini had embraced Protestantism, but is an
indication that there was common ground betweentl@dics and Protestants

46 Atkinson, James, The Great Light, Luther and the Reformation, Paternoster Church
History, Vol iv, The Paternoster Press, 1968, pp 11113.

47 Turmerlebnis . Lutherés experience of justification by
tower of his Augustinian monastery.

48 Matheson, Peter, Cardinal Contarini at Regensburg , quoting a letter from Jean Calvin to
Guillaume Farel, Clarendon Press, Oxford, 1972, p 109.
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in the 168" Century, in addition to their clear agreement on the classical
Patristic Creeds

But Regensburtpiled to proceed to agree on the powers of a General Council

on Transubstantiatiorand on Penance. The Colloquy lasted only about a
month; LutherNE 2 S OG SR G KS | INBSYSyl-dRY G &dz & D
and Romeejected it because there was no mention of merit. On botlesiof

the debate at Regensburg there had been humanist scholars who were

wanting success.

A second attempt at a Colloquy at Regenshardanuary 1546 also failed and
hostilities broke out between the two sides. The great issue wad,sdill is,

the question of authority, an insuperable difficulty to unity then: we must
consider if it is so now. The time was not then ripe for a grappling with this
matter.

But Protestantismitself was not yet ready for unity within its own rankas. |
1560 John Calvinwrote to Archbishop Parker urging Queen Elizabeth to
convene an Assembly of Protestant ministers to frame a plan of worship and
government for all Reformed Churches. Calwas prepared to accept
episcopacy for the sake of unity; Cranmer and Bweere supportive of the
move, but no action was taken. Yet there were no essential doctrines touching
on the very nature of salvation on which the main Protestant churches
disagreed.

The Protestant insistence on private judgement can lead to tolerance of
20KSNNaA OASga 2NE Sldzrftfes GKS SyiaNBy(

As well as the religious and doctrinal differences, political forces worked
against alliances of any kind betwe@atholics and Protestants, except when
they united against the Anabaptist¥he Swiss cantons like Genewdich had
gained independence upon becoming Protestant, did not want to surrender
their freedoms to Catholicism.

It is important to remember that the I8Century Reformers believed in the
universality of the true Church, visible and invisible. They did not see
themselves as creating division in the body of Chhat rather as renewing it
in holiness and faithfulness to the Scriptures, and they wished to affirm the
essential oneness of all Christians in that body. Their stern opposition to the
Anabaptistswas largely on the grounds that these radicals, in rejecting infant
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baptism and substituting for it baptism of believers only, and in denying a
StateChurch connection, were fragmenting the body of Christ and destroying
the concept of a visible Church, a church of the whole of a society.

As things have turned out, the Abaptist position has become the norm: we
can generally say that churches today do not represent the society in which
they are found. Their ideal of a Church for convinced believers, not the
multitudinous Church of the mainstream 16Century Protestant Rlermers,
lived on and has come to be an important part of Protestantism today.

There were, however, some extreme Anabaptist groups which revelled in their
freedom from the authority of the Catholic Church, and became unrestrained
in their pursuit of whathey deemed to be the teaching of the Holy Spirit. An
extreme group took over the city dfitinster in 1535 expelling its Catholic and
Lutherancitizens.

This group created a sort of theocracy which, under siege fteropponents,
practised a community of goods, encouraged polygamy and put down dissent
in the city by frequent executions. Minstemas besieged and conquered by a
combined Catholic and Lutherammy and brutally punishedMunster gave a

bad name to all Anabaptist groups, even those orthodox in the main tenets of
the Christian faith such as the Meuronites and Hutteritaad Anabaptists
suffered death in their thousands for refusingdve up their faith and way of

life.

Protestantism has given birth to several extremist groups since then, usually
when the authority of the Bible has been superseded by ecstatic experiences
as normative of the Christian life.

Yet apart from the Anabagts, who could not be tolerated, there was a desire
among the Protestant Reformers for Christian Unity. For example, John Calvin
had a very high view of the Church. It was the body of Clnidtmust be pure

and ordered according to the word of God (the Bible).

In 1536 Calvinfleeing as a young man from his native France where

W[ dzi KSNI y & Q webet bekhg Persiedutgd) ame to Geneva
Switzrland. He was asked to take up the role of teacher in the Protestant
community recently established there. His treatise on the fundamentals of the
Christian faith,The Institutes of the Christian Faih536), coered the main
R2ZOUNAYSaAa 2F [/ KNRAGAFYAGE | dandfste/y R A Y
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was thoroughly orthodox in his adherence to the doctrines of the Trinity, the
Incarnation and Atonement.

As many of the 16 Century ProtestantReformers did, he drew on St
Augustinefor his doctrine on the sovereignty of God and the supremacy of
grace in salvation. He drew up Regulations for the good ordering of the Church
in Geneva(the Ecclesiastical @mance$, setting out how it was to be
governed and disciplined on what came to be known as Presbyténas,

with elders, pastors and teachers (but no priesthood!).

