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Dedication

In this Cenenary year of the World Missionary Conference in Edinburgh
(1910), this book is dedicated to all those pioneers of Christian Unity
throughout the history of the Church who, beyond narrow interests and
prejudices, glimpsed the vision of the body of Chwstrshipping, witnessing
and serving together in the Kingdom of God as Christ intended.

0These were all commended for their
been promisedGod had planned something better for us so that only together

withuswoul t hey be made perfect.

Hebrews 11.3910 ANIV
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INTRODUCTION

Driffield is a little country town in East Yorkshire. Nobody could claim it to be the centre of
the universe, but it became the place where, as a young airman on National Service, | caught
a glimpse of a little bit of heameon earth.

Just slightly over 50 years ago | was posted to Driffield RAF station. | had only recently
come to follow Jesus as Saviour and Lord, and had been baptised at a Brethren Assembly in
the south of England. After training as a higbquency diretion-finder (a trade already out

of date because of the coming of radar) | found myself on a little team in the Signals Section
trying to give directions to aircraft by Morse code, stuck in a hut in a turnip field at the edge
of an airfield where pilots are trained fly Vampire and Gloster Meteor jets.

On my first Sunday at my new station | set out to find a company of Christians whom | was
told worshipped in a certain street in the town. | remember it was a beautiful July morning as
I donned aggy flamnels ad a tweed jacket, and left my smoky billet of twenty
men, some enjoying a long die despite the continuous music from a rather raucous
amplifier.

| cut across a path from the perimeter track of the airfield and found a field pattyldadin

to a stream. | had been told that the path was a-shbrhto the town and soon it led by a
little bridge through poplar trees, their masses of silver leaves shimmering in the sunlight, on
to cottages and then to a street of Victorian housespwéllicked with pantile roofs.

It was quite easy to find the place | had been directed to as the town was small and the street

was a wide one |l eading off the main thoroug
meeting was held in, but | seemed ¢elfit would not be of a typical Nonconformist kind. On
a gate |l eading into a buil der GospelHallondit. Iwas a

walked into the yard feeling sure this was it. On the left was a lowstaney structure with
a pipechimney sticking out from its tiled roof.

| lifted the latch on the door and entered a small porch. An overcoat hung on a peg. Ahead
was a door with a clouded glass panel in it and a big, round, brass doorknob. Slowly I turned
the knob and stepped into the rieg place. Sunlight streamed through plain glass windows

on the right, lighting up a pure white tablecloth which was being laid out on a sturdy polished
oak table by an old gentleman.

The sunlight touched his white hair, as white as the cloth. He wasréafaced, with a

disciplined white moustache. His eyes sparkled with life as he looked up and greeted me.
O6Hul | o, young man. 6 | explained that Il was
Lord Jesuso6 (that was athme folk xiperee Isad beenrbaptisedph a d |
He assured me that | was very welcome and invited me to sit on one of the heavy, dark
wooden benches set in a square round the table.

We talked of this and that while the old gentleman took out of a cupboard a raétehmd a
cup. He then went into the porch and rummaged in the pockets of the coat hanging there for a
small, brown paper packet, out of which he produced a barm cake, a little round piece of
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bread, nicely browned on top. He placed this on the plate dalttee From the cupboard he

drew out a bottle of wine and poured some into the cup. | looked round the room. The table
was in front of a small pul pit that was bac
have the pre@ mi nence 6 ( Cdhedard daskrbenchés.fille@ )p.the rest of the
room, which had obviously been a bulealeder 6s ¢
stove stood solidly in the centre, its shiny pipe leading up into the roof.

Soon a few people began to arrive, nhamiddle-aged or elderly, country folk with rugged
kind faces and welcoming smiles, the ladies with straw hats of various sizes and shapes well
set on their heads.

I had attended a Brethren &6Breaki ng -loog Br ea
gathering would be unstructured, with simple, extempore prayers by the men only and
wistful, devotional hymns sung unaccompanied from a little black book. There was an
American harmonium in the room but this was not used for the Communion service.

| expected a short homily or mhsiermon to be given by one of the brothers, and this was the
case this Sunday. The prayers and homily were all centred on the adoration of Christ,
especially in his dying on the Cross, which was the central theme of mosthyhting in the

little black book.

After a brother had said an appropriate pray
of Christ, the barm cake was passed round the members, each breaking off a piece and eating

it in silence, symbol of the bodyf €hrist A different brother gave thanks for the cup of

wine, symbol of the blood of Christ, which also was passed round the members in silence,
each sipping from it. (The wine was Oreal wi

For the rest bmy National Service | met with this little group of believers in Jesus and
wondered why all Christians could not meet in this way, simply and uncluttered.

| attended their midveek prayer and Bible ministry meetings, often having to listen to
speakerswith droning voices, but with at least something to say relevant to living the
Christian life. Only the men prayed at these meetings, and to me this seemed odd, as the
6si sterso, | found, were spiritualdd. percept

There was some consternation among the sisters (but no offence taken) when one or two
young Christian nurses from the local hospital began to attend the meetings (perhaps hearing
that a few airmen had started to attend the Gospel Hall), and asketh&sh could not
contribute to the conversatiorstlyle Bible readings, where only the men took part.

We airmen conducted Sunday afternoon classes for children we gathered off the streets. We
taught them Bible texts; omey ewaso nie muews W3
particularly appropriate for two boys who regularly pummelled others before repeating the

text.

These were happy days in which | found a group of healtimgled believers in Jesus who
worshipped in a particular and rather oddywaith no pretensions to be better, holier or
more instructed than other Christians. They were well disposed towards all who loved and
served Jesus. Yet, perhaps because they were mainly an elderly congregation lacking the
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energy required to meet other r&ians, they did not actually witness or worship with other
than themselves.

| had dug into the life of that East Yorkshire town and found embedded there some real
believers with whom | felt at one. | knew that there were other members of the truéa Churc
embedded in the existing churches in the town, but | met very few of them.

At the top of the street in which the Gospel Hall was located was a Continuing Primitive
congregation in what looked like an dishioned schoolroom. This small company had
refused, some 20 years previously, to join other Methodistrches in reunion schemes.
They conducted their class meetirgs old Methodistines, which mainstream Methodism

had largely abandoned. Nfair from it was a neat, new, prosperdasking Roman Catholic
Church to which an RAF lorry took Catholics to Mass each Sunday morning. In the same
street as the Gospel Hall was a large pseldssicalfronted MethodisChurch, and towards

the little stream, as | remember, was a meepiage for ElimPentecostalistsearnest and
noisy. On a small rise in the town stood a large Perpendicular medieval parish chaoech, on
the only church in the town, conducting its services with the measured rhythm of the Book of
Common Prayer

Embedded in all these congregations was the true Church. And so it is today. Fifty years
later it is more importam than ever before that the true Church should be dug out. It has
been embedded for centuries now in the churches of our land.

Not one of the manifestations of the Church can itself claim to be the one and only true
Church. Yet each manifestation, usugliin the form of a denomination, has been created
out of sincere and earnest convictions, and to deny the importance of some of those
convictions is to impoverish the Church as a whole.

Schemes of union and reunion do not themselves address the questioow to keep alive
valuable distinctive denominational insights while, at the same time, creating opportunities
for experiencing practical united worship, witness and service.

THE AIM OF THIS BOOK

The aim of this book is twold. First, it aims to pvide a brief outlineof the history of
efforts throughout the history of the Church to promote or maintain Christian Unity. Heroic
attempts at unity have failed time and time agaithere really have been ecumenical
martyrs! Yet always there have bearphful signs and none more so than from the beginning
of the 28" Century.

Secondly, it is an attempt to discover ways in wi@ttristian Unity, as distinct fronChurch

Unity (the organic merging of denominations), can be experienced®iC@dtury Europ,

where Christendom has disappeared and the Church finds herself in a society increasingly
embracing secular and n&@hristian worldviews.

This book is written very much from a European and Western perspective. The title was
suggested by some thougltsAlec R Vidler, underlining my conviction that 2,000 years of
history have covered from sight the true Church, which is not an institution in itself. Though
sometimes glimpsed in institutions and sometimes obscured by thempiposed of all

who have come to acknowledge Christ as Saviour and Lord.
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HOW DO WE DIG OUT THE EMBEDDED CHURCH?

In the 2£' Century, as never before, these people are getting to know, respect and even love

one another, and a beginning is being made é0o thr eal i sati on of Jesuc
foll owers 6émay be brought to complete unity.
|t I's a question of 6digging out the embedd

taking the trouble to meet with our fellow Christians regularly, to socialidethem, pray

with them and cooperate with them in witness, worship and service. While the first part of
this book has to record the failure, largely, of Christians in the past to do this, the second part
gives evidence of hopeful signs that Christiame today digging beneath the surface of
denominational structures and discovering the oneness that Christians possess in Christ.

Today we have a wonderful opportunity to build on the ecumérfimahdations laid in the
20" Century. That last Century saav remarkable growth in understanding and gooduwill
among Christians, which | believe was the work of the Holy Spirit of God.

This book concerns itself with asking questions such as what is the essential nature of
Christian Unity? And what is the tie thainds Christians together? Can Christian Unity be
expressed across denominational lines and yet denominational differences be preserved?
Should such differences be preserved? Can we find a basis for unity without relinquishing
belief in the supreme authiyr of the Scriptures? The answers suggested will be controversial

to many, but 1 f the book serves to arouse coc
his people can be visibly expressed, at last, after 2,000 years of division, the purpose of the
book will have been achieved.

The Christian Church has been active for 2,000 years. From a simple beginning under Jesus
of Nazareth, an unofficial Jewish rabbi, it has become a worldwide complex body with so
very many facets, traditions and accretioret its own members are sometimes at a loss to
define what exactly it is or was meant to be.

INGodds Judge mARVidleswrite£Eur op e

OWe cannot go out of the present Churches
not mar-made but Godjiven, and they are Gegiven through an actual historical
tradition of faith and order.

The Church of God is not a sect of people who hold the same views. It is the body of
Christ, the body of those who have beenmbagain by the acts of God in his Christ and

made citizens of the Kingdom of God, irrespective of their views or their merit or any of
their other peculiarities, imply by the |

llshal havet 0o use the word 6éecumenical é many ti mes
describing inteidenominational fellowship and @peration between Christians. In the last few years
the word has taken on intfaith connotations; that is not how it isagkin this book.

2 Vidler, A R, Godds Judgement on Europe, Longmans,
101-102.
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Vidler suggests that theue Church is there all right, buried under a mass of social, cultural

and theological debris which, nevertheless, gives clues as to what is underneath. To dig out
this o6one true churchd which is there in a
Catholic and Protestant, is the supreme challenge for th€@dtury Church.

It is not a matter of trying to create a pristine church: a new start, so to speak. This has been
tried many times in the history of the Church and all the attempts havd failenite
Christians in any meaningful way. Anabaptist groups in th& ©éntury; the Oxford
Movement,the Irvingitesand the Plymouth Brethrein the 19" all tried sircerely to get
Christians to model themselves and their churches on how the Early Church lived in apostolic
purity. Sadly, all proved to be divisive of the body of Christ

C S Lewisused a different way of expresgithe conviction that the true Church has never

been lost, but is there all the time under the various branches of the Church. In a brilliant
introduction to a translation of Athanasiu®©n the Incarnation of the Woydhe wrote that

before he became a Christian he learned to recognise that there was something common to all
the brands of Christianity he came across.
was the smell of &6édmere Chri st idawerdetasyBanyanand h
Hooker, Dante Francis de Sales, Spenser, Walton, Pascal, Johnson, Vaughan, Boehme and
Traherne.

He could, of course, have added very many more names to that list. In all of these he detected

somethhg édunmi stakably the same; recogni sabl e,
to us until we al | aemindstus thabwhile the Ghoreh isllaméneablyd L e v
di suni ted, It i's also truemémael ya fuonrimiyd adX

somet hing our divisions have not destroyed.
have in common, we shall try to discover in this book.

There was a time early in the ®@entury when hope arose that there couldalm®ming

together of churches to create mergers and new structures that would unite many of the
people of God. Some progress was made, some mergers did take place, but there was a lot of
talking and theologising and not much to show for it. Now therensnaspirit abroad, which

says that, realistically, many denominational differences are too entrenched, and, anyway, too
important, to be allowed to die or be subsumed by other traditions.

We should be celebrating the rich diversity of the Church; bebcating it with each other.
Unity in diversityis the key thought and hope.

The Trinity is the exact model for Christian Unity, expressing as it does diversity in complete
harmony. Timothy (Kallistos) Waralescribing the Easternrtbodoxview of the Church as
an image of the Trinity, writes:

0ln the Trinity the three are one God, y
multitude of human persons are united in one, yet each preserves his persorsdlydiver
unimpaired 36

3 Ware Timothy (Kallistos), The Orthodokhurch, Penguin Books, 1967 244. A similar thought is
found in the writings of Walter Kaspar a Roman Cat holic Cardinal: O6Th
Trinity.©d
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That the Church should express this diversity in visible unity is the view of a number of
writers today. Christian Unity is not about doing away with differences of Christian
experience and expression: its aim is to express the richnesdiversity of the Christian

faith in such a way as to show that each particular emphasis contributes to the expression of
the wholeness of the one Church.

Writing in 1952, Nicholas Zernowan Eastern Orthodoxc h ol ar |, mai nt ai ned t
today donotwantunitydo not f eel gui | t*Vhisisfhot soliree nenvi n o f
There is a growing longing for a demonstration of unity in diversity among Christians.

Zermmovl ocates the main cause of disunity in th
true to Godoés will for the Church. He writes
of liturgical customs, or of devotional practice has universal and ¢bigay si gni f i c a
This is slowly dawning upon many Christians today. Walter KaspaRoman Catholic

Cardinal writing in 2004, sounds a similar note in decrying triumphalism on the part of any
churd. In his bookThat They May All Be Oriethe Call to Unity Todayhe writes:

0There can be no unity as |l ong as any gi \
binding truth of another® church is contrar

He expresses his belief théetecumenical movement is at a turning point today. While he
accepts that agreement on institutional ecclesiological differences is probably a long way off,
he sees hope in a return to what he holds was the initial inspiration of the movement
0 s pi ecuntenisal .
He explains what he means by this term:
0élistening and opening ourselves to the
through different forms of piety; it means a readiness to rethink and convert, but also to

bear the otherness of the other, which requires tolerance, patience, respect and, not
least, goodwill and love which does not boast but rejoices in the tifithCorinthians

13.46)
For Kasparspiritual ecumenismm s pri marily a o&ébiblical Spi ri
uni queness and wuniversality of t seesdialadue i f i c

not just as listening to one another but alswrieng from one another. He writes,

OEcumeni cal di alogue absolutely does not
favour of an ecumeni cal Ahotchpotcho. Ecu
i mpoverishment but at mutual spiritual ent

4 Zernov Nicholas, The Reintegration of the ChurcBCM Press, 1952, p 106. Zern¢/8981980)

was a Russian ecumenist who lived in England from 1934. He was influential in making Eastern
Orthodoxy known in the West.

® Zernoy, Nicholas,The Reintegration of éhChurch SCM Press, 1952, p 74.

® Kaspar Walter, That They May All Be Oriethe Call to Unity TodayBurns and Oates, 2004, p 171.

" Kaspar Walter, That They May All Be Oriethe Call toUnity Today Burns and Oates, 2004, p 160.

Pageb



He dtes examples of this: as Catholics have learned from Protestants in recent years to value
Holy Scripture more fully, so Protestants have learned richer ways of worship from the
Catholic celebrations of the liturgy.

No one section of the Church, if theaptice of united action and worship is to be achieved,
can dominate over the others. Humility towards and tolerance of each other have not been
characteristics of Christian deanhstory.nati ons i

In any real fellowshipof traditions the Catholic and Orthodox churches will have to accept
Christians from other traditions as fellow believers, even though they may be viewed in
Catholic/Orthodox terms as not actual me mb e |
the chuches. This viewpoint has already been taken on board, officially at least, by the
Roman Catholi€hurch in its attempt to make the spirit of Vatican Il a reality.

Protestants, equally, have to be able to accept Catholic and Otthoelevers as fellow
Christians, even though they believe they have to reject many of their peculiar tenets of faith
and habits of worship.

Some thinkers in Orthodox churches areassessing their relations with r@mthodox
churchesthough with none of the inspiration for change that the Roman CatBiblicch
received in the pronouncements of Vatican II.

To consider all Protestants as Christians simply because they are Protestants or all
Catholic/Orthodox mendrs as Christians simply because they belong to those traditions
would be foolish. Each tradition has a large body of nominal Christians adhering to it and
each tradition is aware that o6éconversions®é
and hs teachings is to be experienced.

060Gat hereddé as distinct from national or Omu
terms with widening their description of what a true Christian is. For some believers a real
Christian is one whose Christian lilebased on a specific experience of conversiona -6 b or n
againdé experience; for ot her swhichisreglredifor ex per
others a charismatic experience, an insistengedutward manifestations of the Holy Spirit

are the only true signs of a real Christian faith.

What is needed is an investigation into what is the scriptural norm for defining a Christian,
what is essential for a person to be called a Christian. Petsomaéraments and upbringing

play a greater part than perhaps we realise in determining our view of what is a real Christian
faith.

In The Mystery of Faitf Orthodox Bishop Hilarion Alfeyexdescribes some of the ways
peopge have come to faith, some with sudden conversions, and others only after long
struggles with doubt and perplexities. Often a child raised in a Christian home will not have a

dramatic experience of conversion 6 But , 6 h eoo,waith teeeised fronhoarr e , t
families must be thought through and suffered by each individual: it has to become part of
our own experience. 6 He adds: O6What we do kn

8 Alfeyev, Bishop Hilarion,The Mystery of FaithDarton Longman and Todd, 2002, p 6.
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For Alfeyey, 0 sa pift, though often it is given through the efforts of the person who has
sought it. 6 Thi s tealwiegrfaitreim@oe and Christi®aomneon t® allo n

three traditions, no matter how different the preparatory t@@dnversion is in all three. The
Protestant Evangelical emphasis on personal conversion is well attested, frond Galvin
Gubita conversiore and J odhsn hWeasrlteybei ng dédstrangely wa
in Aldersgate Street to Billy Grahérs c al | to 6get out of your ¢
at his mass rallies.