He saw the ideal Church as working closely with the civil matgstrso that
Godliness might be acknowledged in all aspects of the life of society and of the
Church. Thus infant baptism was maintained in the Genevan church, not as the
baptismal regeneration of a child, but as the drawing of the child into the body

of the faithful, the Church. Consequently, like most of the Protestant
Reformers of the 18 Century, he opposed the Anabaptistgho rejected the

baptism of infants and saw the Church as a community of the faithful, gathered

out of the man body of society. The Reformers held that Anabaptism

dzy RSNXYAYSR YR FN}3IYSYUuSR az20AS8Sdeée | yR

Calvinsaw the Catholic Church as corrupt and erring but having within it
Christian believers. He longéar the unity of Evangelicals (Protestants), which
he believed could be brought about by agreement on the essentials of the
faith. He was even ready to consider episcopacy as an acceptable order of
church government, but the time was not yet ripe even forProtestant
ecumenism

In his treatment of thd 2 NR Q & CalviNdtréssdldhe corporate nature of

LIN e SN b2 2yteé akKz2dzZ R 6S GKAY]l 2F |
men who dwell on earth. For wh&od has determined concerning them is
beyond our knowing except that it is no less godly than humane to wish and
K2L)S G(KS 08aid F2N iKSY®Q
SothereisawidenessinCaltia @A Sg 2F GKS 2ySySaa 27
hisviewof @ RQa a4290SNBAIYy St SOGA2Y seéfed 2YS
G2 FSSt GKIFIG Rdz2NAy3a GKS FANRG pnn &SI
ministry remained pure. He hoped for a consensus among Christians, and

49 Calvin, J, The Institutes of the Christian Religion, The Library of Christian Classics, ed
McNeill , J T, and Battles, F L, SCM Press, 1961, Vol xxi, 3:20:38.
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Vincentde Lérir@ G KNBSTF2fR ol aira FT2NI / KNRAUGAL
model, but whether or not it was, hisatin Catechismf 1538 urged Christians

G2 4881 dzyAade FyR LISIOS Iyz2y3a #AwwSyast
GKAOK GKS 5S8S@gAtQa RINIGA O2dAZ R 6S SEGA)

Within 50 years of the rise of the Protestant Reformation, Europe was
fragmented into Catholic, Reformed (Calvinist) and Lutheegions with small
pockets of radical groups, usuallgrmed Anabaptists They refused a
Church/State connection and the political power which uneasily went with
that, and rejected infant baptism, and so-lbaptised people who joined with
them in their communities.

In Europe the religius peace of Augsbuf 1555 tried to settle the upheaval

of the Reformation by introducing the principle ofiius regio, eius religio W I a
GKS NBIA2Yy> a2 (GKS NBfAIAZ2YQOP ¢KS LM
and try to settle thereligious contours of the Continent.

Anabaptist groups, beginning first of all in Switzerland, were not considered in
this arrangement as they were larggdgrsonae non grataand, in any case,
not political entities. Among them there were fanaticatfions such as the
Zwickau prophets and the leaders of the city of Munster (2838 who were
seen as dangerous revolutionaries.

Two main groups of orthodox Anabaptisesmain to this day, thdlennonites
and theHutterites.

What must be remarked is that the Anabaptist concept of the Church as
gathered-out congregations of the faithful is in practice how many
Protestants in Britain view their Church today. The mobility of worshippers
moving between churches andedominations, the disappearance, to all
intents and purposes, of any Protestant State/Church connection, and the
breaking down of denominational barriers from the miad" Century
onwards have created a view of the Church that it is the local church that
matters first and foremost in identifying allegiances.

50 Calvin, J, The Institutes of the Christian Religion, The Library of Christian Classics, ed

McNeill, J T, and Battles, F L, SCM Press, 196, Vol xx, 1:11:13, footnote. The word
6syncrastsecsim@alvibs day was the equival wday;itdd t he w
not carry the idea of an amalgamation of religions.
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The Church of England has to be singled out as a very special kind of
Protestant Church, claiming to be both Catholic and Protestant. Political
events brought it into being as an established State @fuin 1534 under
Henry VIII. It still retains its legal connection to the State to this day, despite
calls over very many years for its disestablishment. On the Continent there
are countries such as Sweden which have established churches, but dissent is
now tolerated, officially at least, everywhere in European countries.

In the Reformation period differences between the mainstream Protestant
churches were not about the classical Christological and Trinit@uoarfessions

of the Chur& dzy A @SNALF > o0dzi Fo2dzi oF LWAAAYZ
order. These were all issues in which they also differed from the Catholic and
Orthodox Churches.

Episcopacy was retained by the Church of England and Lutherans, while the
Calvinistsfollowed a Presbyteriahh form of government. By the late 16
Century, Congregationalistieas of church governance were appearing in
southern England (th&rownist€) and were to become a permanefdature

of Christianity in Britain. All these churches practiced infant baptism, though
denying a Catholic doctrine of baptismal regeneration. By th® @&ntury,
Anabaptist ideas from the continent lead to the formation of Baptist
congregations, which &re Congregationalist in church order and practising
credoo 0 St ASOSNAR QU oF LIWGAAYD

The sad experience of theolloquyheld inPoissy (1561)just north of Paris,
must be mentioned here. Huguenot§rench Protestants) and the Catholic
Church met to promote unity at a conference convened by the Queen Regent,
Catherine de Medici. It lasted about a month.