But, equally, the Orthodox tradition, as expressed by Bishop Alfesgwngly stresses
personal turning to Christ in order to be an authentic Christian. Roger Crosthwdiiteg in

the magazineAnglo-Orthodoxyin 1984 onOrthodox Evangelismgives three features of
Evangelism: the6 Sacr amthed Bd ®I, ansl tha 6 B e r s dtnisa s$aéramental

evangelism in that through the sacrament a
fullness of the Holy Spiritapersdntenterssntoeghec!| e si
fellowship of thevmol e Church. On personal conversion
conversion to a personal Christ, 6 and quotin

not just to gaze on him (Christ) as from outside, but to have our life taken into htsgGons
by the Spirit of Adoption whereby we cry, fA

Crosthwategoes on to say that to speak today of
6personal 6 faith in Jesus as L @ves Orthoddx Savi
evangelism must preach for personal decision, for a personal living experience of a living

God which has a firm basis in biblical and patristic theology. He issues a challenge to his

readers. As Billy Grahatn$lissionEnglandwas about to be | aunched
many AngleOrthodox persons are involved with Mission England? Billy Gralveay not be
an Anglicani butheisan eva¥fgelist. o

Orthodox evangelism is also éesial; converts must become part of the body of Chitist
Church, by baptism as well as by personal decision to trust Christ. But this is only what
Protestant evangelists have also insisted.

When John Weslewaid that Christianity knew nothing of a solitary religion, he was
underlining a fundamental fact about the Christian faith. Just a cursory reading of the New
Testament makes it clear that Jesus and the New Testament writers thought of true religion as

primarily a corporate matter. JesusoO pattern
said in an individualistic way. Jesus spoke
of the Kingdom: 60Strive firstnéosodthatkt mngw
NRSV) . Many of Jesusd6 parables are kingdom p

harvest, the leaven in bread, a wedding feast and so on.

James sees pure and undefiled religion as having a corporate expression (James 1H2¥). Paul
concept of the Church is of its being the Bride of Christ (Ephesians23)2% Building (1

? Sacramentin the Catholic and Orthodox use of this word, a sacrament is a religioug@hony)

that conveys grace to the recipient by the very action of the ceremangpere operajo In
Protestantism, while the word is often used of I
more as an ordinance (an act commanded by the l@&sds) than an act which conveys spiritual

blessing in itself.

1% Crosthwaite Roger,OrthodoxEvangelismin Anglo-Orthodoxy Vol 3, No 1, Easter 1984.
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Corinthians 3.10ff), or a Body (1 Corinthians 12.13). Peter speaks of believers as being

0l iving stonesd built t ogettheworshipa Gagu(liPetest s i n
2.5). The Apostle John uses the ward i n, @ shiarimg in common, when he describes the
essence of the Chri st kan nBiwikhdahe Fathadrandwish his ur f
Son Jesus Christo (1 John 1.3 NRSV). yWohn i
the 6dnew Jerusal em, coming down out of heav
her husbandd (Revelation 21.2 NRSV).

€
[
(

But the New Testament concept of the Church is that of a unity having within it diversity.
Paul speaks of the Church as havimgny members gifted in many ways. There is not here in

his thinking a monolithic concept of the Church; individuality in the Body is not despised or
ignored, but celebrated. The great challenge to the Church has always been how to manifest
this unity withait stifling individuality and how to encourage this diversity without causing it

to fragment the Church.

The great model and inspiration for the Church in this quest for diversity within unity is the
Triune Godhead, in which the diversity of the threespes celebrates and enhances the unity
of the One Godhead. Mankind finds it impossible to have complete unity within itself: the
story of the Fall of Man shows how rebellion against God leads to division within the human
race. History is a continuous redasf empires, nations, cities, dynasties and families fighting
amongst themselves and consequently losing any unity they might have had.

So the Holy Spirit is given to create the unity man cannot achieve (Ephesians 4.3), and it is

up to Chriisttiaams tthe amaty in the bond of pe
the Holy Spirit fell on the Chutharmou epiicer e we
auto 6 al | together with the same thing in mirt
heart and minddéd (4.32), but this wunity did no

The Church is meant to reflect the harmony of the Trinity, complete in unity, rich in

di versity. Yet soon after the beginning of
within its ranks. Jesué pr ayer for the wunity of his foll
one, so that the world may know that you have sent me and have loved them even as you
have | oved med (John 17.21 NRSV) has never s

So, are thas who hope today for a widespread movement towards Christian Unity, when the
Church is so much larger and complex than it was in those first days, just naive optimists,
idealists who are always going to be disappointed in their hopes for the Church@lgertai

the Churchés record in history of attempts
al most every period of history it haent been
asunder, by heresigsi st r ensds etdhéa,t ai s true still ttfoday a
century.

Yet there is this to say. We are entering a period in which it may well be possible for the
Church to enjoy a onsopti reixtpuearli Ebistovgntdg csimosgioa r i n
accept that many of the schisnasid heresie®f the past are really no bar to the declaration

of oneness in worship and witness.

Arianismwas a heresy that the Early Church redsgmh as creating a barrier to unity, and its
teachings on the Person of Christ are still held today by one or two sects. That barrier must
still hold if the Church is to be loyal to its Scriptures and Cre&ilg there are other
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Ohertesdfest he Early Chur ch pand Moaophysitisngvhichi nst an
while not being mainstream Christian theology can be thought of as odd Christological views
rather than as heresiesy both hold a high view of the deity of the Person of Jesus.

Eastern Orthodoxy is today reaséesshnndgacts.i
gone further than that. On 28 September 1990 tighambésyGeneva Agreed Statement

was issued between the Orthodox Church and the Oriental Orthodox Churches, which for
most of Church history had been separated from each other. In this statement both sides
condemned the Eutychian and Nestorian heresies and lifted ¢cfentaanathemas standing

against each other. The Roman CatholRopes Paul Viand John Paul Ikigned joint
declarations with Pope Shenouda Il of the Coptic Orthodox Chart&73 and 1979.

It may wel | fiicqued halt a moev iCdnstdntibepolitdn Cresdvioch

stated that the Holy Spirit proceeded from the Fatheéithe Son, which has divided Catholic

and Orthodoxy for so long, need no longer be a cause for division. In purely theological
terms, it may well be that both East and West can agree on the Father being the source of the
Holy Spirités procesvieadn harsd orlhatal t hésnpbo t
unilateral action on the doctrine can be forgotten.

The situation we are in today is unique in respect to the change in attitude to Christian unity,

and it is a change that has taken plgoée recently. What is new, in both Catholic and
Protestant circles, is that there is a growing realization that to worship with and have
fell owship with Christians from the opposite
as a convinced ProtestaBvangelical, do not capitulate to Rorog searching out, meeting

with, and supporting Catholics who, as | do, believe in Jesus as personal Saviour and Lord.
Similarly, Catholic Evangelicals do not fear contamination by responding to Pritesta
offerings of fellowship and cooperation.

The 19" Century saw the most remarkable growth of the Church worldwide that has ever
taken place, and this was largely due to the overseas missionary movements of all three
traditions of the Church, Orthodoxatolic and Protestant. Then, in the earl{' Z&ntury,

arising largely from the impetus to growth given by the missionary movements, came the
realisation of the harm being done to the work of the Church by its divisions. This directly or
indirectly led b the formal Ecumenical Movement, tiéorld Council of Churches (WCC)

and national Councils of Churches and, in the UK, the pr&dmmniches Togethenovement.

In the latter half of the 2D Cenury the charismatic and renewal movements crossed
denominational barriers in the West and led to ioterrch cooperation to a degree never
before seen i n t h-ehurchnganisahodsscanteiin® tbeng which dewr a
Christians together, pattilarly in the fields of healing ministries, agencies for social concern
and humanitarian aid to the oO0Third Worl do.

At the same time, schemes for unions and mergers of denominations, having had some
success in the early part of the century, particulavigrseas, seemed to run out of steam by

the end of the century. Paradoxically, as far as Evangelical Protestantism is concerned, the
late 2¢" Century saw also a decline in interest in denominational distinctives: what mattered
most wer e a Vammdicllcredetialsz chdés E
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Roman Catholicismu n d e r w eggiornamentd Bwhich, in respect to its relations with
other denominations, meant that after Vatican Il the-loelg official view that members of
otherchurches could not, ipso facto, be considered as fellow Christians came to be regarded
as outdated in the face of a new spirit of brotherliness which came to regard them as
O60separated brethrené.

However, in responding to liberal tendencies in Protastantparticularly regarding the
place of women in the ministry of the Church, the Catholic Church put itself in a position in
which organisational and structural union with other churches now seems less and less likely.
But Ospiridvualk stuméniosmt he agenda.

There is now a widespread acknowledgement t
Christian churches are living in a situation in some ways resembling the situation faced by

the Early Church. Surrounded by altare unsympathetic to the world of Christian faith, in
reality each denomination is a collection of
the Church.

Yet, instead of being surrounded, as in the days of the Early Church, by a multipatganof
religions, temples and religious activities, the Church is now surrounded by a secularism and
humanism, which is commonly indifferent to it, but now shows some increasingly hostile
elements. In addition, immigration has brought to Europe, in pkatjoworld religions that
challenge the exclusivity of the Christian Gospel.

While organised Christian endeavours have little appeal for many people today, spiritual
desires and longings have not yet been extinguished. Christendom is no more, butahere is
new spirit abroad among many Christians. While old entrenched doctrinal and ecclesiastical
positions still hinder organic and structural union, a sense of sharing a common and treasured
belief is becoming more and more evident.

As never before, Chrisins of many traditions are ready to meet together in worship and
witness and social action. The rise of aggressive secularism and the fact of increasing
pluralism in Western countries have made many Christians appreciate the common ground
we share with dter Christian believers. The realisation of this opportunity has been a long
time in coming.

As long ago as 1894 thinkers in the Church were having to address the taunt of secularists
that Christianity had had its day: it had gone down as a sun thathatbseph Parker, the
famous London Congregational preacher respon
way. | am not aware that even when the sun has gone out of sight, it has gone out of

A

exist?nce. 0

The Church has not gone out of existenae the UK today, but it does need digging out of
the existing churches to make itself known in unity and love.

" Aggiornamentp | i teral ly o6bri ngd keywondspused during ¢ghe 8econd On e
Vatican Council.

12 parker, JosepiNone like it, a plea for the old swqordames Nisbet, 1894, p 147.
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Traditionally, the Church has made itself known to the world by its bdli¢fe kerygma

rooted in the Scriptures and expressed Creed (which affirms the faith to its own people

and declares it to the world) and in a shared experience of the risen Christ, often expressed
sacramentally in Baptisand Communion. And these three elements of the Christian faith
(Sciipture, Creed and Sacraments) are still to be found in the Church today.

In each church there are people who delight in the Scriptures and live by them, who confess
the classical faith as expressed in the Creedishave a personal expeerof Christ as God

and Man. Sometimes, sadly, these Christians are surrounded by fellow members and even
leaders of their church who, in one way or another, reject the authority of the Scriptures and

cannot assent to the declarations of the Creeds, andhfmm Christ (and it is usually this

way) is not fully God.

In 1966 a famous debate took place in the Methddesttral Hall in Westminster among
Evangelicals in the UK about whether or not Christians should stay in or leave denaminatio

that had in them leaders and members who denied the traditional faith of the Church. One
side argued that the O6remnantd should witho
alliance of Evangelical churches. The other viewpoint was that Christiangd dtaylto be

6l ight and salté in their denominati ons.
This is the stance taken in this book. I n t
churcho, the call of this book is not for Ch

maintaintheir witness to the traditional truths at the heart of their denominations and, above
all, to declare by meeting, worshipping and witnessing with Christians of other
denominations that these truths really are a uniting force.

At a recent united serviceaktended near to my home, | heard a call for Christians to work
with other Christians openly in the communit
The speaker saw the danger of adding extra meetings and efforts to churches often heavily
loaded wih work and so suggested that it was not extra ecumenical activities that we had to
think up, but to do ecumenically with each other what was already being done.

From my own experience | can say how helpful this idea is. | was a worker at a mission hall

in Lancashire for many years and we did evangelism the best we knew how. But we were one
church among several, each doing its own thing. Then one year we combined with four other
churches for a special enterprise. The reaction of the local people charsifacely as we
approached them in witness, for we were not
group) but the churches of the area together in our combined effort.

It seems to me that to go for the creation of one organisation to which alngetions

belong is not desirable. The Church should be able to show its unity without displacing time
honoured structures of church government like the historic episcopate, the rule of elders over

a local congregation or local synods, any more than 8s@ihoul d abandon be
baptism or Presbyteriamsfant baptism.

In this book we shall look at a number of attempts that have been made in the history of the
Church to get to the botdoem Ghritbei gonebhi on,
try to find out why they failed, and then we shall ask what relevance those attempts have for

us today in the ZiCentury.
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It is time for Christians in all the three traditions of the Church, Eastern Orth&doran
Catholicand Protestant, to take seriously what has never yet in Christian history been taken
seriously, that there should be a visible ar
one, so that thevorld will know that he was sent to be its Saviour and Lord (John 17. 23).

There is value in denominationalism in so far as it holds on to aspects of the Christian faith
which others may not appreciate or, sometimes, have not even considered. Bpptism
immersion after confession of faith is a very vivid and meaningful ritual to many people; the
stress on a real presence in the Lordbs Sup
cannot altogether deny.

We need to be open to the wie of other Christians, not with the result that we abandon our
own views, but that we may enhance them and learn to have insights which are not in our
own tradition. This does not mean an impoverishment of the Church, a reducing it to its
lowest common deominator, but an enriching of it.

If 1 belong to a tradition of worship which is very exuberant and noisy | may well benefit
from knowing about and experiencing worship of a different kind with long silences and
meditation. And the reverse may be trBerhaps some of us need the tight constraints of a

denominati onal di scipline of worship in orde
can | earn to appreciate other 6homes o6, t oo,
Christ.

What follows next is a brief survey of attempts that have been made in specific epochs of
Church History to do something about the divisions among Christians. We will find that unity
could only be maintained, in some cases, by denouncing heresy. The Early Chutotedad
tasks in this respect: to root out herestescounteract schism and to establish the essentials
of Christian belief for all time in statements that summarised the main beliefs of Christians
(the Creeds

It is quite remarkable how these objectives were achieved, though it took many years and was
not without stern opposition at times, and were achieved in such a way that even today in the
21% Century the Creedsroduced can be accepted by the thremmaditions of the Church,
Orthodox, Catholic and Protestant, as the formal grounds of faith. Not all in those traditions
can come to terms with the way the faith is expressed in the Creeds, but it seems to be a fact
that subscription to them (especiatly the NiceneConstantinopolitan Creg¢ds becoming

the basis for 21 Century ecumenism.

| see Christian Unity as being expressed realistically only by Christians who are in continuity

with the classical Christiamiew of the Scriptures, the Person of Christ and the Cr&éuds

does not mean a Ofossilisingd6 of the faith
confessions and convictions of faith in such a way that we can be happy to own taem as

vital part of our Christian inheritance. As it happens, most Christians today, taken worldwide,

are happy to maintain this continuity.
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CHAPTER 1 CHRISTIAN UNITY INT HE EARLY CHURCH

For nearly the first 400 yhewagasbeleagueredimeoritgh ur ct
in the Roman Empire, often drawn together in a fellowship of suffering. This was the period

of spasmodic outbursts of persecution, at first from Judaism, but increasingly from the
government of the Roman Empire, which camee® €hristians as ardbcial disturbers of

society and a threat to the unity of the Empire.

This was also the period of the rise of heresied schismsheresies which in their beliefs
were inimical to the truth of the dSpel and schisms in which Christian groups split away
from the main body of believers, hoping to f

Gnosticism, in its various forms, challenged Biblical truth by saying that matter was evil and

had beenmeated by a secondary, lesser god. This had all sorts of implications for the truth of
the Christiansd good news, particularly in d
through his death on the Cross.

Had Gnosticisnwon theday in the Church (and there was a claim by some of its exponents
that it revealed Christian truth), the Church would have had no message of liberation from sin
for all, no Trinity of the Godhead and no supreme good God totally in charge of his world.

The Church also had to resisfadaising tendency which wished to retain obedience to the
Mosaic law as a way of salvation and to place Jesus in the category of a Jewish teacher with
no claim to deity (as the Ebionitd&d). If the Judesers had won the day in the Early Church,

the Christian faith would have become no more than a sect of Judaism, with no message of a
universal reconciliation of man and God through the mediation of One who was both Man
and God.

Unity was a prime concerto Christian leaders of the period just after the deaths of the
apostles and before the rise of the great Apologists of the faith. The writer of Cleiment
Rome £pistles to the Corinthianéc.95 AD) makes urgent apgean his first letter for
Christians to submit to approved church leaders who are in a succession of leaders descended
from the apostles themselves.

Ignatius of Antioch (c.35107 AD), in letters to churches in towns in Asia ¢.107 ADore

of the first Christian | eaders to use the t
unity of the Church can only be maintained b
no one do anything,d he waphes, foolii chepéi ta

Irenaeus, bishop of Lyons (c.177200 AD) , sees the unifying force
knowl edge ¥YBy tdeheruthd®ohod he means the doct

¥This demand to submit to the |l ocal bistpp i s
Henry, The Early Christian FathersOxford University Press, 1969, p 40, letter to the Ephesians; pp
42-43, letter to the Magnesians; p 47, letter to the Philadelphians; p 49, letter to the Smyrnaeans.

a)

14 Bettenson, HenryThe Early Chistian Fathers Oxford University Press, 1969, p 89.
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and the order of the Church whihad come down from the first apostles, preserved through

an episcopal succession. He believes that the Church can identify this succession in the
names of bishops descended from the Apostles. He refers to the disputes beginning at Corinth
mentioned in @menbs | et t er asrihed Clurehetsat hRsoapostolic authority to

correct the errors of the Corinthians. The truth handed down is Biblical truth but it is
expounded by faithful men who are consistentintherac hi ng wi th the apos

But there were false countapostolic views abroad from a very early date. There were also
men who divided the church, not doctrinally, but by their style of church discipline, which
went counter to the general cowtlof the churches. Some of the heresiese ephemeral;
some were londpsting; and some can even be found today, mainly in sects which have risen
up since the T®Century.

Jerome (c.345420 AD) said that there was somatd in the distinction that a schism was a
separation from the Church while a heresy was a denial of orthodox doctrine; but he noted
that every schism had within it a fault in doctrine.

We can see in the Churchoés r et fmmatien ot o t he
responses that have become the bases for unity which we can rediscover and celebrate today.

Almost all the heresieis the Early Church, up to thé"4entury, have to do with opinions
concerning either the Person of Ghrri(some denying his complete humanity, others
impugning his full deity) or the relationship of Father, Son and Spirit within a Triune
Godhead.

THE MAIN HERESIES AND SCHISMS OF THE EARLY CHURCH

Let us look at the main heresisd schimsof the first 400 years of the church.

Docetism

The first challenge to apostolic teaching can be found within the New Testament itself in the

form of a heresy often termed DocetisAs John was writig his letters in the province of

Asia towards the end of thé' Tentury, he challenged the view that the real humanity of

Christ onlyappearedto have a real body of flesh and bloodKeoi 61 seem or appea

The roots of this heresy lay in Gniam (from gnosisi knowledge), widespread in thé' 1
Century, which claimed an inner knowledge of the way things were in the universe. Later, in
Christianised forms, Gnosticism was to trouble the Church considerably, so that intthe nex
century Irenaeusf Lyons wrote strongly against it as a deviation from Christian truth.

Gnosticism, if unchecked, would have seriously diminished an apostolic view of the person
of Christ and his redemptive work, because Gnosticisraupposed an antithesis between

the physical and the spiritual. Matter was evil, only spirit was good. This dualistic view could
not accommodate the idea of a supreme, good God taking on a material form in human flesh.
Some Christian Gnostics tended to He® God of creation as opposed to the supreme good
God, because a good God could not have been involved in the creation of matter.
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A certain Docetic teacher, often identified as Cerinthuswas troubl i ng the c
region by deging, further, that Christ, the Messiah, died on the Cross. He seems to have

been teaching that Jesus was only an ordinary man until his baptism, when a higher power
came upon him. This power left Jesus just before his Crucifixion. By his dualism, tthisrtea

thus separated Christ (Messiah) from Jesus the man. John, the apostle of love, sternly refutes
such teaching. Listen to him in his first letter:

6Dear friends, do not believe every spiri
from God, becawesmany false prophets have gone out into the world. This is how you

can recognise the Spirit of God: every spirit that acknowledges that Jesus Christ has
come in the flesh is from God, but every spirit that does not acknowledge Jesus is not
from God. Thigs the spirit of antichrist, which you have heard is coming and even now

iI's already(@Uohn4il)e worl d. o

And he continues:

0This is the one whiolesaseChrist. He gid netecome by watard b |«
only, but by water and blood. Aitdis the Spirit who testifies, because the Spirit is the
t r u@ Bohndb.67)

Note how John has no hesit-@hrbopeton asal bnegw
both the real humanity of Christ and that in his humanity he died on the Croaswdsh
passionate for unity in the church, but only on the ground of truth.

Paul probably had incipient Gnostieews in mind in Colossians when he asserted Christ to

be our true gnosis (Colossians 2.3) and not an inferior being, buéemphdullness pleroma

of Deity. If Docetismhad won the day, Christ would have
death only that of a man.

Marcionism

Gnosticviews were widespread, and in Rgnie about 160AD, Marcion, a wealthy ship

owner, son of a bishop, and a native of Sinope in Pontus on the Black Sea, began to teach
dualist views, particularly in relation to the Hebrew and Christian scriptures. He had been
excommunicated from the chiwr 144 AD.

He saw the Old Testament to be revealing an inferior God to the one seen in the New
Testament. The God of the Old Testament was inferior in not being loving and gracious like

the God of Jesus; he was the Damge creator which Gnostics kald about. Marciosaw in

10 of Paul bés |l etters, which he interpreted
true Christian Gospel. The rest of the New Testament writings, except most of Luke, he
rejected.

His movement becamknown as Marcionismand was a t hreat to mai
Christianity. But out of the churchoés tussl e
deciding which scriptures circulating among the churches were authentic andcahaoni
which were not. So it did the church an immense service. By the end oftBeraury a
canon of Scripture, |l argely the same as t he
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being. Marcionism, in being a highly organised movement, and in apgdalimany by its
asceticism, even to rejecting marriagsted until the middle of thé"sentury in the West.

The Ebionites

Another challenge to Christian orthodoxy came early on, towards the end &f @entury,

when some Jewish Christians cladhto be the true followers of Jesus. They were the
Ebionitest f r om t he Hebrew for &époor mend). They I
sources we learn that the Ebionites were ascetics, binding themselves to keeping the Torah
rigorously. We know from Acts Ch 15 that Jewish Christians in Jerusalem wanted Gentile
Christians to be made to submit to Mosaic laws, though there is no evidence in the scriptures

that these men were Ebionites. A Council meeting in Jerusalem about 49 s©deksis call

to bring Gentile Christians into obedience to the law. Paul, particularly, was adamant that the
Gospel would be compromised by insisting on -leeping as a way of salvation (see
Appendix 2).

Montanism

Many of the sectsvhich challenged the mainstream church in these first four centuries
advocated a tough, rigorist, ascetic Christian faith. There is evidence that as Christianity
increased in numbers throughout the Roman Empire, reactions to the disciplined life of the
very earliest Christians set in, especially after Christianity became a major religion of the
Empire from Emper or -39 A).dAns suchssécs was thanef thé c . 3 4
Montanists

About the same time as Marciomas gathering followers, a man namkbbntanus in

Phrygia was teaching that the Church was too lax in its discipline of those who had lapsed
from the faith in times of persecution, and that it lacked earnestness and spiritual power.
Montanusdemanded an ascetichéeet yl e from his foll owers, but
emphasis was on the charismatic gifts which were given to the first apostles.

Montanushimself claimed, as did two of his female followers, to have lE®owed with

the power of the Spirit of God in order to prophesy. Their most forceful prophecy was that
the end of the age was imminent and that the New Jerusalem (see Revelation Ch 21) was
about to come down upon them in Pepuza. Like so many subseqdeenti&t sects in
Christendom, the Montanistgere undermined by the ndulfilment of their prophecy.

As the Marcionists took away some of the aut
so Montanisnmadded tat by advocating a suptscriptural authority.

These two tendencies, to be oneb6s own author
the one hand, and to assert that Scripture is secondary to the immediate dictates of the

Holy Spirit on the other,have from time to time in the history of the Church fractured

Christian unity.
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Novatianism

When the persecutions of the Church began, Christians had to come to terms with how to
reinstate fellow Christians who had apostatised or lapsed during theftima. About 250

AD a schism formed aroundovatian, a learned priest in Romgho wrote a completely
orthodox treatise on the Trinity. His followers, similarly, were orthodox in doctrine; the issue
causing the schism wabet lenient treatment of Christians who had, so it was held, denied
their faith in the Decian Persecution of 2280 AD.

Novatian and his followers became a rival church to the catholic church and their
congregations lasted some centsirithough not in large numbers. Here we have a dispute
about church order and discipline and not of heresy. You could argue, however, that the
doctrine of the church is at issue here. Is the church a company of strong, pure believers only,
or a mixture otthe strong and the confident, the frail and the vacillating? The whole question
of authority was raised by the Novatian schism. Who has the authority to bar from fellowship
or accept into fellowship? More broadly, can there be a sole authority which $pe#ks

whole church?

At the time of the 16th Century Protestant Reformation the question of authority was the
most important divisive issue. Was it the Papaa tradition or6 s o | a &(8criptupet ur a
alone) thawas to decide doctrine and church order?

There was some agreement on doctrine at the Regensberg Colbdl4l between
Protestants and the Catholic Church, but it was mainly on the question of authority that the
Colloquy floundered. The reason for both Catholic and Protestant persecution of the
Anabaptists was largely a question of their not submitting to authority and so undermining

the foundations of society. And so with the Novattamd Donatist schism@onatism: see

bel ow) . By the time these schisms appeared
the West, and a schism was a break away from her authority. The Eastern schism to come
later in 1054 was also, at root, a disputerawghority.

For us today, in the 2% Century, there is no one body which can realistically speak for all
Christians. We do not || ive, anywhere in the
seem a great loss to many Cathofind Orthodox Christiansthe breakup of Christendom

has occurred and there is no going back to a condition in which there is one organised,
visible Christian Church.

What that means for Christian Unity is that each Christian denomination or group today has
to work out its om ways of commanding authority and discipline, guided by its tradition and
the Word of God. But it also means that each denomination or group should seek dialogue
with Christians of other traditions to learn, with them, ways of dealing with issues of
discipline and authority.

Donatism

At the later Diocletian Persecutiom 310 AD, in North Africa, a schismatic body, the
Donatists came into being over the same issue as in the Nostiasm.
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Donatusled a protest group on the election of a bishop to the see of Cartthagle Africa.

This was on the grounds t ha ttraditonbe hihsahho p sh a do
in the hat of persecution had handed over copies of the Scriptures to the Roman authorities,
who destroyed them. As in the case of the N
church purged of compromise and to see it following a rigorisstifke.

Augustine of Hippo (354430 AD) saw the danger of Donatism and wrote strongly against
it. The Christians of Hippo where he had become bishop were divided into Catholic and
Donatist factions.

Theologically the two sides had muchammmon, but they differed strongly on the nature of
the church. Some extreme DonatistaNorth Africa took to violence against the Catholics
and so brought the Donatists as a whole into disrepute.

The question at issue was, is theirin a company who are holy, pure, and untainted by any
compromise, as the Donatidteld it to be, or is it a company of less than perfect, failing
sinners, as Catholics held and Augustiaeght? These diffenees of view are still with us
today, though it seems that the Donatist view is still a minority one among the mainline
churches. The church is a school for sinners, not a sanctuary for saints.

Sabelianism

About 250 AD the Church in Ronted to deal with a view of the relation of Father and Son

in the Godhead which was decidedly unorthodox. The catholic doctrine was that the Godhead
comprised three distinct Persons in one unity of Godhead. A teacher Saltelius
proposd that there is no real distinction between the Father and the Son, that the two are
modes or aspects of the One God. His aim was to safeguard the oneness of Deity and, by
blurring the distinctions between the Father and the Son, show that the Fathédrecsaild to

have suffered on the Cross.

Arianism

Arianismwas the most important and persistent heresy which came to a head in thd'early 4
Century. In AlexandriaEgypt, an ancient city of learning and Greek culttine Christian
Church had become well established. It upheld a high view of the full deity of Christ. But a
presbyter of the cityArius, taught otherwise. Jesus could not be equated with deity and
though he could be called both Son of God and logos (Idhnhe was a created being and

not eternal with the Father, not sharing his deity. Arius probably taught that there was a time

A

when the Son 6was not 0.

His views were refuted by many, especially a champion of orthod&tkygnasius (c.296

373 AD). Ariusods views wounel ofcNicaed (825 AR) dcalledtby t h e
Emperor Constantine wh o suggestedombdusaio8 ( bfF t ke msame s
should be appli ed thahe Ediheri The tersn wasemaacad dynteeh i p
Council and became, for subsequent Councils and Cdatie Church, the classic way of

defining the relationship of Father and Son.
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The fortunes of the Arian party in the Church were to fluetuiduring the next centuries,
sometimes seeming to become the new orthodoxy, but eventually relegated to the role of a
minor but persistent heresy, surfacing from time to time in history, even into'fh@e2ury.

If Arianism had won theday, no doctrines of incarnation and atonement would have
remained in the Church. AthanasiogOn the Incarnatior{c.318 AD) pointed out clearly that

those two truths were inextricably linked together.

Macedonianism

The doctrine of the Person of the Holy Spir
Creed has little to say about the Holy Spir
The lateNiceno-Constantinopolitan Creed(381 AD)says more:

6l believe in the Holy Ghost, the Lord, t|
and the Son; who with the Father and the Son together is worshipped and glorified.
Who spake by(BdaokhoteCommotayeret s. O

Some asserted that the Holy Spirit was created by the Son and was thus subordinate to the
Father and the Son. (In OrthodGkristian theology, God is one in essence but three in
Personi Father, Son and Holy Spiritvho are distinct and equal.) Those who accepted the
heresy were called Macedonianbut were also and more descriptively known as
pneumatomachians t he o6spirit fighterso.

Some sources attribute leadership of the group to Maced@naesArian who was twice
bishop of Constantinopléied c.362 AD). Today there are sects and cults which continue
this heresy.

Pelagianism

In the early & Century, as the Goths began to press on the boundaries of the Romaa Empi

to the north, another heresy, Pelagianisppeared, which threatened the very basis of
salvation as taught in the New Testament. The question raised was, can a person in any way
save himself?

An ascetic theologian from BritaiRelagius living in Rome was concerned about the moral
standing of Christians. Pel agius wanted to
responsible for his own actions as the basis for judgement. But he went further and denied
original sn and taught that by right choices and good living a man could justify himself
before God. This was strongly opposed by Augustiviey saw it as undermining the free

grace of God in salvation.

Pelagian ideas, in some form other, were to survive right through Christian history,
probably acting as a corrective to those extreme doctrines of grace which deny any free will
in man.
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Nestorianism

In the late 4 Century the divine and human natures ofi§thcaused much debate in the
Church.Nestorius, a patriarch of Constantinoplseems to have taught that there were two
separate natures in the incarnate Christ, the one divine and the other human. This was not a
guestion of denying either the deity or humanity of Christ, but an attempt to show that they
were distinct in the Person of Christ. This was the form of Christianity that first reached the
Far East (Chingin the &' Century, as witnessed byetSiganfu Stone™

Nestoriuswas challenged to say whether he could call the Virgin Maflyh e o {Godk o s 6
bearer) and OMother of Godo. He rejected t he
logos could be totally one with the man Jesus. Christ was one Person, with two distinct
natures. So in Jesus there was the Christ born of Mary (so he could use the term
O0Chri stotarkaed stbher e was also the 6Son of Godbéd

Nestorianismliingered on in the East and onlysdppeared from Kurdistan during the First
World War.

Monophysitism

In the 8" Century a completely different perspective of the Person of Christ was seen in
Monophysitism(from the Greeknonosme ani ng 6 o npghysisneanoge 6nanudr e 6
Unlike Nestorianismit saw only one nature in Christ: the human nature was absorbed into

the divine at the Incarnation.

Both Nestorianismand Monophysitismwere attempts tory to define the relationships of

these two natures, human and divine, in Christ. Athandsiasd wr i tt en about

u ni dendsis phusikdsbut he wisely did not attempt to define the mode of that union.
Nestorianism held that ¢hunion of the two natures was a moral union, that is, the more Jesus

0t he mandé acted in tune with @&godd,. tThhee chleocasreti
Monophysitism is to be found in the assertion that there is but one nature, the divine, in
Christ.

A A Luce, in his work on Monophysitisff, points out the serious implications of the
Monophysite view for Christian theology. He believed it tended to reduce appreciation of
Jesus as human; his sufferings and passion are plfmyenn, and the Cross loses its cosmic
significance. Monophysitism, coming from the monasteries of Egypt, tended to stress other
worldly concerns. But if Christ did not assume a full human nature, could human nature be
fully redeemed? Both Nestorianisaind Monosphysitism were declared to be heretical at the
Council of Chalcedonin 451 AD.

!> The Sigarfu Stone(North West China A Nestorian tablet from 781 AD found in the early"17
Century. The inscription on it in Chinese gives evidence of a Nestorianomasgi Olopen (or

Alopen) bringing his brand of Christianity to China in thB 8entury. See Cross, F L and
Livingstone E A, eds,The OxfordDictionary of the Christian ChurchOxford University Press,

1997.

®Luce, A A, MonophysitismPast and Present, SPCK, 1920.
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An attempt was made in 482 AD (29 years after the Council of Chalcedon had condemned
Monophysitism), to reconde the Monophysite Egyptians and Copts to the larger Church.
Probably the work of Acacius, patriarch of Constantinogledocument known as the
Henoticonwas drawn up with the clear backing of the Emperor Zendidlitnot please
extreme Monophysites, or RomeEhe authors of thelenoticonwere excommunicated from

the Church of Rome, thus provoking the first schism between the Eastern and Western
Churches, which lasted until 518 AD.

The Henoticoncan be <called a o6fudged in that it d
clearly enough. It stood by the Nicefmnstantinopolitan Creednd condemned both
Nestorianism(which claimel there were two Persons in Christ) and Eutyches who insisted
there was only one nature in Christ, yet i
which spoke of two natures, human and divine, in the one Person of Christ.

Arising from a Monophysite iew of Christ, some Eastern theologians taught that Christ had
only one will (Monothelitism). This view was condemned at the Ecumenical Coohcil
Constantinoplan 680 AD, in which it was declared that @trhas two wills, human and
divine.

RESPONSES TO THE HERESIES

Councils were called to deal with these heresidgse four major councils outlined below
were called by the Emperor and composed mainly of Eastern bishops, though awharitat
their declarations for both Eastern (Greek) and Western (Latin) churches, creating a unity of
Christological and Trinitariadoctrine which remains to this day.

The major councils which dealt with these heresieg@nd many issues of Church order)
were:

Nicaea (325 AD), which asserted, against Arianisthat Jesus was of the same nature as
God: he was not a created being as Arianism held.

Constantinople (381 AD), which asserted, against Macedonianism, that the Holy Spirit was
one in the Godhead. It countered Apollinarianism, which did away with the real humanity of
Christ, and it reaffirmed the Councilof Nicdea posi ti on oist t he Per son

Ephesus(431 AD),which denied the Nestorian teaching of there being two separate persons,
human and divine, in Christ. It also dealt with Pelagianmtmich gave man the ability to
save himself and saw sin as aaftsnen rather than an inborn tendency to do wrong.

Chalcedon (451 AD), which reasserted that Christ has two natures completely in harmony
within the one Person. Both Nestorianismd Monophysitisntontinued to undermine the
unity of doctrine of the Church for many years. It is only in very recent years that
reconciliations have been possible, Nestorianism all but dying out, and the present
Monophysite churches in the East coming to be accept&ihastian churches.

Out of this period of theand %' Centuries came the Nicei@onstantinopolitan Creg@81
AD) which is accepted by all the main Christian traditions today, Orthodox, Roman Catholic
and Protestant. The Orthodox Churches take exception to the inclusionfiibthe ( 6 a n d
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from the Sond) 'BWwhictasates than thet Holy SpiritGoroeeedd from the
Father and from the Son. To the W&hkb que safeguarded the full Deity of the Son; to the
East it did not safeguard the distinctiveness of the Father. Today exploration of the clause is
bringing the two sides nearer together.

In relation to Christian Unity in the ZICentury, how should we ragd these debates over
doctrine in the early days of the Church? Have they any relevance to us today?

THE RELEVANCE OF THESE ISSUES TO THE CHURCH TODAY

The first thing to say is thany attempt to describe what God has done for man in the
Incarnation is beyond the scope of language to deal with adequately; neither the Greek
philosophical terms of the first four centuries, nor any language we may use in thé 21
Century, are adequate.

The battles with heresidsd to terms being useghich became the standard terms of debate
and were used in the formation of the great Creédee Church (what F D Mauricsalled

the6 ¢ o mp afthe €u@h). Whether terms likeibstantia, homoousios, phuaisd scon

can do justice to the good news of Jesus may be doubted, but their value lies in pointing,
compasdike, to one or two basic truths without which there could be no good news.