Theodore Bezaand Peter Vermiglj a Calvinist and a Zwinglian, led the
argument from the Protestant side. Beza began by urging the dedegait to

deny their differences nor fail to assert their close agreement on many points

of doctrine. However, his assertion that while the Eucharist was not just a
O2YYSY2Nl A2y 2F WS&adzaQ RSFGKEZ ySAGKS
which was irmheaven and not on altars, caused the greatest disturbance among
0KS /I 0K2tA0ax IyR SR (2 ONRSa 27F Wwof

51 Presbyterian. The Presbyterian form of Church order was by the rule of elders
(6 pr e s bimthe Greek df the New Testament) over a congregation. As Presbyterianism
developed, congregations became linked together under the guidance of regional councils,
presbyteries and synods. In Scotland, Prebyterianism is the established, national Church. In

Holland it became the officiallx aeeroved Church bodz, if not formallx established.
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Charles de Guise, Cardinal of Lorraine, backed by Jesudtssix cardinals,
represented Tridentin& Catholicism.The Jesuit Diego Laynez, a renowned
debater, was sent by Pope Pius IV to give a strong Tridentine perspective, and
the Colloquy ended with no movement towards unity. If anything, it hardened
the views on both sides.

Sadly, Poissy was the last opportynifor many years for reconciliation
between the parties. The next year, in March 1562, a massacre of Protestants
meeting at Vassy in an unauthorised religious gathering led to a religious war
in France which lasted until 1598. One result of the massacvasdy was that

a mediating political party came into beindgs politigues who wanted
religious toleration of the Protestants.

Toleration was finally granted in 1598 by thdict of Nantessigned by Henry

IV of Navarre. The Ediallowed Protestants and Catholics to live skeside,

and differed from the situation created by the Peace of Augsbarghich

each ruler determined the religion of his subjects in his area of control. Under
the Edict the State grantepractical support to Protestant pastors. The Edict
was revoked in 1685 by Louis XIV, after which many thousands of Huguenots
fled for refuge to other countries.

Lutheranideas had appeared in France early on in thesdafythe Reformation,

and even royalty was interested in them at first, but it was the Calvinism
coming over the border from Switzerland that became the main Protestant
influence in France. It is estimated that by 1561, just before Gal&in RS (i K =
iKSNBE ¢SNB a2 YR yuaSylimF@ricadh y A ad v

Christianity became a political force, and this must be borne in mind when
FaaSaairy3a GKS AYLI OO 27F t N®uesowd | g/10dk &Y
applied to theFrench Calvinistsa nickname of uncertain origin. Calvas the

young lawyer who had to flee France because of his Luthéeaws, dedicated

his powerful and seminal religious treatise of 153 lifstitutio, to Francis | of

France.

52 Tridentine Catholicism . The Catholicism which was framed by the decisions and decrees b
the Council of Trent in Italy (1545-1563). It was a response to the need for both internal
Church reforms and a counter to Protestant theology. Tentative moves during the Council for
conciliation with Protestants came to nothing.

53 Conventicles. lllegal or secret religious gatherings.
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In Central Europe another 30 years of religious conflict between 1618 and 1648
devastated the region. Nationalistic and political aspirations played a great
part in the conflicts as Bohemians (Czechs) resisted utfeaty of a decaying
Catholic Empire. The Czechs had set up a rival King to replace the Catholic
Emperor Ferdinand Il, and this Protestargbellion was crushed at thBattle

of Bila Horanear Prague in 1620. The Swedes and Danesaed the English

were drawn into the conflict, and Catholic France supported the Swedish
intervention in order to counter the power of the German empire. Two
separate treaties ended the wars andestablished thecuius regieeius religio
principle of theAugsburgormula.

The whole dreadful period damaged the cause of Christian Unity, but it
created a longing for the peaceful eexistence of the warring sides and the
beginning of the concept of ecumenistni K Sy syhitrdtigm8iRd W

In the conclusion of her boolProblems of Authority in the Reformation
Debates G R Evans makes the valid point that both sides, Catholic and

t NEGSadlryadsr O2dZ R 2yfteé &aSS | a Ld I NRal
GNFRAGAZ2Y S FIAGK FYR 62NJazZ YR 42 2y

w2 S ySSR (G2 NBO23IyAasS GKIFaG | £ NBS
voiced today about going forward to unity are ﬂ]‘e legacy of attitudes and
 dadzYLJiAzya 2F KS AAEGSSYlGK OSyidzNX

The time had not yet come to consider the possibility that, for example,
justification by faithand justification by works are not contradictory terms but
complementary. Komenskin the next century, was to pairno this truth, but
even his time had not yet come.

Throughout the next four centuries the two sides in Western Christendom
stayed apart, sometimes bitterly divided. Voices for Christian Unity in tfe 17
and 18" Century were rare but not unknown.

5 Evans, G R,Problems of Authority in the Reformation Debates , Cambridge, University
Press, 1992, p 288.
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CHARTER S QUOTATIONS ON THENVH OF CHRISTIANTONI

At this point we are going to interrupt the story of attempts to further
Christian Unity, and gather together a collection of quotations on the theme
culled from several centuries, mainly the™Dentury.