These truths are that God the Father, the Holy Spirit and Jesus shareitthefDOne
Godhead; and that Jesus, one of this Godhead
of love for all humanity. That really is the core of the Gospel and there is large Scriptural
support for it.

Where a doctrinal position cannot suliser to that, as in the case of Arianisan
Macedonianism, unity is not possible. As for NestorianisriVionophysitismthe Scriptures

do not give us enough information to make definite statenadoust the relationship of man

and God in the Person of Jesus. Nestorianism and Monophysitism both speculate on what is
not revealed in Scripture, and Chalcedionnot so speculating, was wise to state simply that
Jesus was one Persortwo natures and to leave it at that.

Political and historical factors have taken oriental Orthadtaxches into isolation from both
mainstream Orthodoxy and from Western Catholicism and Protestantism, but in very recent
years the Roman Cathol€hurch and the Coptic Orthodox and Syrian Orthodox churches
have consulted each other with some measure of agreement on Christology.

Out of the Early Church period comes an idea for a basis of unity which has appealed to
ecumenists acrgsthe centuries. Time and time again the ideaViatent de Lérins kept

being resurrected, always to find that its limitations made it impracticable. Vincent, who died
some time before 450 AD, probably became a monk on thedigibhérinsoff the south

coast of France, where a centre for Christian learning had been established. It is relevant to
our present study to note that, to Vincent, a true tradition must be consistent with the
teachings of Scriptre, which for him were the final court of appeal. He accepted that there

17See Ch 2.
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was development in the interpretation of Scripture, but held that true development did not
change the truth.

He wrote:

0The ancient doctrines o fme goesaon,ebe tayefullp hi | o s
tended, smoothed, polished; it is not right for them to be changed, maimed,

A

mutilfated. o

There were marks by which a true development (tradition) could be determined. These marks
were a catholicity consistent with what has bedrebed everywhere, at all times, and by all
Christans6 quod ubigue, quod semperd quod ab omni

Since the B Century, however, so many accretions to the faith have been made as to render
his threefold test invalid, and even in Vincebs day many who were tr
not come to terms with the Chalcedonian definition. However, it must be remembered that
Vincent warned that even his thridd test for defining true doctrine is to be followed in

relation to theRule of Faithnot lesser details’

Today our approach to unity has to include the acceptance of a wide divergence of
practices and views even among those whose commitment is to the Nicene Creed.

However, allegiance today to the Nicei@onstantinopolitan Creeddoes come near to
satisfying Vincentés criteria, as al/l i ts cl
majority of Christians through all the ages of Christian history.

Because the NicerGonstantinopolitan Creeis rooted in Scripture it is a very apt
affirmation of faith for all Christians. Allegiance to it cuts across many denominational
boundaries. Orthodox, Catholic, Reformed Protestant and Charismatic Evangelical can
subscribe to it. The contentiofifoque clause does create problems of unity with East and
West but it is worth remembering that not all Orthodox theologians consider it to be heretical.
Perhaps in ecumenical gatherings which includetdeasOrthodoxbelievers, thefilioque

clause can be omitted as a gracious response to Orthodox convictions. Perhaps, -also, non
Chalcedonian believers can be rehabilitated by the acceptance of this Creed.

Holding to the Nicene Creéewill have to allow for plenty of debate about its meaning and
relevance to the 21Century world. In the Epilogue to his bo®ke Person of ChrisDonald
Macleod makes this point well. He writes:

6ls the task of Chr i s tfiodl?dyg yo meansh Ve eahnetd ? | s
content ourselves with merely repeating the words and phrases of the past till the Day

of the ParousiaThese very words themselves require to be teased out, using, among
other things, the inslgs of modern psychology and modern genetics. Besides,

18 Moxon, Reginald Stewart, B O;he Commonitorium of Vincent de Lérin€ambridge University
Press, 1915, p 92.

19 Moxon, Reginald Stewart, B O;he Commonitorium o¥incent de LérinsCambridge University
Press, 1915¢XVIIl, p 71.
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Christology constantly faces new challenges and each such challenge both changes and
enriches us. Even those who cannot always be thanked for their answers must at least
be thanked for their questions.

How do we translatbomoousiosand perichoresisnto the plain English of today? The

4™ Century theologians ransacked their world for appropriate images. We must find
ours in the world of singularities, quarks, black holes and electagnetism. He who
findsé% serviceable new image puts the whole world in his debt. The task goes on,
theén. o

David Willis sees the creedss 6 c hannel mar kerso6 to guide th

0There were amdsate, twwbelhutchds teaching
ways to speak about the mystery of the unity of God and humanity in the person of
Christ. These major ways came to be defined as channel markers within which saving,
sane, wholesome navigation could gged. That is a very different picture from ones

that either toss out the doctrinal development of this period altogether or treat the
formations of these agreements as pretty much the last and final word. Channel
markers for sane navigation are for prode®y. That means the dynamic business of
discerning what the makers of the creggteed to at the great ecumenical councils and

then attempting to translate and interpret that agreement into the terms and ethics
which serve the purposes bifé g o s p e | in subsequ®nt | angua

It is not the purpose of this book to investigate how the Nicene Creed can be applied to the
cause of Christian Unity today, but to call for this to be done. The task has already been
begun in the symposinNicene Christianity, the future for a new Ecumenibnthis volume
Ephraim Radneobserves that Creed must go with Canons:

OWe must realizeé that the communal order
context of Canon Lawf the Creed makes any sense or points to any sense within the

faith of the Christian community, it does so only within the context of the ascetically
ordered |ifé& of the Church. d

His caveat shows what a lot of work lies ahead in relating ecumenidra @reed, but even
Radnerends on a hopeful note:

OLet wus take our minds, l et us take our nm
strategies for reform, our manifestos and demands, and let us give them over to one

anothe . That 1is order. And at that point, 0c
unam ecclesiamdéd will be&® a sound with a st :

Y Macleod, Donald, The Person of Christ, Contours of Christian Theology:Matsity Press, 1998.
L Willis, David, Clues to the Nicene Cregd/illiam Eerdmans Puishing Coy, 2005, p 78.

22 Radner Ephraim, To desire rightly, the force of the Creed in its Canonical Context, essay in Nicene
Christianity, the future of a new Ecumenism, ed Seitz, Christopher, R, Brazo Press, 2001, p 220.

2 Racher, Ephraim, To desire rightly, the force of the Creed in its Canonical Context, essay in Nicene
Christianity, the future of a new Ecumenism, ed Seitz, Christopher, R, Brazo Press, 2001, p 228.
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CYPRIAN AND AUGUSTINE OF HIPPO

The influence of two great North Africamshops, both of Carthagmust be mentioned in
relation to Christian Unity.

The first isCyprian (c.200258 AD). Cyprianwas born and brought up in an upjotass

pagan family and was converted to Chrst a young man. Intensely earnest about his
Christian faith, on baptism he forsook pagan ideas and literature, concentrating solely on the
Christian Scriptures. In his rejection of Greek pagan ideas he was like Tertallia6200

AD), another great church leader in Carthagéy 0 o nce wr ot e, 0 Wh a't h a
with Athens?06 Some Christian | eofdexadriai n t h
(c.150215 AD), had triedo encompass some aspects of Greek philosophy within Christian

truth; not so Cyprian or Tertullian.

Cyprianis particularly important to a history of Christian Unity in that he lived and suffered

during times of persecution and hadtodealt h t he question of &Doe
place for Christians who have fallen away from the faith but want to be restored to the
Church? Is the Church only for those who are strong and pure, or has it a place for the weak
and sinning??d

This is a gestion that Christians in Eastern Europe had to face on the demise of Communism

at the end of the 1980s. During the 1960s and 70s | got to know one or two churches behind
the 6lron Curtaind and saw how one cBOurch d
years, gone over to the Communjgtecoming a Party member and spying on his fellow
Christians. When he wished to rejoin the church he had left, it is good to record that he was
freely welcomed back into fellowship.

Cyprianhad fled in the Decian Persecution (28l AD), the first systematic persecutions of
Christians, and, returning to Carthaf@und that the Church there (and generally throughout

the empire) was bitterly divided about what to do twh t he 61l apsedd. Th
demanded that all citizens should make a pagan sacrifice and some Christians did (named the
Gacrificatio ) ; ot hlieeHaticido | t lheo u g ht libeli pdcisdf)i csaa yeisn g( 6t h ey
sacrificed when they had not.

Cyprianal so found that those who had stood firr
the lapsed back into the Church. Cyprian influenced two church councils in Canthiate

followed (251 and 252 AD) to lay down the deyate discipline that the lapsed should only

be allowed back into Church after due repentance and penance. But for Cyprian it was the
local bishops who had the rule in the matter.

The persecution had given rise to schisofisbelievers whocould not accept such easy
restoration of the lapsed, and Cypas hi gh vi ew of the authorit
play. As long ago as the middle of th& Century, Ignatiusof Antioch had insisted that

nothing oughtto be done without the authority of the local bishop; Cyprian followed this
tradition. For him, the question of the lapsed was a matter for the bishops.

The consequence of this was that the Church of the (accredited) bishops became the only
place wherea Christian could find his home. Unity was the issue. Outside of the Church, the
single, universal church throughout the world, there was no salvation. The charismatic
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prophets of the days of tH2i d a2 @nd) the authority of the confessors in the days of
persecution, gave way to the supreme authority of the bishop from now on.

Two more issues were raised at this time. The primacy of the bishop of, Runeity in

which by tradition both Paul and Peter had died, over the other bishops of the Empire, was
debated. Scholars are not quite clear as to what Cgpgan posi ti on was on t
disagreed with the Papal teaching that schismatics aetidsedid not need to be-tmaptised

to enter the one true Church; he was a rigorist on this, insisting that they had not been really
baptised in the former churches (even where that baptism had been Tripitarian

After the death of Daus, the next Emperor, Valerian, also began to persecute Church
leaders. Cypriawas arrested in 257 AD and the following year was executed.

What issues does all this history raise for us today? One is clearly that an Episcopal form of
Church government was established, rooted i
Clementof Romeand Irenaeusand that this was to be the unalterable form the mainstream
Church was to take (Orthod@&ast and Catholic West) for the rest of church history.

When norepiscopal churches appear from the time of the Reformation onwards, either they
are impossible to integrate into a concept of Unity (an impossibility felt by the Orthodox) or
they are somhow (as at present the Catholic Church maintains) to be seen as lesser churches
than the true one.

Another issue is the primacy of the pope (the bishop of Rotine seed of which doctrine
was clearly sown by Cypriéns  chadigOn the Unity of the Catholic ChurcRyprian, in
one version of the teRimacpTexdt we i t esati se know

6Agai n, after his resurrection he says t
his churcho on hihmlsheep tode fedoandalthough e copfery e s
an equal power on all the Apostles, yet he has appointed one throne and by his
authority has ordained the source and principle of unity. The other Apostles were, to

be sure, what Peter was, but primacy is giteReter, and the Church and the throne

are shown to be one. 0

Scholars debate whether or not this was Cyprian f i nal vi ew of the Pap
root and became a central tenet of Catholicism in the WRzgte Damascus (366-384 AD)

made much of the o6ébkbai mrioachepbeerdsal Romeéher
This view of the Papacy is a great stumbling block to unity to both Protestants and Orthodox.

Yet another issue is the question tbe nature and importance of baptism for unity. Is
Trinitarian baptism enough to establish a person as a Christian? The Catholic/Orthodox

24 Didach(] also calledTeaching OfThe Twelve Apostlesjasthe oldest surviving Christiatiocument
on church orderprobably written in Egypt or Syria in thé°Zentury. In 16 short chapters it deals
with morals and ethics, church practice, and the eschatological hope Sddted Comingf Christ

at the end of time), and presents a general programme for instruction and initiation pricitiee
church
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position would see baptism as not to be repeated, as it incorporates the Christians into the
Churd once for all, a position also taken by many Protestants.

Finally, is the Church for the holy only? Who is holy enough to be in the Church anyway? If |
sin as a Christian, can | be restored on repentance only?

These are all issues to be thought aboatay in the context of Christian Unity. If | am

concerned about the structural and organic union of churches then, it seems to me, the
difficulties of union are immense: the historical legacies of the Episcopal churches cannot

be laid to one side. But a nasure of unity is possible on the basis of shared spiritual life.

As to the validity of each other 6s06sbadpay safs
accepting Trinitarianbaptism as a basis for fellowship shoypdevail today.

Augustine of Hippo (354430 AD) profoundly influenced the development of the thinking of

the church in the West among both Catholics, and later, Protestants. He was born in Tagaste

in Numidia (Algeria today) of @agan father and a devout Christian mother, Monnica. After

some schooling locally he went to Carthageere he studied rhetoric. Here, at 17, he began

to Ilive with a woman by whom he had aerson, £
for 14 years until he came under the conviction that the relationship was wrong.

Reading Cicero turned Augustineds mind to co
Christian Scriptures but found them uninspiring. The Persian dualisticsppily of
Manichaeismattracted him with its rigorous asceticism, and he followed its teachings for

nine years. Manichaeism was an amalgam of faiths with some smatterings of Christianity. It
taught that man was trapped in an evil priaomd the conflict of light against darkness and

spirit against matter. Religious messengers such as Jesus and the Buddha could bring light,
but in the individual struggle against the passions and appetites lay the way of liberation.

Augustinebecame disillusioned with Manichaeisemd he moved to Roma 383 AD and

then on to Milan, in the north of Italy, where there was a powerful Catholic bishop, Ambrose,
to teach rhetoricAugustinewas still not free from fighting his passions, especially his sexual
appetite, but he became more and more open to the teaching of the Christian church. He
began to accept a nédatonist concept of God as the Gawgreme existence to which man

can aspire to be joined.

In his autobiographicalonfessionsAugustinetells the delightful story of how, depressed by

his low spiritual state, he entered a garden and heard, from somewhdrg, reeahild
chanting or singing, OPick up to read, pick
Paul he had been reading earlier. There his eyes fell on these words:

OLet us l ive honourably as in thenday,
debauchery and licentiousness, not in quarrelling and jealousy. Instead put on the Lord
Jesus Christ, and make no pr oRomansdnl3f or t |
14)

He came to a living faith, and was no longer a religious dilettagibegtiout the various
philosophies of the age, but a child of Christ and a son of the Church. He was baptized in 387
AD by Ambrosegalong with his son Adeodatus.
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In 391 AD he returned to his native Algeria and became ordaine@rassg four years later

he was appointed assistant bishop of Hippo, and soon after full bishop. Here he founded a
monastery and a school to train clergy. He died there in 430 AD as Vandal invaders were
attacking the city.

Augustnds i nfl uence on the future doctrine and
He wrote against the Donatisgiad Pelagiansvho, in his eyes, harmed the Church, the one

by schism from it, the other by making miis own saviour and by denying original sin in

man. Against them, Augustirtaught that the Church was not an exclusive company of the
Opured but a mixture of the good and bad, a
outsde the Church were valid.

Against the Pelagianse developed both his strong sense of the grace of God, giving us in
Christ what we could never deserve, and his conviction that it is the sovereignty of God alone
which chooses the aeto salvation. This high view of the sovereignty of God was to mould
the thinking of almost all the early 1&entury Protestant Reformers in Europe; it was to be
the cause of a reaction to its severity in th& Century in the theology of Arminiuand
others; and it is a source of contention still with us today.

Augustind s g r e@ntthe Winityemphasised the equality of the Persons of Father, Son
and Holy Spirit over against earlier views of the sdbmation of Son and Holy Spirit within
the Godhead.

When the city of Roméell to the invading Visigoths under the seArian Alaric in 410 AD,
and people were conscious of an era coming to an end, Augtstinenarly 25 years to
write The City of God(412426 AD), which was to mould Church thinking on the
relationship of Church and State for very many years to come.

In it, World Empires constituted the Earthly City, the Church the Heavenly City. There in the
heavenly city are the predestined of God. The Church, as the heavenly city, is destined to rule

the world as a visible body empowered by God to correct and teach the secular State, whose
duty is to support and further true Godliness. In this way Augustieeed a vision of the
Church which was to dominate the medieval Ct
head of the Church on earth, which increasingly from th€é&ntury onwards was seen in the

West and the Bishop of Rtg had a duty to guide the affairs of men: the Papacy became
involved in the affairs of princes even to ¢
interest.

To understand the Catholic concept of the Church today, we must und€@gfaaio s st r es s
on the importance of bishops 0&as sGodbihy sEmaeien
Church has a visible present on earth in a body to which all Christians should belong.

Later in hisbry some Christians (Protestants) would abandon an Episcopal view of church
government and others reject the role of the Church as mentor to the State, and instead
advocate that the Church withdraw from the world and its society.

As for the Eastern partf the Church, it did not develop a Papacy or centralized control. It
looked to the seven Ecumenical Councils from 325 to 787 AD as authoritative for doctrine

and order, and it accepted the ancient Eastern churches of ConstantAlegplndria

Antioch and Jerusalem as leadiagfocephaloug | i t er-laé¢ d e d&)el dhur ches.
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The Eastern Churchoés relationship with the
became openly hostile in the®™ Century. The Ortbdox concept of the Church was that of a
body of believers in whom the Christ dwelt, especially through their participation in the

Eucharist, rather than a structured community of believers all owning allegiance to a central
Godappointed head on earth.

Page30



CHAPTER 2 THE FIRST GREAT SPLI T: EAST AND WEST PART COMPANY

The oO6undivided Churchd as Orthodoxy sees it
there were plenty of divisions, heresiand schismsyet it would be true to say that,
doctrinally anyway, a consensus was reached that most Christians have subsequently
accepted. This is seen as summarised in the NiCemstantinopolitan Creed of
Constantinoplen 381 AD. Western bishops acceptbts Creed and, because it came out of

an Ecumenical CoungiDrthodoxy sees it as the authentic Creed of the Church for all time.

However, Orthodoxy does not accept tiieque clause: it claims this was insed at a later

date, and unilaterally, by the Western (Latin) Chufehoque ( 6and from t he So
phrase that says the Holy Spirit proceeded from the Fathérfrom the Son it was

probably first used at the Latin Third Council of Toledo in 289. Orthodoxy sees this as
detrimental to the Father as the sole source of being in the Godhead. So, on two counts,
Orthodoxy rejects this clause: one that it was imposed by one part of the Church on the rest
(Emperor Charlemagne denounced the Greeksdbusing thdilioque), and the other that it

is bad theology.