Alec Vidlerc 20" Century:

WL A& GKS / KdzZNOK 2F (0KS alAyda I yR
lights of the world in their several generations that has the demand upon
your allegiance; not the Church which has beenregpted by wealth and

worldly power. But the true Church is embedded in the existing Chugches
82dz gAff y20 FAYR Al St 4SgKSNBPQ

David Butlerc 20" Century:

wr R
RA

1]
I A A

A< Uy

R OKdzZNOK OFyy20G SI airtod LINB
320AS0GeoQ

pul >”
U X0«

5 A R I c@RQentury:
WI'a GKAA ONBFR ¢Fa aolFddSNBR dzi2y
gathered together, so may Thy Church be gathered together from the
ends of the earth into Thy Kingdom. For Thine is the @lody power,
OKNRdzZAK WSadza / KNARaAG F2NJ SOESNX¥2NBOQ
Ignatiusof Antioch¢ 2™ Century:
W 2dz Fff YI{1S dzLJ 6§23SGKSNI I aAy3atsS i
Dionysius the Areopagite 5" Century:

WL { y20 L3 aaa ads he Gng and & palthké &S NS R

Aa
LIS OSFdzA dzy A2y G6AUK GKS hyS gKAES RJ
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Bishop Hilarion Alfeyex 20" Century:

We¢2 NBIFNR (2RIFIéQa /I OGK2OKORADKFRE t
totally alientothed LA NA 0 2 F 'KS YC) Sy i [/ KdzZNOK

George Whitefieldg 18" Century:

W¢K2dzZ3K L LINPFSaa YeasStft | YAyAaAalsSN
catholic spirit; and if | see a man who loves the Lord Jesus in sincerity, | am
n2d @GSNE a2fA0A02dza (2 oKI G 2dzigl NR

John Bunyarg 17" Century:

WLF @&2dz FNBE GKS OKAftRNBY 2F D2RI fA
with you, it is no matter; but it is sad if you quarrel togetherthit be

amongst you, it is a sign of-breeding; it is not according to the rules you

have in the Word of God. Dost thou see a soul that has the image of God

AY KAYK [20S KAYZ t20S KAYT &leé dac¢kK
RIFE@¢T &S NI Slo ggdSor dng ahadttierS ahd if any wrong you,

LIN} @ (02 D2R (2 NAIK(G &2dz yR 23S f

John Donne; 17" Century:
W 2dz (y26 L yYSOSNI FSUUGSNBR ¥2NJ AY
immuring in a Romeor a Witenberg, or a Genevahey are all virtual
beams of one sulg They are not so contrary as the North and South
LR2f SadQ
Nicholas von Zinzendox 18" Century:
WL | O1ly2¢fSRIAS y2 [/ HNRAGAFIYAGE G6AGK:
91 OK RSY2YAYlI A2y A& 3IASYSNIffte LI23aa:
Donald Gee; 20" Century:
WL R2 y20 0StAS@®S GKIFIG a2dzyR RSy2Y)

interdenominational cooperation in great affairs likwangelism that are
0KS o0dzaAySaa 2F SOSNE GNHzS / KNRAGAL
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Dr Charles Malikc 20" Century:

WL FAYR NBO2YyOAtAlIGA2Y YR dzyAaide (K

love Jesus Christ above everything else, and fix only on his Cross and his
Resurreck 2 y & Q

Cardinal Walter Kaspag 21% Century:

We¢KSNE OFly o©6S y2 dzyAde |a t2y3 | a
accepted and binding truth of another church is contrary to the Gospel.

An ecumenical spirituality will primarily be a biblical spirituality, and will
express itself in the common reading and study of the Bible, which for all

| KNAAGALIYa A& GKS FdzyRFYSydalrt 0O2YY

KAad2NR FdzZ FAEf SR Ay WSadza / KNAAG®Q

Richard Baxtec 17" Century:

WLY GKAYy3Iad ySOSaalNBRX dzyAdeT Ay (K

charity.

It is not as Romanists, Greeks, Lutherans, Calvifistsinians.etc, that
we are saved, but as catholibr@stians aspiring to the highest perfection.

It is a great and common sin to be part of religion as a faction and to
O2yFAYS 2ySQa f20S IyR NBaLSOO G2
universal. Of the multitude who say they are of the Catholic Ghitns all

too rare to meet with those who are of a catholic spirit.

How rare then it is to meet a man who suffers and bleeds for the wounds
of the church universal and takes them to his heart as his own sufferings.

Stick close to this one Bible antinething come into your faith or religion

odzi gKIFG O2YSa GKSNBT YR gKSyYy O2ydl

John Ower, 17" Century:
WeKSNE FINB Ylye &42NB 5AQAaArzya |0

between the Professors Ghristian Religion, both about the Doctrine and
Worship of the Gospel, as also the Discipline thereof. That these divisions
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are evil in themselves, and the cause of great Evils, Hindrances of the
Gospel, and all the Effects thereof in the Worlds, is acleumed by all;

and it is a thing doubtless to be greatly lamented, that the generality of
them who are called Christians, are departed from the great Rule of
keeping the Unity of the Spirit in the Bond of Peace. He who doth pray
always, who is not ready thi his utmost Endeavour to remedy this Evil, to
remove this great Obstruction of the Benefit of the Gospel, is scarce worth
the Name of a Christian.

XCKSNB A& odzi 2yS gle 2F STFFSOlAy3
Gdzy AGe 0 X (KIF G \odrfto rddiceziidnisedas uBo/ tReS |
Primitive Pattern. Let us all but consider what was the Life and Spirit of
those Churches, wherein their Honour, Glory and Order did consist,
making it our joynt Design to walk in the Principle of that Grace of the
Spiritwherein they walked, in the Exercise and Use of those Gifts of the
Spirit which were the Spring of, and gave Vertue unto all their
Administrations, renouncing whatever is Forreign unto, and inconsistent
with these things, and that Grace and Unity will dgy enter into
Professors, which Christ hath purchased for them. But these things are
KSNE 2yfté 200FaArzzylfte YSYGA2YSRT |\

Anthony Norris Grovesg 19" Century:
W{ SOOI NA Iy B tfamnase 8fyntad 0 miake his own
1y26ft SRIS GKS YSI adz2NBE 27T -rboged, bikeSE NI Y I

weeds.

LG Aa F YIEN] 2F lFLkRadlae (2 oS 27
2RQa 26y NBRSSYSR 2ySao

LG A& GSy (AYSa itotBosdivehdlareicatholicinggS G 2
ASOUFNRIFY &deadsSyz GKIY GK2aS gK2 I NI

W | aSNI Sc18"@endey:A Iy S

WLT @&2dz KIS y20 dzyAdesxs NBftAIAZ2Yy Aa
NEBfAIA2Y Aa y20 2F YlIyoQ
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Nicholas Zernoy 20" Century:

S YSYoS

WeKS GAYS KlFa O
2 L2 6 S NJ

O2yFARSYOS Ay D
his flock.

YS 6KSy
Q3&

0 K
f20S | yR

2
R

Karl Adamg 20" Century:

Wh2GKAY3I Aa Y2NE realypiyslthgn acCatholc@vBof A O
really prays.

X¢K2daAK S OFyy20 ONBFIGS Ftye TFAYI
everything possible to prepare the way for dynamic unity, a unity of hearts
YR YAYR&a®Q

J A Komensky 17" Century.

We¢KS 4S02yR f2y3 YR RAFFAOdAzZ O I o0&
to reconcile Christians (if it should please God), who in various ways to
their own hurt and near ruin wrangle concerning the faith. | expended

much labour in this matter. Sorfaalmost nothing has been accomplished,

0dzi LISNKI LA Yeé flo2d2NBA akKkff &dzO00SS
for results.

CSFNJ A& | LI22NJ Jdzr NI yiaSS 2F tFadagay3
¢K2YIl & cad®) Candurg
W2 KSyYy RAaaSyaizya I NhtdsSividedintaiperies,/ K dzNJ
whatever the occasion or matter of variance may be, there must be guilt
A2YSHKSNBE®Q
William Templeg 20" Century:
We¢KS &aS0dzZ I NJ 62NI R KFa f2ad it SEL
than play withthe aspiration towards it. The Christian world is moving
steadily and rapidly towards deeper unity, and has an actual experience of

Christian fellowship across all secular divisions which is full of hope for the
future of Christendom and through it for mand.
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| believe in the Holy Catholic Church and sincerely regret that it does not at
LINBaSyid SEA&G®PQ

Pere M J Guillog 20" Century:

WLG A& y2 avylrtf GKAy3 G2 akKFNB | C
mankind, and a common acceptance of his gosselthe only saving
0 NHzi K @ Q

John M Frame; 21 Century:

We¢ K2dzZAK L f 2 @Scll KRB2 yWHBIF 20NRYASYR]  FAF (A K2 NJ
the church) can claim to represent the correct view in everythimgaven
might give some sur@iS & ® Q

Gerard W Hugheg 20" Century(when conducting retreats)

Wi FGSNI | GAYS L F2dzyR GKFG L o1 &
denomination and saw clearly that the real division among Christians does

not lie in the denominabn to which they may belong, but in the way in

which they relate to God and the world. There are often much bigger
divisions between people of the same denomination than between
individuals of different denominations.

Denominational differenceg are rarely theological, but more usually
NE&dzZ 0§& FTNBY Odz (dzNIF £ O2YRAGAZYAYIDI

Alec R Vidlec 20" Century:

WwSdzyAlGAy3 GKS SEAalGAYy3d OKdIzZNOKSa as
are no longer potentially powerful institutions modern society It is

more likely they will have to die, in order that by the grace of God and in

His good time they may be born again.

The moment has not yet arrived when we can do the decisive thing; we
have to prepare ourselves and to prepare sodetythe fresh revelation

of the arm of the Lord, and to apprehend His judgement in order that we
may be ready to receive His mercy.
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The restoration of the universal Church may be as remote as the
restoration of Christendom.

The existing condition fothe Church, its disunity, its worldliness, its
acceptance of compromisgis certainly a scandaj but the weakness of
the Church and her humiliation draws rather than repels the believer.

It is not impossible that in the providence of God, Europk bgilre
SgFy3aStAaSR o6& ¢KIFG ¢S y2g OFftf alK!

Cardinal Mercierc 20" Century:

WLY 2NRSNJ G2 dzyAdS 6AGK 2yS |y2iKSN
love one another, we must know one another; in order to know one
another,wemusB2 YR YSSiUO 2yS Iy20KSN®Q

A R Crosg 20" Century:

W/ K NA & dcAsingt basad Jorl agreement on ecclesiology, baptism or
ministry (though this is not to imply that these are unimportant), but in
2dzNJ O2YY2y tAFS Ay D2RI ClFUKSNE {2V

Hans Kung, 20" Century(speaking of Catholic and ne@atholic Christians)

WeKSNBE A& FEtNBIFIR& | RSSLI O2YYdzyA2y s
founded on one baptism, faith in one Lord, and love for him; armsl it
stronger and more important than anything that separates us. We are
Christians, and they are Christians.

What we need for reunion is that this communion which already exists
should grow. What we need is that both sides should create more and
more canmon ground between us, until at last what separates us
05S02YSa AYAAIAYAFAOLIYG FyYyR Fdzf £ dzy Al
not be uniformity. As the Pogdohn XXlllhas said, it will be unity in
essentials, freedom in all else.