Long before this first split of the Church in 1054, the Eastern Christians had developed a
distinctively Greek kind of Christianity. By as late as 450 AD few Western scholars could
read GreeKeven Augustinef Hippo had difficulty), and it was rare for a Byzantine scholar

to know Latin.

There were other deep differences, too. As Timothy Waoiats out in his booKrhe
Orthodox Church the Easten idea of Church government was collegial rather than
monarchicaf® No one bishop rose to be the supreme bishop over the East as the bishop of
Romehad become Pope in the West.

Today there are additional centres for Orthodoxy, for examascow but still the same
principle is maintained of each patriarchate being autonomous yet linked to all the other
churches by adherence to the Orthodoxy which came out of the seven Ecumenical Councils
(from Nicaean 325 ADto theSecond Council of Nicaean 787 AD).

The distinction between laity and clergy was not as acute as in the West, where theology was
firmly in the hands of the clergy. Salvation was seen in the EdBeasis the indwelling of
God n the believer and the indwelling of the believer in God.

Salvation in the West has had more to do wit
the death of Christ on the Cross. For the E:
but salvaibn is more than just forgiveness, it is also the union of the believer with God. So in

the Orthodox theology, the resurrection, by which the risen Christ is given to all who receive

him, is central.

Other differences also developed between East and Wiélstthe East permitting clergy to
marry (though not bishops, who came from the monasteries) while the Catholic Church

> \Ware Timothy, The OrthodoxChurch Penguin Books, 1967, p 243.
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insisted from the second Lateran Countill139 that all priests must be celibate. (The call to
celibacy for ckrgy had been made in the West from very early days.) There was even a
dispute about the use of unleavened breaginheysin the Eucharist, which the East rejected.

The actual split came over a question of authority: had the Pope in jaosudiction over
Constantinoplethe leading Patriarchate of Orthodoxy? By 1054 ltaly had tried to impose its
Latin rite there. In retaliation the Patriarch of Constantinople (Michael Cerularius) demanded
that Latin churches in Constamiple should use the Greek rite, and closed them down for
not doing so.

Matters came to a head when Pope Leo IX sent a legate to Constantinbpley the city

i nto i ne. The Popeods represent abtuli ofe, Hu
excommunication and accused the Greeks of omittindiltbgue. Constantinople replied in

kind and the damage was done. Reconciliation in part is only now being made, ifi trel20

21% Centuries.

The Crusades further embiteel relations between East and West when Latin patriarchates
were set up in Jerusalem and Antioch: they then had two Patriarchs, Greek and Latin!

Relations reached their lowest point in 1204, when Crusaders attacked Constantinople
wrecked Greek churches and killed many fellow Christfins.

Before Constantinopléell to the Turks in 1453, and as a direct result of the threat to the
Church from expanding Islaman ecumenical Council was called 438 as a continuation of

the reforming Council of Basle. It met first in Ferrara and then, the next year, in Florence.
Delegates who would not follow the Pope to Florence remained in Basle and denounced him
as a heretic and deposed him.

The aim of theCouncil of Florencewas union between the Latin and Greek churches. The
Pope, Eugenius IV, was present with the Greek Emperor, John VIl Palaeologus, and Joseph,
the Patriarch of Constantinopl€he pointof contention between the two communions were
Catholic as opposed to Orthodox terms and usagesfilthgue clause in the Nicenro
Constantinopolitan Creethe use odzymesthe doctrine of purgatgrand the position of the

Pope as supreme Teacher of the Church.

There was cautious assent to agreement on these points by the Orthodox, but little enthusiasm
for union in Constantinopleeven many Greek delegates to the Counbibwad signed for

the union did not further it practically once they were home. A gesture of unity was made in
the church of Hagia Sophia Constantinople by the holding of a united service conducted by
Orthodox and Catholic priestsyen as the Turks were at the gates of the city. But it was too
little and too late.

% Timothy Warewri t es: 6 Chri stians in the West still do
lasting the horror with which Orthodaegard actions such as the sack of Constantinopléhe

Cr u s a d'erOghodbx Ghurch Penguin Books, 1967, p 69.) The violence and the sacrilege of

the Crusaders, swalled fellow Christians, in, for example, the destruction of the altar and screen in

the Church of the Holy Wisdom (Hagia Sophidrove a deep wedge between the Eastern and
Western Churches which has not yet been removed. Political intrigues of the Western (Latin) leaders
with ambitions in the East brought about this disgraceful episode.
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It is interesting to reflect that the issues debated at the Council of Fldreveestill not been
fully resolved by the Orthodox and Calilcochurches, to this day.

In 1453 Constantinoplefell to the Turks. It has never been in 6Ch
southern Mediterranean lands of North Africa, Turkey, and Mesopotamia, once areas of
strong Chistian influence, all fell under Islamic rule. Christians were allowed to be a

Opr ot ect alimmpenthpdn enferior(status in society. The magnificent church

building of Hagia SophigSt Sophia, Holy Wisdom) stands today imrStantinople as a
forlorn symbol of CoA'stantinopleds Christian

The bishop of Romés regarded with reverence by Orthodoxy, but not in any way with the
submission required by Catholics. mliogoivhi | e
salvation, with its stress on the supreme importance of the sacramentofithev i n&® | i t ur
it is not Roman Cathollend refuses to recognise the Pop:
Christians. This position is illtiated in the way the two sides view the Eucharist. Catholics

hold to a dogma of transubstantiaton whi | e t he Ort hodox, stron
Presenced in the bread and the witoregplainaro not
describe it.

Some critics of Orthodoxy have drawn attention to nationalism in Orthodoxy, which has
sometimes fostered ethnic conflict. This may well be because of the State and Church unions
and the desire to be the only religion of a gatr area, rather as Islasees itself as
destined to control the lives of all within its orbit. This is alien to the spirit of Protestantism
and modern Catholicism.

The aversion to intercommunion is desgated in many Orthodoxpeople. To have a
common celebration of the Eucharist would, to Orthodoxy, be an assault on its claim to be the
one true Church. But if Christian Unity is not just to be a hollow phrase intercommunion
must come about and it may well have to staét gtr assr oot sd | evel

For many Catholics also there is difficulty in grasping the prospect of intercommunion, but at
|l east, at present, the official Catholic vie
Church Invisible and genuinely fellehelievers.

An article in a religious newspaper in November 2005 reported that:
60The fAVatican opens the ecumeni «€athHolicdoor o

to receive Communion on special occasions, but still forbids its own communicants
from receving Communioninnetat hol i ¢ congregd&tions and

2" Hagia Sophia (St Sophia) This beautiful and gracious Church, built in 537 AD by the Emperor
Justinian |, should have been a perpetual monument to the goodness of the Gospel; it became a
mosque at the capture of Constantinoplel453, and since 1935, undsgcular governments, has

been a museum.

?8 Divine liturgy. The term used in Orthodoxy for the central ceremony of their Holy Communion
(Eucharist or Mags

2 Church of EnglandNewspaper, 11 November 2005.
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There is so much that Orthodoxy shares with both Catholicism and Conservative
Protestantism, especially in the NiceGonstantinopolitan Creediith its commitment to the
doctrines of the Trinity, the real humanity and deity of Jesus, and Jesus as sole Saviour and
Lord. It has much to offer the West in ifsa p o pthtae d ,f@dsgtryth of theosis its
freedom from a central overpowegiiauthority and in its sense of the majesty and mystery of
the Godhead in the Divine Liturgy.

I n September 2006, t he Russi an Ort hodox Ch
churches to join to meet the threats of secularism and liberal theologiepp&al was made

by Bishop Hilarion of Vienna, the MoscoR at r i ar chateds represent
organisations, during the Dialogue of Civilisations forum in Rhodes. His appeal for an
alliance was not just to Roman Catholics, Orthodo# Oriental Orthodox and traditionalist
Anglicans, but also to traditionalist Protestants, which in effect meant Conservative
Evangelicals.

Earlier, in August of the same year, Metropolitan Kyrill of Smolensk and Kaliningrad, the
Russian Chafrcd¥sercmalefrel ati ons, contacted F
seeking to restore relations between Mosemd the traditionalist dioceses in the Episcopal
Church

This is surely evidence of sometgimew happening in the Church, which ought not to be
ignored by any of the three traditions.

Orthodoxy does challenge some Western theology, in particular its doctrine of original sin
seen as original gui | t. | n Or teh aocluptioryandna n i ¢
mortality but not his guilt, and consequently in Orthodox teaching an unbaptised baby is not

in danger. Recent theological developments in the Roman Ca@falich on the question of

limbo, an intermediate, etednalace for unbaptised babies outside heaven, are pointing in the
direction of the doctrine being dropped, which would bring Catholicism closer to Orthodoxy

and Protestantism.

All three traditions agree, however, that mankind is fallen and cannot s@tighiack to God
without the Incarnation and the Atonement.

While Orthodoxy and Catholicism share much in commonsacramental worship,

6 s ac er d*ovenarhtionsofiMary, and belief in the efficacy of the prayers of the departed
T yet Orthodoxy can be quite close to Protestantism, especially in its Evangelical form. For
instance, on the question of purgatory Orthodoxy parts company with Catholicism:

%9 Apophaic theology also known agNe gat i v e theodogythat gtterpts toAlescrili@od,

the Divine Good, byegation, to speak only in terms of what may not be said about the perfect
goodness that is God. In brief, negative theology is an attempt &vaalmity with the Divine Good
through discernment, gaining knowledge of what Godagapophasiy rather than by describing
what Godis.

31 Church of EnglandNewspaper6 October 06.

% sacerdotalismThe idea that a propitiary sacrifice for sin must be offered by the intervention of
an order of men separated to the priesthood.
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OWhen a man dies in the grace of Gd d , t he
demands no expiatory penalties: Christ, the Lamb of God who takes away the sin of the
world, is our only3§tonement and satisfact

It would be true to observe that in general Eastern Orthodoxy has not tried to proselytise in
the way that both thed®an CatholicChurch and the Protestant churches have tried to win
the Orthodox to their brands of Christianity. For this both groups need to repent of any
unchristian conduct towards the Orthodox, while in no way retracting theicyar views

and emphases.

Yet, to be realistic, Orthodoxy looks askance at both the Roman Church and the Protestant
churches, seeing them all as defective. A very interesting Orthodox writer who critiques both
camps is AlexisStepanovich Khomiakov (18041860) Under the influence of William
Palmer of Magdalen College, Oxfofdot the Palmer of the Tractarians), he wrote a seminal
work, The Church is Onél84445).

He saw the Orthodox Ch urhichhChristswasttteerHead and the i ¢ s
Holy Spirit the Soul and whose essefftle was
saw Protestants as having freedom but no unity and Roman Catholics as having unity but no
freedom. He levelled a devastating attamk Papal Infallibility i it is a sort of eighth

Sacrament in Khomiakovdéds eyes, in that it su
and stil/l be the Churchds Teacher.

On the other hand, Protestanti s nvidunath@alingced t |
the right to interpret and teach.

For Khomiakov,h ol i ness of l'ife is the basis of t |
Khomi akovds teaching, Serge Bol shakof f wr i
sai nt | i nEastern and WWestern Chilisfians lead a godly life, they will find the way to

unite. o

Khomiakovd enounced oO0f or mal uni onsao. Both Easter
Church must repent of their sins and wrong attitudes to the.otheb T h e reuni ol
Christendom may be achieved only through the mutual love of Eastern and Western
Christians. o6 Therein |ies hope.

As never before, East and West are talking to each other and learning from each other.
This is part of the new thing that ikappening in our day. We cannot repent of our sins if

¥ Ware Timothy, The Orthodox ChurgiPenguin Books, 1967, p 259.

3 See Lawrence, John, Hard facts of Unity, a Layman LobkbkeaEcumenical Movement, SCM
Press, 1961, Ch 8.

35 Bolshakoff, Serge, The Doctrine of the Church in the works of KhomiakavMoehler, SPCK,
1946, p 302.

3¢ Bolshakoff, Serge, The Doctrine of the Church in the works of KhomiakavMoehler, SPCK,
1946, p 302.
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we do not talk to each other. Our task is to find ways of increasing our contacts and our
understanding of each other.

One of the ways this is being attempted is through the work ¢fet@wvship ofSt Alban and

St Sergius The Fellowship was founded in 1928 by members of Eastern Orthauibx

Western churches (the latter mainly but not entirely from the A@glitolic element in the

Anglican Church). Before the Communievolution of 1917 in Russia there had been little

contact between Eastern and Western Churches. In th€ 8nt ur y Anjgur crand 6 |
(who had sworn loyalty to James Il and would not swear loyalty to the incoming and, as they

saw it, usirping Protestant William of Orange) had engaged in talks with the Orthodox
concerning union, but nothing concrete came of them.

During the 1917 CommunifRevolution, Orthodox believers fled the new atheistic regime,
and, as religiousefugees, found homes in the West, particularly in France and in the UK.
One of the young Russian refugees was Nicholas Zemlow, with theStudent Christian
Movementorganised conferences1827 and 1928 in the town of St Albans to bring Eastern
and Western Christian students together.

At these conferences in St Albans, a gesture towards union was made by having communion
services in the same chapel though at different times. This doesem like a great step
forward in unity, yet Orthodoxy at t hat ti
0schismaticsdé as forbidden.

As Roman Catholics would have nothing to do with the Fellowship officially, it was left to
Anglicans and Orthodoin the main to foster the vision of unity through the Fellowship.
Since its founding, the Fellowship has encouraged debate, discussion and joint study by the
Eastern and Western Churches. Its Journal is c8lddrnosta Russian wordhich can be
transl ated O6togethernessd, O6cooperationd or

The Fellowship has done much to foster understanding between Eastern and Western
Churches, and currently has both an Orthodox and an Anglican President. It stands for
traditional Nicene Christianity and against women in church leadership and the practice of

homosexual life styles.
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CHAPTER3 6 NO ARGUI NG VETN HISHE REDIEVAL
CHURCH

What kind of discipline did the Early Church exert over those who causestbds or were

morally at fault? As far as the evidence of the New Testament is concerned we can say that

the church was taught to exclude such members, with the hope of their restoration, but that
there was no thought of other punishments and certaitlgfnging the kind of force which

later the Church of the Middle Ages was to wield. Only with the power that came with the
Churchdés imitation of the State did she desc
that was the mark of most of the nsjtions

| mmorality in the Church was dealt with sumi
the |l etters of Jude and Peter. O6You must not
but is sexually immoral or greedy (cetous), or an idolater or a slanderer, a drunkard, or a

swindler. Wi th such a man do not even eatd

Christians who fall into sin must be gently restored (Galatians 6.1). Even brothers who are
idle or disregard the apostolic tradii®ought to be shunned to make them feel ashamed, but
still be regarded as brothers in Christ (2 Thessalonians 3.6, 14). Jude was aware that immoral
and apostate men were infiltrating themselves into the church but advises only that they be
shown mercy (Jde 4, 2223). Peter in similar language describes the false teachers in the
church but leaves them to be judged by God (2 Peter 2).

Paul has a curious instruction concerning how to deal with immorality: the immoral person
must be hande dthawew tothé destrucoa of gha fleshithat the spirit may
be saved in the day of the Lordbod (1 Corinth

Schismatics must be warned and put out of t
then warn him a second time. After that have mothi t o do wi t h hi mé ( Ti
doubters of the resurrection were reasoned with but not excluded from fellowship (1
Corinthians 15.12ff).

A teacher in the church was taught by Paul to be patient anesidfeging and gentle with

one who opposed i (2 Timothy 2.226), with the hope of his repentance and restoration.
The Epistle of Jude and 2 Peter give evidence that heretical teachers were causing trouble in
the Church, but in both these Epistles there is no suggestion that they are to betldsit wi
temporal punishments: God alone will judge them.

The first and second Epistles of John are also concerned with the problem of heretical
teacher s. They are to be discovered by the
and real deity (1ahn 2.4, 15), and 2 John 10 warns against allowing them to be welcomed

into the church and our homes.

The time had not come when heresy was to be seen as deserving of punishment by the State.
The Church was a minority in society and beginning to be patesg. There is a story that

John the Apostle fled from the public baths in Epheshen he learned that the heretic
Cerinthus a Docetic teacher, was also in the baths! Shunning heretics and proclaiming the
truth againsthem seems to have been the apostolic method of dealing with them.
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The question of heresy does not come into t
teaching does include how to settle disputes in the church (Matthew11B,1&8nd the final
sanction against an offender is to put him out of the church.

Both Matthewbébs and Johndés Gospels have the
churches to mean that the church has authority to forgive or not to forgive an offender, to
bind him or loose him (M#hew 16.19 and John 20-23), but what exactly the binding and

loosing entails is a question of much debate. In any case there seems to be no sense of
temporal punishment involved. In the days of the Early Church, heresy was not punished
other than by esommunication.

However, when the Church became a State religion, from the latter part df @entury,
heresy was seen as divisive both in the Church and in society as a whole. Measures began to
be taken to root it out by force.

The first known killngs of heretics came in the middle of tffeGentury when Priscilliart

at Trier were executed in 385 AD for heretical views, but lsgde persecutions came later,

in the 13" Century, when opposition to the growing threat of tla¢h@ribecame bitter. Both

Martin of Tours (died ¢.400 AD) andAmbrose of Milan (died ¢.397 AD)protested against

the executions of the Priscillians, alwhn Chrysostom (died c.407 ADivr ot e t hat o6t o
hereticbo death would be a crime inexpiable. o

The Cathar( t he Opur e o n eacbwith Ghestiae overton&snwhishtvigorously
attacked the institution of the Church through its preaching in the vernacular. The
Church/Sate connection was abhorred by the Cathari, whose aim was perfection of soul and
release from all influences seen in the appetites of the flesh and in worldly glory. Asceticism
was embraced vigorously by the most advanced of the Cathari,-tt@letdd pfeea ¢ and 6
they shunned marriage.

There were thorouggoing or partial dualists among them, seeing in the Old Testament an
evil god and in the New Testament glimpses of the true God. A curious mixture of ideas
crowded into their thinking and influencdiaeir concepts of spirituality. The deity of Christ

was denied but he was seen as the soul of the cosmos. The Church was not needed to
interpret Scripture, which they read in the vernacular, rejecting most of the Old Testament
and some of the Prophets.Md®n0 s heresy | ived on in them.

Europe in the early I2Century was full of wandering preachers, and the ideal of the poor
man of Christ lovingly living ascetically for God, epitomised Fnancis of Assisi(1181-

1226) caught the popul ar maginati on. Friedric
t hat even its own | eaté#appealedea laourens and toeoble o ¢ o
men and women ali ke, gi vi-mgewoe naghtssayaoday,i ve 0.

to the dominant Catholic view of Christendom.