What we c KIF @S A& dzyAaleée Ay UGKSfthaSyas
Scriptures, which is unity in diversity, unity in a variety of rites, languages,
customs, modes of thought and action and prayer. Such unity is more
LISNFSOG GKIY dzyATF2NXAGE ©Q
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Robet Murray McCheyne; 19" Century:

WL 6StASOGS AG G2 06S GKS YAYR 2F /| KN
should love one another, exhort one another daily, communicate freely of

their substance to one another when poor, pray with and for ondhamp

YR &A0 R2gy (23SGKSNI G GKS [ 2NRQA

| have sat with delight under the burning words of a faithful Lutheran
pastor. | have been fed by the ministrations of American
Congregationalists and devoted Episcopalians, and all oflaek fvho

know and love Christ would have loved to hear them, too. If dear Martin

Boos were alive, pastor of the Church of Réhweigh he was, he would

have been welcome, too; and who that knows the value of souls and the
valueofalivingtest Y2y & ¢2dzE R al & Al 61 & 6NRY:

John Henry Newmang 19th Century:
W 2dz OFyy2id KIF@S / KNARAGAFYAGE | YR Y
Georges Florovskg 20" Century:

LIJ/KNJ\éﬂAI-)f F?)\édz;/)u‘]é Aa |y 2LJSySf I-;/FVQ
Christh Q

T W Mansorr, 20" Century:
We¢ KS / KdzZNOK A& GKS SY02RAYSYyld 2F (K¢

Anglican/Roman Catholidnternational Commissiorr (ARCIC2) ¢ agreed
statement: Salvation and the Churcf20th Centuy:

We¢KS GSNY 2dzZAGAFAOFGAZ2Y aLilslri1a 27F |
love of God manifested to an alienated and lost humanity prior to any
entittement on our part. Through the life, death and resurrection of Christ,

God declares that we are fawgn, accepted and reconciled to him.
LyadSIR 2F 2dz2NJ 246y &a0NAGAy3Ia G2 Y|
LISNFSOO NARIKGS2dzaySaa Aa NBO|I2ySR i+

55 The Anglican -Roman Catholic International Commission . An organization which seeks to make
ecumenical progress between theRoman Catholic Church and the Anglican Communion.
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Timothy Warec 20" Century:
WLO A& dzyAale 2 #organisdtioan&uniyK | & YIF G4 SNBZ
Orthodoxy rejects the whole concept of intercommunion.

This, then is the ecumenical role of Orthodoxy: to question the accepted
F2NNdzZA S 2F GKS [ldAYy 2Saids 2F GKS ¢

St Germanus of Constantinopte8™ Century:

We¢KS / KdzZNOK Aa Fy SIFENIKte KSIF@Sys A
Y20SaoQ

Paul N Evdokimoy 20th Century:

W2 S 1y296 6KSNB (GKS / KdzZNOK AaT AdG Aa
[ KdZNOK A& y209Q

Samuel Azagh ¢ 20" Century:

We¢KS RAQDAAAZY A 2
countries, butinnon KNRA & G A |

<

Stephen Neilk 20" Century:

We¢ KSNB A& 2y S ¢ 2 Nanddnkesudéical ldieratiire NR £ &
the wordconversion

If the gospel is true at all, it is literally a matter of life and death for every
man and woman now living in the world.

The final and terrible difficulty is that churches canootte unless they
INE gAfftAy3d (G2 RASHPQ

John Binng; 21* Century:

WLY | $2NIR 6KAOK KlFIa asSslSy GRS S¥¥
Century and in a Church which believes in unity, it is reasonable to expect
that, while there may be setbacks on soevels of the search for unity,
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the momentum towards agreement and friendship will continue on
20 KSNB ®PQ

F Roy Coad 21% Century:

W+rASga 2y [/ KNRAGALIY dzyAde Ydzald S@Sy
GKFG YFE1Sa | / KNRAGAL yoOQ

G H Lang 20" Century:

WLT Y& KSI NI

Aff aSS1 GKS 3I22R 27
aSOUFNRAFY AYRSSR®Q

John Stottc 21% Century:

w2 S NB22A0S |yYyR 3IAQS 0KFyla GKFG GK

aFFANY (KS !'LR2aliw®aQ IyR bAOSYS / NBS
J Gresham Macheq 20" Century:

Wl 2g 3IANBIIG Aa Ké O2YY2y KSN&tl IS 0

RS@2dzi tNROSaGIl yi G§2RI&KQ

G K A Belt 20" Century:

WeKS gL e& G2 | KNAugh organisatighAame offidiali Y 2 |
constitutions or elaborately organised public meetings [but through]
personal relationships, personal friendships.

It may be sooner than we know that those who are on the side of Christ
will be compelled to stand visiblyy spite of denominational differences.
¢2 0SS G23ISGKSNI AYy FFTOOA2y> FYR (2 0°¢
may at least be a beginning of the fulfilment of His prayer that all may be
2y SPQ
R T Kendalt 21* Century:

We KS | 2 @& {YIBANAIR IAKYG YOK Sg A f2(€ @ { LIA NR 0
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Basilea Schlink 20" Century:

We¢ KS SOdzYSYyAOlt | aaaiayysSyqgibecaude itNSI € f
allows us to take part in the suffering of Jesus, who suffers today on
account of his torn body. It is a task wing&hould move us to the depths of

our very being and should impel us, through love of Jesus, to do all that we
Oy (2 KSIFf GK2aS g¢2dzyRa 6KIFGSOSNI A