% priscillian was a Spaniard, a higanking layman who by his example of asceticism anddsaifal

gained many followers. He was consecrated Bishop of Avila by sympathetic bishops but his teaching,
possibly ofa Gnostic nature, was condemned. Finally, he and seskha$ followers, including a
woman supporter, Eucrotia, were executed, in spite of the protests of Martin of Tours.

% Heer, FriedrichThe Medieval WorldMentor, 1961, p 207.
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Catharism gave its extremely earnest seeker
perfectiwer e prepared by a yeard6s catechumenat e,
consdamentum the gift of the Holy Spirit by the laying on of hands of fhexfecti After

such a ceremony theerfectiwere prepared for a life of austerity, abstinence from sex and

meats and readiness, if necessary, for suffering and martyrdom. For thethesbelievers,

the credenteswho could not attain to such a standard, there was the hope that, just before
death, they might receive tlmnsolamentumCatharism conducted a sort of parallel church
experience, with prayers and hymns, a communal mehbhamreaking of bread to take the

place of the Mass

Catholicism had become remote to many ordinary worshippers, with a sort of secret religion
conducted in the sanctuary in an alien language. A brotherhood of suffering existed among
theCahari, and a kiss of peace and a sermon in o
of belonging to a pure and spiritual people.

Yet the Catharnvere heretics. Their rejection of the authority of the Churchr, tlee of the
vernacular in worship and preaching; their dualiand heterodox, docetic views of the
Person of Christ; and their rejection of the belief in the resurrection of the body, meant that
the essential elements of Catholic Christiawere denied.

The growing link between the Church and the State made it inevitable that heresy in the
Church was seen to be inimical to the health ofState. The Church began to look to the
State to punish those she declared to be heretics. I ROBert of France had 13 Cathari
burned at Orleans. Not only was the Church as an institution outraged by heresy, but ordinary
Catholics felt the offence, too.

In 1114 in Germany, mobs dragged some heretics from prison and burneddhenore
than one occasion clergy rescued heretics from lynch mobs.

The Second Lateran Couridil of 1179 commended the punishment of heretics by secular
bodies. In 1184 Emperor Frederick Barbargssaall heretics under the ban of the Emffire

so that heresy came to be seen as a kind of treason. Executions of, Qatialsi by burning,
lasted for the best part of 200 years in Europe. With the Bigdlovers of God), another
Catharilike sect from Eastern Europe, the Cathari were to trouble the Church for the most of
the 12" and 13" Centuries.

What must be borne in mind is the wide extent of Catharism in Europe by the frly 13
Century. Both geographically and socially they posed a threat to the Church and the Empire.

% There was a series of Church Councils which met in the Lateran Palace, inoBoveen the 7

and 18 Centuries. The most important was theLateran Councilnder Innocent IlI, at which the
doctrine of transubstéiation was declared to be the truth about the Eucharist and yearly confession to
a priest was required of all Christians.

*0The ban of the EmpireAs well as Luther being excommunicated from the Church by Riepale,

the newly elected Emperor, Ch ar | e andevthe bansoftheh e Ch u
Empire by the Edict of Worms, 26 May 1521. By this Edict Lutlias banished from the lands of

the Enpire (and was hidden for his safety by friends for a while in Warthburg Castle), and wherever

his writings could be found they were to be burned.
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They were missionargninded and their appeal was to people weary of much that was jaded
in the religion of the day.

So great was the threat seen to be that ltvi@08 and 1228 a Pap@rusade was launched
against the Cathafalso called Albigensiaggn their centre in Albi, Southern France. In

1181 a first Crusade against them was conducted without suteesthe 18 Century

attempt saw their downfall throughout Europe. In the Crusade, indulgences were offered to
soldiers fighting against them and confiscated Cathari estates were granted to crusaders. By
the early 14 Century Catharism was all but anitited.

In the wake of this successful Crusade, the Inquisition (not an institution, but a widespread
network of investigations into heresy) came into being in Toulouse in 1229, along with the
setting up of a Papal University there. Scriptures in theaeetiar were banned and Catholics

were required to abjure heresy from their youth. A repressive era for heretics was ushered in.

Similar in many ways to the Cathaxiere the Bogomilof Eastern Europe. They rejected
most ofthe Old Testament except the Psalms. Creation was the work of an evil power.
Dualist Gnostidnfluences were strong among them, as among the Cathari, and the Eastern
Orthodox Church denoured them as heretics. As among the Cathari, sexual activity was

depl ored. Materi al things were evil, so wat e
favour of a purely spiritual interpretation of the sacraments. The Bogomils had two grades of
followers, the6 or d iwhaor yddoul d be finally blessed by

death and thé P e r f e avho liv@dham & Bigher plane all their lives by a rigorous, ascetic
life-style. Both the Bogomils and the Cathari created their own bislsopnaking them seem
even more of a threat to the Church.

Some German Cathaseasants did come to England in 1162, but they met with little success,

were branded and expelled. Four years later the Council of Clarendon had writterainto it
clause against favouring heretics. Heer poil
heresy |l aw to be f@Bund in Medieval Europe. 0
In both the East and the West heresy was seen as leading to the breakup of society if left
unchecked, but it wasuppressed more vigorously in the West than in the East. In several
European countries the mechanism for rooting it out was to set up investigations into its
extent and t o gi ve heretics a chance t o <
investigations or lquisitionsbegan in the reign dPope Gregory IX (12271241)and were

successful in controlling the most dangerous of the Gngsitigps; only the Waldensiaasd

Lollards (who were not Gnostic but theologically Orthodox except for their ecclesiology)
survived.

Inquisitionswere held in France, Spain, Italy and Germany but not in the British Isles or
Scandinavia. The inquisitions as organid®d Gregory IXwere conducted by mendicant
Orders (friars), especially the Dominicangho visited towns with a view to hearing of
suspected heretics. Informers were anonymous and the accused were allowed no appeal for
trial.

Voluntary confessions led to penance. The threat of confiscation of goods no doubt brought
many suspects to repentance, equally with the threat of death and torture. Heresy became

*1 Heer, FriedrichThe Medieval WorldVientor, 1961, p 207.

Page40



p ol i ticised: OWhen Fri si an antithesSimX84nargp e as an
umbers were coniemned as heretics. 6
The inquisitions brought many heretics to O

what they thought privately, and some unrepentant heretics were burned to death, but these
cases seemenerally to have been rare.

By the 16" Century the Italian Inquisition had rooted out incipient Protestantism from their
land. The last case of burning a heretic was in Seville in 1781. The great Dominican teacher,
Thomas Aquinas, justified the inguisns by stating that heresy was more serious than, say,
forgery, for heresy was a corruption of faith and as forgers are put to death by the State, so
should heretics be taken off the world for the safety of others. He said that heretics should be
given wo admonitions to recant, out of mercy, but a stubborn heretic was a danger to others
and would infect them if allowed to IiV&.

Two notorious Inquisitors must be named, Torquemaid&pain and Conrad of Marbuyrg
Germany.

Tomas Torquemada(14231498) a Dominican, was created the first Inquisitor General of

the newly established Spanish Inquisition in 1482. His Inquisition was independent of the
Papal Inquisition, and was tmmwgh and effecti ve, especial |
(Marranog and Mu s | iMuorisébg who hiae lapsad&ron( their professed faith in

the Catholic Church. It is estimated that 2,000 executions by burning occurred under
Torquemadan Spain.

In GermanyConrad of Marburg (c.11801233)was a fanatical Papal Inquisitor appointed

by Gregory IXto root out Catharand WaldensiansHe was respoitde for the deaths of

many Ohereticsd and his excesses of persecu
Mainz. Later he was assassinated.

Two groups, the Lollardand Waldensiansvere regarded by the Churchdesgerous sects.
But they were not at all like the main threat to the Church, the Cditteasects, whose basic
world-view was a Gnosticisrinat rejected most of the tenets of the Christian faith.

0 L o | Iwasrthe sickname for those preachers in England who followed the main teachings

of John Wycliffe (c.13301384) . The word oO6lollardé probably
of popular preachers (Dutch wolallen, to sing, to chnt) who purveyed Wyclifié s | de as
across the country; it could be later used of anyone critical of the Church.

Their views would later be embraced by mainstream Protestantism. They included rejection
of the institution of the Papg; the right of an individual to interpret the Scriptures, which
were regarded as the sole authority for faith; and the rejection of a celibate priestly class, of
transubstantiatiorand of confession. They also rejected the mappurtenances to the
Christian faith which they felt had been added by the Church, such as indulgences, the need
for pilgrimage and so on.

*2Brown, Harold, O JHeresies Hendrickson, 198% 277.

3 Bettenson, Hennypocuments of the Christian ChurdBUP, Second Ed, 1963, pp 1825.
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Lollard ideas lingered in English religious life and, to some degree, prepared the way for its
reception by the mitle of the 18 Century of Lutheran teaching.

The Waldensiang/ere so named after a merchant of LyqiRgter) Waldo, who died early

in the 13" Century. What inspired Waldo and his followers was the same spirit of poverty
and meehess that inspired Francis of Asdisireject a worldly way of life and live a simple
Christlike life.

Persecution of the Waldensianss largely based on the charge of their being schismatics
and unauthosed itinerant preachers, yet they did oppose Church teaching on such matters as
purgatory and prayers for the dead. The Waldensians, unlike the Lplthddfiave a
distinguishable structure with pastors and leadership.

A study of (oafdssion of Ratibf d180skows that he and his followers were
thoroughly orthodox in their holding to the doctrines of the Trinity and the Incarnation of the
Son of God. TheConfessionlacks the evangelical note of justidition by faithin Christ
alone in the form expressed in thé"XBentury Reformation (a lack found also in Wyclifs
theology), and the WaldBonfessiorcan be read as a testimony to salvation by goards.

At the time of the Protestant Reformation the Waldensitanse under the influence of the
Calvinistsin Switzerland, to the north of their valleys in the Italian Alps. They gradually
became an identifiable r&testant denomination, closely associated with the Reformed
tradition of GenevarTheir churches are found today mainly in Northern Italy.

It has been noticed by historians that’ T2entury Christendom was more open and tolerant
than thatin the next Century. The toleration extended to the JBemard of Clairvaux
(10901153) and Peter Abelard (10791142/3) believed Jews should be tolerated in a
Christian society: was not Jesus a Jewbésil Crispin (died 1117), Abbot of Westminster,
conducted public and polite debates with Jewish merchants, and this kind of thing also
happened in Spain, France and ltaly.

By the 13" Century, disputations between Christians and Jews became forbidtibg,than

neither were Christian heretics to be argued with: they musttanreerted or removed from

society. Peter Lombard (c.1001 6 0) accept ed St drewvwoltthetruer i ew t
faith.

This gentle approach was overtakdeyn a sterner Augustinian view: no liberty for errérs
convert or die. The concept of death for he
psyche, and the major I&entury Protestant reformers did not quite rise above the idea. In
societies in whik traitors could be executed for treason, where Church and State were
closely linked, they saw heresy too as a sort of treason.

Miguel Servetus(1511-1553)was executed as a heretic in Genbyathe civil authorites

with Calvinkb s approval (though he tried to persuad
more mercifully), and the Swiss Reform@wingli (14841531) in Zurich, saw the deaths of

several Anabaptistéor rejecting infant baptism and a St&burch connection. As 16

Century Protestant reformers saw heresy as inimical to the welfare of both Church and
Society, they sustained a medieval concept of the Church.
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Today there i s ingtoimpodethe Ghristiam fhibhrod sodietieg. One can
argue from the teaching of the New Testament that such a state of affairs was never
6meant to bed. Yet Christians must have a b

Later in this book we séll try to outline what this basis is which binds the majority of
Christians together.
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CHAPTER 4 THE SECOND GREAT SPLIT: WESTERN CHRISTEN DOM TORN
APART T THE PROTESTANT UPHEAVAL

| nn o c e mpdpalteignl (1183216) epitomises the Western ideithe Church as having
powers both temporal and spiritual. In his reign transubstantiaisnset down as a dogma

and auricular confession to a priest was enforced. In his reign both Henry IV of France and
John of England wereor ced to bow to the Popeds will
extirpate heresy, particularly of the Cathari (Albigensiam$&outhern France.

From the cradle to the grave, for both rich and poor, the Church ruled all bithiteigh the
rich had the prospect of a better life beyond death as they paid for the mitigation of pains in
purgatory by having masses said for them.

Rumblings of discontent against the power of Pope and priest arose in England as early as
Bishop Grossegste of Lincoln (1170-1253) Almost all his life, Grossetestwas deeply

disturbed by the worldliness of the Church and the stifling effect of the centralised power of

the Roman Curia. He was a schol8iblical commentator, theologian and scientist. His
treatiseDe Luce( 6 On Li ght 06) suggested that Il i ght W ¢
created.

In 1235 he left the academic life of Oxford to become Bishop of Lincoln. As a pastor he had

a zealougoncern to remove clergy living a worldly life, both religious and secular. In 1245

he went to Lyons to plead for church reforms in England before Pope Innocent IV. Five years
later he went again to Lyons and a Memorial he had written was read to theliPagee
appealed to the grace and condescension of Christ in coming to earth to redeem mankind as a
model for Christian ministry. He laid the blame for the indolence, luxury and worldliness of
the Church firmly on the bad example of the Papal Curiaodemt |V considered
excommunicating him.

Just before his death, Grossetdsdd another tussle with the Pope, who tried to impose his
own nephew, Frederick of Lavagna, as a canon of Lincoln Cathedral. Gross$ietelste
opposed the move, consistent with his campaign againstesatency of the clergy. He
prepared even for open rebellion against the Pope if necessary: it was not unity at any price
for him. A century later Wycliffe was to be influencley his writings.

John Wycliffe (c.13301384). Wycliffe was an Oxfordscholar, and Master of Balliol
College around 1360. Heas an acute critic of the worldliness of theu@h of his day,

which he saw as a lack of grace. He held the thesis that rule and authority were only valid
when exercised by godly people. The Church was in the midst Gfré@at Schismat this

time, with three rival Popes all claiming authority tcerthe Church.

Wycliffe attacked folk religion, with its superstitious pilgrimages and reverence of relics, as
well as the nosnresidence of clergy in their parishes. He questioned the doctrine of
transubstantiatignthough he hd to a real, though not physical, presence of Christ in the
Eucharist. He taught predestination of the elect to salvation and inspired the translation of the
Bible into English from the Latin. Many copies of this translation are still extant.
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As laterwith Tyndale Wycliffe6 s ai m was to put the Bible in
the peopl e. Hi s foll ower s 6as stpra&wal Ihiimsg v reem
land. Although he a&s not excommunicated, Wycliies body was di sinterre
the Church in 1428 as the body of a heretic.

The i mportance of Wycliffebds part in inspir.
cannot be overestimate@opies of the Wycliffite Bible reach all levels of society and played
a significant part in making Biblical truth accessible to lay people.

Criticisms of the Papacy threatened the unity of the Church, though not all critics wished to
leave the Church.niDe Monarchia c.1311,Alighieri Dante (12651321) spiritualised the
secul ar order: the State is of God as truly
control; and the power of the Emperor is derived directly from God, not frer€liurch or

the Pope. Bishops must exercise their powers as constitutional and not absolute rulers of
dioceses.

In Oxford, William of Occam writing between 1330 and 1350, saw the Church and State as
two glories,independent of each other (as the sun and the moon). Each in its own sphere is
supreme: neither must interfere with the other except in extreme circumstances, for example
if the Pope was a heretic or the Emperor a tyrant.

Far more serious criticisms dfié status quo were made Marsiglio of Padua (c.1275

1342) In his Defensor Pacig1324) he exalted the power of the State above that of the
Church. Ultimate authority resided in the people, not in any individual or group. AtlmelC

had no rights which were not given by the State, even to the owning of property or spiritual
jurisdiction. The Pope was subject to the Emperor; the clergy had no rights over the sovereign
and no voice in his selection; the people as a whole miglusédmm, but not the Pope. The
Prince alone was empowered to condemn heretics, but only if the welfare of the State was
threatened. Needless to say Marsiglio was excommunicated.

Disaffection with the totalitarian nature of the church continued to grod,itawas the
overbearing authority of the Papaeiich lay behind much of Wyclifes opposi ti on a
of Jan Hus (c.13721415) the Bohemian martyscholar who spread Wyclifes t eac hi ng
Central Europe. The Papacy itself contributed to this rise of discontent by the crises of the
Avignon Papacyand the Great Schism (137817), in which Christendom was divided as

Popes and anfPopes all vied for power.

Jahn Hus was the first Protestant martyr, before there was, strictly, such a thing as
Protestantism. Wyclifées vi ews were brought to Prague b
Bethlehem Chapel in Prague (beautifully rétotn Communist days and a tourist attraction

today) Huspreached many of Wyclifes i d e ®sEcclesiad 6 ®ins t he Chur chd)
heavily on Wycliffeand criticized the power structures his day. His condemnation of the
worldliness of the clergy aroused considerable hostility. As Rector of Charles University he
gained a popular following, but the Church forbade him to preach and excommunicated him

in 1411. He was summoned to appearhs €Council of Constance in November 1414,
condemned, and burned as a heretic on 6 July 1415.

Hus6 s foll owers kept his teaching alive and a
as theUnitas Fratrum( 6 Uni t y 0, whoBaden impressivé record of suffering for
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uni tyébs sake i n subseqguent c¢ent uhdcense,intot he s |
church history in the f8Century.

The Unity of the Brethremwere the piritual descendents of the Hussites who had carried Jan

Hus and J odhsn tWyacclhiifnfge from Prague acr®ss Bot
Century. Lollard (Wycliffite) views survived in Bohemian librariessgite official opposition

and prohibition of the study of Wycliftes wor ks, yet in 1410 his bo

Jan Hu8 s execution failed to extinguish his t
autlority for faith and conduct and that civil or ecclesiastical authority could be challenged if

it did not conform to its teaching. In the Church of St Mamitthe-Walls, not far from Hug s

own Bethlehem Chapel, in 1414, Holy Communion wekebrated for the first time by the
congregation partaking of the cup as well as the bread.

The cup ¢halicecalix) became the symbol for a reforming section of the Church who
became known a&s (tiuutramued Ut aroatiqlud hsé)s. The Utraqui
a special status in the Catholic Church from 1433 and only lost their position as the
established Church in Bohemia after the Thi
restored. Compromises are not at all common énhilstory of the Church and the Utraquite
compromise was shelived. The Utraquites themselves were opposed to the radical
Hussites, the O0Taboriteso, based on the for
defeated them in battle at Lipany, endihg Taborite rebellion.