Colin Guntorg 21% Century:

WeKS FLasS 2F /KNRaGAlIyAGd Ay GKS Y;
AS0dNNB K2t R 2y (GKS bAOSYS AYKSNRAGI v

Thaddeus D Horgaq 20" Century:
WL A& d GKS LI NRaK fS@St GKFG / KNJ
John Nelson Darby 19" Century:

WeKS 2dzi 6l NR 248Y028 A¥FROIKYAWNNYISYXyY 3
{ dzLILIS NP Q

Desiderius Erasmus16"” Century:

W/ 2yaARSNI owSadzaQe LINF @SNJ 2 GKS CI i
imminent. One would suppose that he would ask for something
extraordinary since he kemv that whatever He asked for He would obtain.

| S &alFlARX ah |1 2f@& CFIOGKSNE (1SSLI GKSY
2S INB 2ySodeg {SS gKIG | y20ftS dzyAz2y
they may be of one mind but that they might be one, and not eangny
YFYYSN) 6dzi a!'a 2SS |INB 2ySéx 46S gK?2
ineffable manner. He declared that men could be saved only by nourishing
among themselves peace and concord.

He called Himself a shepherd and his servants, sheep. Who has ever seen

she=p fighting with sheep? What will the wolves do if the sheep tear at
2yS FTYy20KSNKQ
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John Calvirg 16" Century:

WL Ydzad o068 O2dzyiSR 2y y2y3a GKS
Churches are thus separated one from another, sohmaacthat hardly

any human society exists among us, still less that holy communion
between the members of Christ which all profess but very few sincerely
Odzf GAGIGS Ay NBFIfAGEDQ

Martin Lutherc 16™ Century:
WLO Aa | Rérpla $hiNg tdzhearloy te believe something
contrary to the one witness, faith and doctrine of the entire holy Christian
Church, which has been maintained harmoniously from the beginning,
that is, for more than fifteen hundred years, through the wholé&\@oR ® Q

Anonymous:

W{ OK2ft I NA KIFI@ZS Iy AYyuSNBadGAy3d ¢2NR

Ay GKS D2RKSIFIR® ¢KSe aLlSlF] 2F dALISN
GOK2NRaé¢ | RFEYOS YR GLISNREZ | NRdzyF

Holy Spirit is that of goyous dance circle, each dancer an individual, but
each contributing to the vigour and symmetry of the celebration.
Perichoresis is the model for Christian Unity; we are meant, in our glad
acceptance of each other in the Church, to dance together in etenpl
KI NX¥2yeoQ

Connop Thirlwalk 19" Century:

Why GKS S@S Al Yré 06S 2F | KIFNRSNJ
strength, common prudence enjoins us to gather and unite all our forces.
At such a time the first of duties is to seek peace at home t@ strive by

all allowable means to ensure and maintain it: to draw as tight as possible
the bands of Christian fellowship; to deal the largest measure of charity
consistent with a regard to the truth; to avoid, as far as we can, questions
which tend toengender strife, or to provoke bitterness; to put the most
indulgent construction on all that seems ambiguous in the words or acts of
our brethren; to waive minute and merely speculative differences, and to
take our stand on the broad ground of our comnfoh A (i K ® Q
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Cardinal Basil Hume 20" Century:

We¢KSNE OFy 6S y2 R2dzmd GKIFIG | Yl 22
well-being of the pilgrim people of God is disunity in its ranks. Throughout

this century it has become cledhat, moved by the Spirit of God,
Christians have experienced increasing frustration and impatience with
divisions among themselves. Nbalievers, too, readily take refuge in
criticism of Christian disharmony. It is only by abandoning ourselves
completey to the truth of the Gospel that all our Christian divisions can be
overcomeg our divisions must not hinder any longer the urgent need for

| KNAAGALFYa (2 LINBlFOK G(G23SGKSN) 0KS D3

Archbishop George Caray?21® Century:

W2 S Ydzad aSS RAadzyyaAde Fa 2yS 2F GKS
us see disunity as it reallyqghe ugly blasphemy which mocks the Cross

of Christ and insults his name. Yet, in truth it is even more than that
because our dunity confounds the gospel of unity that we preach.

How dare we go to others with the message of reconciliation when
Christian churches still huddle in their elugfs and fight their 40§ear
g NRA KQ

Brother Rogeiof Taizeg 20" Century:

Wh2gs |4 GKS SyYyR 2F GKS GgSYiGASOK
with the result of our divisionsY dz(i dz £ A Y L2 OGSNAAKYSYy (i d!
Jan Willebrands; 20" Century:
We¢KS2f 23A01If RA&AOdzaaA2y Aa IsttleSOSaa
unity in faith which we already enjoy and to restore that unity where it
KFR 0SSy t2atoQ
Cardinal Suenens 20" Century:
WO PSNI aAyOS (KS ™and B Gentudids ithe Zlech HasF (1 K
lacked the visible unity which manifests the tynof all Christians.
Although we are baptised Christians, brothers in the Lord, we have

G2t SN SR GKS SadloftAakKYSyld 2F YAadz
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between us, which fragment the city of God which is meant to provide the
world with a pictue of brotherly love, the supreme sign of its credibility.