With Utraquist priests officiating atofirst,
met in the village of Kunwald in 1457 and at Lhota in 1467, and formed themselves into a
Church, choosing three of thh@iumber by lot to be their ministers. Later these men were
ordained by Waldensianand attempts at union were made with the Waldensians and other
schismatic, though not heretical, groups, but these attempts came to nothing.

TheBiH e was central to the Brethrends | ife, al
Hebrew and Greek, th&ralice Bible (15791594) The Brethren, like the Waldensians
anticipated the ProtestaRteformation before Luthesind John Calvin (15091564) They

had some 200 churches in Bohemia and Moravia by 1507, when Pope Alexander VI issued
edicts against them. In 1520 two of the Brethren contacted Lutiner,approvedf their

confession of faith.

In Northern Europe) o hann Rucher at (d1400%8lhJoharin Wessebfe | 6 )
Groeningen (c.14201489) and Johann Pupper of Goch wereefétmers before the
Reformation, all living in the Netherlands. John of Wesel, Canon of Worms, was accused of
preaching Hussite doctrines on the Church and the sacraments. He was tried by the
Inquisition in 1479 and publicly recanted, but was imprisondit his death.

Wycliffe6s | egacy of guestioning Church authori
Reformers. Wycliffetaught that the Bible only was authoritative; he rejected the doctrine of
transubstandtion, the practice of granting indulgences, compulsory fasting and extreme
unction. Johann Wessel similarly attacked indulgences (Lotrae across his writings with

delight in 1522), and criticised thepacyeven though he taught in Paris for many years.

Il n 1570 ¢ tinspred BhePeotestanteUnited Synod of SendornmrPoland, where
Protestantism (Calvinist and Luthejawas facing a revival othe Catholic Church. The
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&Consensudof Sendormir called for an avoidance of dissension and an acceptance of the
Presence of Christ in the Eucharist. By @ensensu#t was agreed to accept the orthodoxy

of the Protestant traditions present at the Syhaotheran, Calvinist and Brethren, even to
exchanging pulpits and to accepting their differences in discipline and worship. Frequent
intercommuni on and attendance “at one another

These influences tended to loosen the ties of teiCh and State and led eventually to the
situation we face in the West in the 2Tentury, that of the almost complete secularisation

of society It can be argued that these loosening of the ties of State and Church were
providenti al i emical abtigittes aresa naughdreer veticout them.

Soon the entire Roman Church system came under attack, as the Renaissance influence of
free enquiry brought scholars toegamine the historical claims of the Papacy to supremacy,
and as the Scriptures westudied in their original languages of Hebrew and Greek.

Erasmués Greek text of the New Testament appe:
polyglot translation in 1522, though it had been prepared earlier. The invention of the
movealte-type printing press in Europe around the 1450s rapidly spread both scholarly
treatises and polemical woodcuts throughout Christendom. These publications criticised
abuses of the Church and created what were perceived by the Church to be new and
dangeros teachings.

In his 95 theses of 1517, Luthgrotested at, among other things, the way indulgences were

being sold as remedies for guilt, when only true contrition and a real act of repentance (as in

the sacrament of penance) @bul br i ng Goddés forgiveness, Whil.
Luther, Zwingli, Bucer, etc) rejected some aspects of sacramentalism, for example the
doctrine of transubstantian, they did not reject the concept of sacraments altogether.

For Calvin in the Lordoés Supper Christ was both
Other more radical Reformers, the Anabaptisis particular, tended to remove the
sacramentalist element from their expressions of the Christian faith. For them there was no
o6real presenced of Chri st in the Holy Commu
known as Sacramentarians.

Desiderius Erasmus (14661536) was a Dutch scholar and one of the earliest of the
Reformation period to call for a coming together of the two conflicting sections of
Christendom. He was the foremost humanist scholar of the age and, hltrodaged as a
priest in 1492, he strongly criticized monasticism and the clerical abuses of the day.

In trying to steer a middle course between what he saw as the extremes in Protestantism and
the Catholic church, he came to be rejected by both sides.times were calling for a
dogmatism that Erasmdss i r eni c al spirit deplored. He vi
Cambridge University for a time, and was friendly both with the Protestant divines like John
Colet, a leading Biblidascholar, and Thomas More, the Chancellor of England who was
executed for his opposition to Henry VIII®&s

4 Slosser, G JChristian Unity, its history and challenger in all communions, in all laritisgan
Paul, Trench, Trubner & Co Ltd, London, 1929, pp336
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Erasmus wrote he asserts, through one of 't he
ofmenwln, however good they may be, are not inf

In 1517Martin Luther (14831546),an Augustinian monk and lecturer at the new university

of Wittenberg in Germany, summarised in 95 theses a series of ideas for debate which
challerged accepted attitudes and practices of the Church. The issue of the validity of Papal
indul gences, bought to mitigate the Churchos
and led to a whole host of Catholic practices and doctrines being qudstione

Luthes own journey to assurance of faith had
languages (Erasmoss Gr eek New Testament came out i n
Scriptures taught that Godsjiifies (sets right) the sinner on the basis of his faith in Christ
alone.

The newly developed art of printing enabled his ideas to spread quickly throughout Europe in
the form of tracts and polemical woodcuts.

Luthe® s v i ewaendemned by Pope Leo Xll, and he was excommunicated in 1521
when he refused to retract his beliefs. Lubher o wn p e acoram Ded( 6minn d h e
presence of Godd) came through per signedal tru
against the superstitions of the folk religion of his day as also against a sacramental system
which he believed deprived people of direct access to God. It must be borne in mind,
however, that Luthewas not the only priest ithe Church in his day who had struggled

through to an experience of being justified by God by faith alone.

On the subject of Christian unity, Lutlles vi ew was that there were
outside the Church of Romele knewHué s vi ews and approved of h
He met the Bohemian (Czech) Brethrend generally admired them. He read the Greek
Fathers and knew they did not submit to the authority of the BishBpme.

As for unity with Catholics, Luthewas more cautious than some of his fellow Reformers.

For Lutherit was not peace at any price. Catholics and Protestants met at Augsh689,

and seven Princes si gn e dConiessionfthe viret Evangelital t h e
Confession), drawn up largely Bhilip Melanchthon, Lutheb s assi stant, to t
Catholics.

Much of the text othe Confessionwas on matters held in common by both Catholics and
Protestants (for example opposition to Anabaptism), but the particular Protestant insistence
on the place of personal faith for salvation was retained. The Confession made the plea that in
it,

6énothing can be found differing from scr
the Church of Romas we understand it from its (classical) writers. We are not
heretics. Our trouble is with certain abuses, which have crept ireoGhurches

without any clear authority. The ancient rites are to a large extent carefully preserved

A

among?® us. 6

45 Rupp E G and Drewery, Benjamin, efartin Luther, Documents of Modern Histor{gdward
Arnold, 1970, pp 148.48.
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Probably the most earnest of the Reformers for unity Madin Bucer (Butzer) (149t

1551) of Strasbourg, who tried to mieate between the Swiss theologians and Lutherans.

Luther tended to distrust the Swiss; he differed strongly from them on the doctrine of the
Euchari st, insisting on a Oreabspbaséescefofu
even among fellow Protestants, was truth (and truth as Ls#teit) rather than a yielding of

conviction for the sake of conciliation.

Soon after Luthérs i ni t i al omeinnldld,geformadSavisstieslogids such as

Zwingli and Oecolampadius and German theologians such as Melancligboer and

Osiander found themselves drawn, with Luthert o a Col |l oquy t o be hel
castle in Marburg in 1529. It only lasted two days. The point of it all was to see how much
these O6Protestantdéd scholars could agree.

After lively discussions they found they could agree on 14 gfrtposals on doctrine. Many

of these, such as that on the Trinity, were universal doctrines agreed by Catholics and
Protestants alike, but it was on the nature of the Eucharist that there was deep disagreement
between Lutheand theSwiss. Luthethad gone to the Conference only reluctantly as he was
sure the Swiss view was heretical and that they would not change their minds.

The issue was, is the body and blood of Christ really present in the elememrt&attiarist?
Lutherwas adamant that Jesusd0 words, 60This is
literally true. Zwinglimade the plea to Luthénat this must be taken figuratively, andledl

for a distinguishing between essential doctrines andessential ones. To Luthehe

guestion of the corporeal presence of Christ in the Supper was an essential matter, 1ot a non
essential. They parted agreeing to differ andtoase bitter words against each other.

The whole debate oversséessahsibalisd oanngdoi @ go
Protestant problem. The difference between the two is resolved much more clearly by the
Catholics (for whom it lies in acceptintghe tradition of the infallible teaching ministry of

the church) and by the Orthodox (for whom it lies in the teaching of the seven Ecumenical
Councils of the universal Church).

What seems to be happening today is that very many Christians are seanghére are a

few core truths that are true for all true Christians which are sufficient to provide grounds
for unity, while allowing them to hold on to denominational allegiances: confession of
Christ as Saviour and Lord; submission to the Word of Godiidaconfession of a classical
Creed. Pressures of secularism and pluralism are, perhaps, helping us to see more clearly
the essentials from the neassentials.

A Conference on unity was called for at Eisenach in May 1536. Lutgill but struggled

to make some contribution to the discussion, and there was some show of unity between the
Germans and the SwissAs the outcome, théugsburgConfessionwas signed by the
delegates.

One of the most disputed doctrinesight by the Church Reformers, justification by faith
alone, was upheld by many Catholic theologians. Martin Lutwbo made this truth his

8 Atkinson, JamesThe Great Light, Lutheand the ReformatigrPaternoster Church History, Vol iv,
The Paternoster Press, 1968, pp-113.
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battlecry, is perhaps the most famous exponent of the ide¢ctbut his own Augustinian
superior at the Erfurt monasteryphannes von Staupitz (c.1463524) taught a strong
doctrine of grace which made men righteous before God.

Cardinal Contarini (1483-1542), wh o was t he Pope0 Lollogeypof esent ¢
Regensburg (Ratisbon) in 1541, which tried to bring Catholic and the new Protestant
theologians together, had come to an experience of saving grace some time befote 4 uther

The OxfordDictionaryof t he Chri stian Church says of hi
1511, which led him to put his trust in the merits of Christ rather than religious observances,
antedated Luthér sTurmerlebni§’by sever al vyears. 6

Calvin, a young observer at the short Regensttofoquy, wrote to his fellow Genevan

Ref or mer , William Farel, that the Catholics
have committed themselves to the essentials of wshatir true teaching. Nothing is to be
found in it (the article on jus®ification) w

This is not at all to say that Contarini had embraced Protestantism, but is an indication that
there was common ground between Cltsaand Protestants in the®™ €entury, in addition
to their clear agreement on the classical Patristic Creeds

But Regensburgfailed to proceed to agree on the powers of a General Council on
Transubstantiatioand on Penance. The Colloquy lasted only about a month; Lnejleeted

the agreement on j-uptt Hii tagdejeatod d eBras@therepvast ¢ h e d
no mention of merit. On both side$ the debate at Regensburg there had been humanist
scholars who were wanting success.

A second attempt at a Colloquy at Regenshaordanuary 1546 also failed and hostilities
broke out between the two sides. The great issue wastilhig] the question of authority, an
insuperable difficulty to unity then: we must consider if it is so now. The time was not then
ripe for a grappling with this matter.

But Protestantisntself was not yet ready for unity within its own ranks. 6@ John Calvin

wrote to Archbishop Parker urging Queen Elizabeth to convene an Assembly of Protestant
ministers to frame a plan of worship and government for all Reformed Churches. Wadvin
prepared to accept ispopacy for the sake of unity; Cranmer and Bueere supportive of

the move, but no action was taken. Yet there were no essential doctrines touching on the very
nature of salvation on which the main Protestant churches disagreed.

The Protestant i nsistence on private judgem
equally, the entrenching of onebds own opinio

As well as the religious and doctrinal differences, political forces worked against alliances of
any kind between Gholics and Protestants, except when they united against the Anabaptists

“Turmerlebnis Lut her 6s experience of justification by
his Augustinian monastery.

8 Matheson, PeteGardinal Contarini at Regnsburg quoting a letter from Jean Calvim Guillaume
Farel, Clarendon Press, Oxfor®72,p 109.
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The Swiss cantons like Genegwshich had gained independence upon becoming Protestant,
did not want to surrender their freedoms to Catholicism.

It is important to remember that the™®entury Reformers believed in the universality of the
true Church, visible and invisible. They did not see themselves as creating division in the
body of Christ but rather as renewing it in less and faithfulness to the Scriptures, and
they wished to affirm the essential oneness of all Christians in that body. Their stern
opposition to the Anabaptisigas largely on the grounds that these radicals, in rejecting
infant bapism and substituting for it baptism of believers only, and in denying a-State
Church connection, were fragmenting the body of Christ and destroying the concept of a
visible Church, a church of the whole of a society.

As things have turned out, the Anapsst position has become the norm: we can generally
say that churches today do not represent the society in which they are found. Their ideal of
a Church for convinced believers, not the multitudinous Church of the mainstrearti 16
Century Protestant Refaners, lived on and has come to be an important part of
Protestantism today.

There were, however, some extreme Anabaptist groups which revelled in their freedom from
the authority of the Catholic Church, and became unrestrained in their pursuit ohefat t
deemed to be the teaching of the Holy Spirit. An extreme group took over the city of
Munster in 1535 expelling its Catholic and Lutheraitizens.

This group created a sort of theocracy which, under siege froopjitsnents, practised a
community of goods, encouraged polygamy and put down dissent in the city by frequent
executions. Miunstewas besieged and conquered by a combined Catholic and Lutheran
army and brutally punished. Mgter gave a bad name to all Anabaptist groups, even those
orthodox in the main tenets of the Christian faith such as the Meuronites and Huteidtes
Anabaptistssuffered death in their thousands for refusing i@ gip their faith and way of

life.

Protestantism has given birth to several extremist groups since then, usually when the
authority of the Bible has been superseded by ecstatic experiences as normative of the
Christian life.

Yet apart from the Anabaptstwho could not be tolerated, there was a desire among the
Protestant Reformers for Christian Unity. For example, John Clahdra very high view of

the Church. It was the body of Chratd must be pure and ordered according to the word of
God (the Bible).

In 1536 Calvin fleeing as a young ma n from his
(Protestanfswere being persecuted, came to Genev&witzerand. He was asked to take up

the rble of teacher in the Protestant community recently established there. His treatise on the
fundamentals of the Christian faithhe Institutes of the Christian Fai{i536), coveed the

main doctrines of Christianity eamdsohowasad i n
thoroughly orthodox in his adherence to the doctrines of the Trinity, the Incarnation and
Atonement.

As many of the 18 Century Protestant Refmers did, he drew on St Augustife his
doctrine on the sovereignty of God and the supremacy of grace in salvation. He drew up
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Regulations for the good ordering of the Church in GerftheEcclesiastical Ordiances,
setting out how it was to be governed and disciplined on what came to be known as
Presbyteriatines, with elders, pastors and teachers (but no priesthood!).

He saw the ideal Church as working closely with the civil magistrage that Godliness

might be acknowledged in all aspects of the life of society and of the Church. Thus infant
baptism was maintained in the Genevan church, not as the baptismal regeneration of a child,
but as the drawing of the child into the body of thihful, the Church. Consequently, like

most of the Protestant Reformers of theé" XBentury, he opposed the Anabaptistg)o

rejected the baptism of infants and saw the Church as a community of the faithful, gathered
out of the mainbody of society. The Reformers held that Anabaptism undermined and
fragmented society and destroyed Godds pl an

Calvin saw the Catholic Church as corrupt and erring but having within it Christian believers.
He longed fo the unity of Evangelicals (Protestants), which he believed could be brought
about by agreement on the essentials of the faith. He was even ready to consider episcopacy
as an acceptable order of church government, but the time was not yet ripe even for a
Protestant ecumenism

In his treatment of the o r d 6 s, Cdvin strgssed the corporate nature of prayer. Not only
should we think of all Christians as our br
what God has determined concerning them is beyond our knowing except that it is no less
godly than humane to wi®h and hope the best

So there is a wideness in Caldis vi ew of the oneness of humal
G o d sovereign election of some parts of humanity. Cadeiemed to feel that during the

first 500 years of the Churchdés history her
a consensus among Christians, and Vincent de 1&éring hr eef ol d basi s for
might well have been his model, but whether or not it wad,dtia Catechisnof 1538 urged

Christians to seek unity and peace G4hpong t
which the Devil s darts could be extinguishe

Within 50 years of the rise of the Protestant Reformation, Europe was fragmented into
Catholic, Reformed (Calvinist) and Luthereegions with small pockets of radical groups,
usually temed AnabaptistsThey refused a Church/State connection and the political power
which uneasily went with that, and rejected infant baptism, and-baptsed people who
joined with them in their communities.

In Europe the religioupeace of Augsburgf 1555 tried to settle the upheaval of the
Reformation by introducing the principle ofiius regio, eius religig 6 as t he regi on
religiondo). The purpose was to cr elgipls some
contours of the Continent.

9 Calvin, J, The Institutes of the Christian Religiofhe Library of Chrisén Classics, ed McNejll
T, and Battles, F L, SCM Press, 1961, Vol xxi, 3:20:38.

%0 Calvin, J, The Institutes of the Christian Religiohhe Library of Christian Classics, ed McNgill

T, and Battl es, F L, SCM Press, 1961,as Medin x x , 1
Calvinbs day was the equi v a ltoday;tit did hot darhyethe wlearoflane c u me
amalgamaon of religions.
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Anabaptist groups, beginning first of all in Switzerland, were not considered in this
arrangement as they were largpBrsonae non gratagnd, in any case, not political entities.
Among them there were fanatical facts such as the Zwickau prophets and the leaders of
the city of Mlnster (15335), who were seen as dangerous revolutionaries.

Two main groups of orthodox Anabaptissmain to this day, thélennonites and the
Hutterites.

What must be remarked is that the Anabaptist concept of the Church as gathmred
congregations of the faithful is in practice how many Protestants in Britain view their
Church today. The mobility of worshippers moving between churches and demations,

the disappearance, to all intents and purposes, of any Protestant State/Church connection,
and the breaking down of denominational barriers from the 26" Century onwards
have created a view of the Church that it is the local church that nratfest and foremost

in identifying allegiances.

The Church of England has to be singled out as a very special kind of Protestant Church,
claiming to be both Catholic and Protestant. Political events brought it into being as an
established State Churcim 1534 under Henry VIII. It still retains its legal connection to

the State to this day, despite calls over very many years for its disestablishment. On the
Continent there are countries such as Sweden which have established churches, but dissent
is nowtolerated, officially at least, everywhere in European countries.