We find in the Spirit, unity and plurality at the same time. There is plurality
in that unity and unity in that plurality. There is no uniformity. It is the
fullness of the Father, ofthe Songh& G KS | 2t & { LIANRGDPQ

Gordon Rupp; 20" Century:

Wiy Gq90dzYSyAOAGeEd GKAOK KIlFa y2 NR2IUO:
the end a rootless Ecumenical Movement, cut off from the living springs of
Christian tradition which are reakxisting, worshipping communities of
Christian men and women.

One of the perils of our time may be the Catholic or Protestant
GSOdzYSYyAl O¢ ¢Kz2 fSlya 20SN) az TN
historical rockinechair is upset.

It is part of the deep mystery of his Being, that Church History, the whole
of Church History, divided in our experieqgded 2y S Ay KAY®DQ

S L Greenslade 20" Century:

We KS T A NBsiihat wé shiduld Be prepared to worship on occasion

with Christias of different traditions in simple Christian fellowship, even
when we do not fully understand, or [when we] disagree with or actually
dislike their forms of worship. What cannot be done regularly can be done
sometimes, and if we cannot do it sometimeg, mad better stop talking

about an underlying Christian unity of spirit. The second demand is that
we should seek to lay aside prejudice and to understand other ways of
G2NARKALE K2f RAYy3 2dzNBSt @Sa NBIFRe (2

A M Hunterc 20" Century:
W edddupied; absorbed in its own ecclesiastical concerns and disabled by
RSY2YAY Il A2yl f RAFFSNBYOSa YR RA&L
G0KS gAlySaa oKAOK D2RQa L3BRaniff&y 2 dza K
NARRSY 62N RKQ
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Keith A Fourniec 20" Century:

W/ Iy S 20SNO2YS GKS LINK2dzRAOS YR

that divide us? Yes, we can. With God, all things are possible, and we

1y26 GKFG dzyAGe A& D2RQa gAff F2N K

Thereal question is, will we? That must be answered by each of us. What
Ad @2dzNJ I yasSNKQ

Paulc 1% Centuryc Romans 12.46:

Wwdza i & SFEOK 27F dza KlFa 2yS 02Ré& gA

do not all have the same function, so in Christ we wharary form one
02ReX FYR SIFOK YSYO6SNI oStz2y3a a2

Paulc 1% Centuryc Romans 15.5:

Walé& GKS D2R ¢K2 3TIADSE SYyRdz2NF yOS
of unity among yourselves as you follow Christ Jesus, so that with one
heart and me mouth you may glorify the God and Father of our Lord Jesus
| KNRA&GoQ

Paulc 1% Centuryc Ephesians 4 -5:

W, S O02YL)X SGSfé& KdzvofS FyR 3ISYydtsST
love. Make every effort to keep the unity of the Spirit through the bdénd o

peace. There is one body and one Spirit, just as you were called to one
hope when you were called; one Lord, one faith, one baptism; one God
YR CFUOKSNI 2F Fff>X K2 Aa 20SNI I ff

Jesug; John 17.2€23:

Wa & LINI & S Ndmialane.y gray alJoFoNdhode who will believe in
me through their message, that all of them may be one, Father, just as
you are in me and | am in you. May they also be in us so that the world
may believe that you have sent me. | have given them thy ¢iat you

gave me, that they may be one as we are one: | in them and you in me.
May they be brought to complete unity to let the world know that you
aSyid YS IyR KIF@S t20SR GKSY S@Sy |
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CHAPTER 6 HOPES FOR CHRISTUANTY IN THEZI"CENTURY

Foremost among those who called for toleration in a s@n 17" Century in
Central Europe must be the name &dn Amos Komensky (Comenius) (1592
1670) He was born in Moravia, part of the Czech Republic, in or near Uhersky
Brod, where toay there is a fine museum of his life and work. His father was a
prosperous miller, but by the age of 12 Komens&g lost both of his parents.

A sensitive and thoughtful lad, he came to join theitas Fratrumo ! y A G & 2
the Bral K NJGyednmunity of the poor with high ideals of peace, integrity of

life and deep spirituality. Founded in the™Eentury as spiritual descendants

of John HUE GKS . NBUKNBY KIFIR o0& Y2Y®yaeQa
include the nobility, and were between five and 10% of the population of
Bohemia.

They were thoroughly orthodox in doctrine, trinitarisand confessing the
classical Creedsand had been inspired by the orthodox tbachismatic
Waldensiansin 1575 theCzech Confessidrad been signed in Prague by the
Utraquists the Lutherans and the Unity. Ti&onfessiorwas Lutherarbased
and it united (outwardly at least) thProtestants of Bohemia.

Komenskybecame a lifdong worker for Christian Unity, especially between
Protestants.The Hapsburg Emperor Maximillian accepted the Confession in
that he did not persecute its adherents, and in 1609 tr@h@&nian nobility
received a charter from the new and decidedly eccentric Rudolf I,
guaranteeing them freedom of worship.

Anti-Hapsburg agitation had been going on in the Empire since the end of the

16" Century, and in Government reprisals Komenskgn 13 years of age, lost

KA&da K2YS Ay GKS FfryYSaed IS Y2QOSR G2 f
School there from 1608 to 1611, and then went to Germany, to the Nassau
Academy at Herborn, for two years.

Here he came under the influea of three teachers in particular. From J H

Alsted he learned to relate revelation to science in a synthesis which was being
overturned by new advanced thinkers of the age. J FisPisrator taught him

Bible doctrine and inspired him with the teachingtioé Parousiad G KS W/ 2 Y A
AL AYQ0 2F [/ KNAAGOD CNREY W | I f{KdzA
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