In the Reformation period differences between the mainstream Protestant churches were not
about the classical Christological and Trinitari@anfessions of the Church ivarsal, but
about baptism, the Lordds Supper and Church
differed from the Catholic and Orthodox Churches.

Episcopacy was retained by the Church of England and Lutherans, while the Calvinists
followed a Presbyteridh form of government. By the late #&Century, Congregationalist

ideas of church governance were appearing in southern EnglaniB(tivenists) and were

to become a permanent feee of Christianity in Britain. All these churches practiced infant
baptism, though denying a Catholic doctrine of baptismal regeneration. By'ti@ehiury,

Anabaptist ideas from the continent lead to the formation of Baptist congregations, which
wereCongregationalist in church order and practisingcrédb el i ever sdé) bapti s

The sad experience of theolloquy held in Poissy (1561) just north of Paris, must be
mentioned here. Huguenofsrench Protestants) and the Catholic Churat to promote

unity at a conference convened by the Queen Regent, Catherine de Medici. It lasted about a
month.

Theodore BezaandPeter Vermigli, a Calvinist and a Zwinglian, led the argument from the
Protestant side. Beza began by urging the delegate® rleny their differences nor fail to
assert their close agreement on many points of doctrine. However, his assertion that while the

51 Presbyterian. The Presbyterian form of Church order was by the rule of elders
(6 pr e s bimthe Greek df the New Testament) over a congregation. As Presbyterianism
developed, congregations became linked together under the guidane of regional councils,
presbyteries and synods. In Scotland, Prebyterianism is the established, national Church. In

Holland it became the officiallx aeeroved Church bodz, if not formallz established.
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Eucharist was not jJjust a commemoration of J
his body, which was in hgan and not on altars, caused the greatest disturbance among the
Catholics, and |l ed to cries of O0blasphemyd a
Charles de Guise, Cardinal of Lorraine, backed by Jeamidssix cardinals, represented
Tridentine? Catholicism. TheJesuit Diego Laynez, a renowned debater, was sent by Pope

Pius IV to give a strong Tridentine perspective, and the Colloquy ended with no movement
towards unity. If anything, it hardened the views on both sides.

Sadly, Poissy was the last opportunity foany years for reconciliation between the parties.

The next year, in March 1562, a massacre of Protestants meeting at Vassy in an unauthorised
religious gathering led to a religious war in France which lasted until 1598. One result of the
massacre at Vag was that a mediating political party came into beleg,politiques who

wanted religious toleration of the Protestants.

Toleration was finally granted in 1598 by tllict of Nantes, signed by Henry IV of
Navarre. The Edict Edwed Protestants and Catholics to live digeside, and differed from

the situation created by the Peace of Augsliusghich each ruler determined the religion of

his subjects in his area of control. Under the Edict the State grardeticar support to
Protestant pastors. The Edict was revoked in 1685 by Louis X1V, after which many thousands
of Huguenotdled for refuge to other countries.

Lutheranideas had appeared in France early on in the daylseoReformation, and even

royalty was interested in them at first, but it was the Calvinism coming over the border from
Switzerland that became the main Protestant influence in France. It is estimated that by 1561,
justbeforeCalvie deat h, there wecenseommFRICOOD® Cal vi

Christianity became a political force, and this must be borne in mind when assessing the

i mpact of Protest ant HguoenotHn whrsa naep | inide tma m
Calvinists a nickname of uncertain origin. Calyias the young lawyer who had to flee

France because of his Luthenrarws, dedicated his powerful and seminal religious treatise

of 1536, thdnstitutio, to Francis | of France.

In Central Europe another 30 years of religious conflict between 1618 and 1648 devastated
the region. Nationalistic and political aspirations played a great part in the conflicts as
Bohemians (Czechs) resisted the artitiioof a decaying Catholic Empire. The Czechs had

set up a rival King to replace the Catholic Emperor Ferdinand II, and this Protestteiiton

was crushed at thgattle of Bila Horanear Prague in 1620. The Swedes and Danes and even
the English were drawn into the conflict, and Catholic France supported the Swedish
intervention in order to counter the power of the German empire. Two separate treaties ended
the wars and restablished theuius regieeius religioprinciple of the Augsurgformula.

*2 Tridentine CatholicismThe Catholicism which was fmrsed by the decisions and decrees of the
Council of Trent in Italy (1548563). It was a response to the need for both internal Church reforms
and a counter to Protestant theology. Tentative moves during the Council for conciliation with
Protestants came twthing.

%3 Conventicleslllegal or secret religious gatherings.
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The whole dreadful period damaged the cause of Christian Unity, but it created a longing
for the peaceful ceexistence of the warring sides and the beginning of the concept of
ecumenism( t hen c adtidm@)d. 6sync

In the conclusion of her bodRroblems of Authority in the Reformation Debat&skR Evans
makes the valid point that both sides, Catholic and Protestant, could only see as polarisations
the issues they afddadadd:n,d Jariitmht larned awod ktsr, an

OWe need to recognise that a | arge propor:
about going forward to unity are the legacy of attitudes and assumptions of the
sixteentth century. 6

The time hadot yet come to consider the possibility that, for example, justification by faith
and justification by works are not contradictory terms but complementary. Komémshg,
next century, was to point this truth, but even his time had not yet come.

Throughout the next four centuries the two sides in Western Christendom stayed apart,
sometimes bitterly divided. Voices for Christian Unity in th&" &and 18' Century were rare
but not unknown.

* Evans, G RProblems of Authority in the Reformation Debateéambridge, University Press, 1992,
p 288.
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CHAPTER 5 QUOTATIONS ON THE TH EME OF CHRISTIAN UNI TY

At this point we are going to interrupt the story of attempts to further Christian Unity, and
gather together a collection of quotations on the theme culled from several centuries, mainly
the 20" Century.

Alec Vidler i 20" Century:
6lt is the Church of the saints and marty
world in their several generations that has the demand upon your allegiamcethe
Church which has been corrtgal by wealth and worldly power. But the true Church is
embedded in the existing Churcliegg o u  wi | | not find it el sewl

David Butler i 20" Century:

OA divided church cannot =easil yagdvidedach r e

A

society. o
Di d aic2if Oentury:

0As this bread was scattered upon the mou

so may Thy Church be gathered together from the ends of the earth into Thy Kingdom.

For Thineisthegloryanower , t hrough Jesus Christ for
Ignatius of Antioch i 2™ Century:

6You all make up together a single temple
Dionysius the Areopagitei 5" Century:

0 S not possi btheeOnd and tdpartakeaftpbaeefukeudiontwithw a r d
t n

It
he One while divided among ourselves. 6
Bishop Hilarion Alfeyev i 20" Century:

0To regard todayods Cat hodhursc haensdd Prso tteostt aal
thespit t of the ancient Church Fathers. o

George Whitefieldi 18" Century:
0Though | profess myself a minister of th
and if | see a man who loves the Lord Jesus in sincerity, | amemptsolicitous to
what outward communion he belongs. 0

John Bunyani 17" Century:

0l f you are the children of God, I|ive tog
is no matter; but it is sad if you quarrel together; ifstfie amongst you, it is a sign of
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ill -breeding; it is not according to the rules you have in the Word of God. Dost thou see

a soul that has the image of God in him? |

go to heaven one da yaodfor ene anetrer, anditanyawmoong h e r

you, pray to God to right you and | ove the
John Donnei 17" Century:

6You know, I never fettered Tnimmuring M@r i SonNeEe

Rome or a Witteberg, or a Genevahey are all virtual beams of one sunThey are

not so contrary as the North and South pol
Nicholas von Zinzendorfi 18" Century:

6l acknowledge no Christianity without f el

Each denomination is generally possessed «
Donald Geei 20" Century:

ol do not bel i eve t hat sound denomina

interdenominational cooperation in great affairs like Bgalism that are the business

of every true Christian. o

Dr Charles Malik i 20" Century:

o1 find reconciliation and wunity the simp
Christ above everything else, and fix only on his Cross and his Resurr@ction.

Cardinal Walter Kaspar i 21% Century:

0There can be no unity as |l ong as any gi\
binding truth of another church is contrary to the Gospel.

An ecumenical spirituality will primarily be a biblical spirituality, and will express
itself in the common reading and study of the Bible, which for all Christians is the
fundament al common witness of Godds sal vat

Richard Baxter i 17" Century:
6l n things necessary, uni ty; I n things 1| nc¢

It is not as Romanists, Greeks, Lutherans, Calvinfsmninians etc, that we are saved,
but as catholic Chrigans aspiring to the highest perfection.

It is a great and common sin to be part
love and respect to a denomination instead of the church universal. Of the multitude

who say they are of the Catholic Churdhisiall too rare to meet with those who are of

a catholic spirit.
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How rare then it is to meet a man who suffers and bleeds for the wounds of the church
universal and takes them to his heart as his own sufferings.

Stick close to this one Bible and lettlmag come into your faith or religion but what
comes there; and when controversies arise

John Oweni 17" Century:

60There are many sore Divisions at t his D
Professors of Chstian Religion, both about the Doctrine and Worship of the Gospel,

as also the Discipline thereof. That these divisions are evil in themselves, and the cause

of great Evils, Hindrances of the Gospel, and all the Effects thereof in the Worlds, is
acknowledgd by all; and it is a thing doubtless to be greatly lamented, that the
generality of them who are called Christians, are departed from the great Rule of
keeping the Unity of the Spirit in the Bond of Peace. He who doth pray always, who is

not ready with s utmost Endeavour to remedy this Evil, to remove this great
Obstruction of the Benefit of the Gospel, is scarce worth the Name of a Christian.

€éThere is but one way of effecting this s
all Churches endeavouo reduce themselves unto the Primitive Pattern. Let us all but
consider what was the Life and Spirit of those Churches, wherein their Honour, Glory

and Order did consist, making it our joynt Design to walk in the Principle of that Grace

of the Spirit wheein they walked, in the Exercise and Use of those Gifts of the Spirit

which were the Spring of, and gave Vertue unto all their Administrations, renouncing
whatever is Forreign unto, and inconsistent with these things, and that Grace and

Unity will quickly enter into Professors, which Christ hath purchased for them. But
these things are here only occasionally m

Anthony Norris Groves i 19" Century:

6Sectari an e xhe lfondndsss &f manste makenhis own knowledge the
measure of anot her -rooted)litterweedsber ty, are deej

el t i's a mark of apostasy to be of t hose
redeemed ones.

élt is ten ti mes thosawheare cattwlicina geetaribnosystgro, wi t
than those who are sectarian with no syst
J H Merl e in®d &entury:g n e

6l f you have not unity, religion is not of
of man. 0

Nicholas Zernovi 20" Century:

0The time has come when the members of tfF
love and power ask him to restore the lost oneness of his flock.
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Karl Adam i 20" Century:

ONot hing is more | i kepraw nhanEavCathofjicewho ealy wh o
prays.
€eThough we cannot create any final uni ty

possible to prepare the way for dynamic ur
J A Komenskyi 17" Century:

0 Telsecond long and difficult labyrinth were my irenic labours, ie my wish to reconcile
Christians (if it should please God), who in various ways to their own hurt and near
ruin wrangle concerning the faith. | expended much labour in this matter. So far,
almo s t not hing has been accomplished, but
There are but a few who hope for results.

Fear i s a poor guarantee of Il asting frien:i
Thomas MCCentey:

OWhen dissensions ar i s e diided intolpartiesC whateverh o f
the occasion or matter of wvariance may be,

William Temple 7 20" Century:

6The secular world has |l ost alll experienc
the apiration towards it. The Christian world is moving steadily and rapidly towards
deeper unity, and has an actual experience of Christian fellowship across all secular
divisions which is full of hope for the future of Christendom and through it for mankind.

| believe in the Holy Catholic Church and sincerely regret that it does not at present

exist. o
Pere M J Guilloui 20" Century:

6lt is no small thing to share a common |

common acceptance of his gospelasthonl y saving truth. o6
John M Framei 21* Century:
O0Though | | oveilt hdeo rReEtf otr merdk fiati t(hor any ot
can claim to represent the correct view in everythindgheaven might give some
surprises. 0
Gerard W Hughesi 20" Century (when conducting retreats)
OAfter a time | found that | was wusually

clearly that the real division among Christians does not lie in the denomination to
which they may belong, but in the way in which they relate to God and the world. There
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are often much bigger divisions between people of the same denomination than between
individuals of different denominations.

Denominational differences are rarely theological, but more usually results from

cultural conditioning.
Alec R Vidler i 20" Century:

OReuniting the existing churches seems | a
potentially powerful institutions in modesocietyi It is more likely they will have to
die, in order that by the grace of God and in His good time they may be born again.

The moment has not yet arrived when we can do the decisive thing; we have to prepare
ourselves and to prepare society fhetfresh revelation of the arm of the Lord, and to
apprehend His judgement in order that we may be ready to receive His mercy.

The restoration of the universal Church may be as remote as the restoration of
Christendom.

The existing condition of th€hurch, its disunity, its worldliness, its acceptance of
compromisei is certainly a scandal but the weakness of the Church and her
humiliation draws rather than repels the believer.

It is not impossible that in the providence of God, Europe willdsevangelised by
what we now call Athe younger churcheso. 6

Cardinal Mercier i 20" Century:

6ln order to unite with one another we m
another, we must know one another; in order to know one another, we mustl go an
meet one another. 0

AR Crossi 20" Century:

60Chr i st i &smot based bry agreement on ecclesiology, baptism or ministry
(though this is not to imply that these are unimportant), but in our common life in God,
Fat her, Son and Holy Spirit.o

HansKung i 20" Century (speaking of Catholic and néBatholic Christians)

0There is already a deep communi on, koi no
one baptism, faith in one Lord, and love for him; and itriergjer and more important
than anything that separates us. We are Christians, and they are Christians.

What we need for reunion is that this communion which already exists should grow.
What we need is that both sides should create more and more comouod getween

us, until at last what separates us becomes insignificant and full unity is a reality. This
ARper fect uni tyo will n[doln XKl has saidfitomlline t y .
unity in essentials, freedom in all else.
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Whatwecanhaves wunity i n the s efthe $criptufes, whickeis | i vi r
unity in diversity, unity in a variety of rites, languages, customs, modes of thought and
action and prayer. Such unity 1Is more pert

Robert Murray McCheyne i 19" Century:
6l believe it to be the mind of Christ, t
one another, exhort one another daily, communicate freely of their substance to one
another when poor, pray with and foroneanotten d sit down toget het
table.
| have sat with delight under the burning words of a faithful Luthgrastor. | have
been fed by the ministrations of American Congregationalists and devoted
Episcopalians, and all of my floakho know and love Christ would have loved to hear
them, too. If dear Martin Boos were alive, pastor of the Church of Rumagh he was,
he would have been welcome, too; and who that knows the value of souls and the value
of a living testimonwoul d say it was wrong?®o6
John Henry Newmani 19th Century:
6You cannot have Christianity and not have
Georges Florovskyi 20" Century:
60Christian disunity is an open laistdd bl eedi I
T W Mansoni 20" Century:

6The Church is the embodi ment of t he @A Remi

Anglican/Roman Catholic International Commission® (ARCIC 2) i agreed statement:
Salvation and the Church 20th Century:

drhe term justification speaks of a divine declaration of acquittal, of the love of God

manifested to an alienated and lost humanity prior to any entittement on our part.

Through the life, death and resurrection of Christ, God declares that we are forgiven,

accepted and reconciled to him. Instead of our own strivings to make ourselves

acceptable to God, Christés perfect right e
Timothy Ware i 20" Century:

6l't is unity of dnigationdiuntyhat matter s, not ol

Orthodoxy rejects the whole concept of intercommunion.

This, then is the ecumenical role of Orthodoxy: to question the accepted formulae of the
Latin West, of the Middle Ages and the Ref

55 The Anglican -Roman Catholic International Commission . An organization which seeks to make
ecumenical progress between theRoman Catholic Church and the Anglican Communion.
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St Germanus of Constantinopleé 8" Century:
6The Church is an earthly heaven, in whicl
Paul N Evdokimovi 20th Century:

6We know where the Church i s

not . O

: it i s not f

Samuel Azariahi 20™ Century:

0The divisions of Christendom may be a so
innonChri stian | ands they are a sin and a sc

Stephen Neilli 20" Century:

0There is one wor d wiiecenenical diteratuedrtiielwprd e v e r
conversion

If the gospel is true at all, it is literally a matter of life and death for every man and
woman now living in the world.

The final and terrible difficulty is that churches cannot unitéess they are willing to
die. 0

John Binnsi 21% Century:
6ln a world which has seen {"@Gemturedndieat of
Church which believes in unity, it is reasonable to expect that, while there may be
setbacks on some ldsaf the search for unity, the momentum towards agreement and
friendship will continue on others. o

F Roy Coadi 21% Century:

6Views on Christian unity must eventually
Christian. 0

G H Lang i 20" Century:

o0l f my heart will seek the good of those

John Stotti 21 Century:

OWe rejoice and give thanks that tthee gr es¢
Apostl esd andd Nicene Creeds
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J Gresham Macheni 20" Century:

OHow great I's the common heriit @gevoutt hat L
Protestants today??ad

G K A Bell i 20" Century:

0The way t o Chr i sghiorganisatiom ant gfficial sonstitutions dr h r o u
elaborately organised public meetings [but through] personal relationships, personal
friendships.

It may be sooner than we know that those who are on the side of Christ will be

compelled to stand visibly, ispite of denominational differences. To be together in

action, and to be together in desire, for

fulfil ment of His prayer that al/l may be ¢
R T Kendall i 21% Century:

0The Holy Spifriigthti nt hree Hwillyl Snpoitr it i n you.

Basilea Schlinki 20" Century:
0The ecumeni cal assi gnmenitbecause itralowslus o a s a
take part in the suffering of Jesus, who suffers today on account of his torn body. Itis a

task which Bould move us to the depths of our very being and should impel us, through
| ove of Jesus, to do all that we can to he

Colin Gunton i 21* Century:

0The fate of Christianity in tdureholdoder n W
the Nicene inheritance. 0

Thaddeus D Horgani 20" Century:

6lt is at the parish |l evel that Christian

John Nelson Darbyi 19" Century:

0The outward symbols atnhde ipnasrttraukmemg ooff tuhne t

Desiderius Erasmus 16" Century:

6Consider [Jesusd] prayer to the Father a
One would suppose that he would ask for something extraordinary since héhkhew
whatever He asked for He woul d obtain. H e
Name that they may be one as We are one. o0
He said not that they may be of one mind but that they might be one, and not only in

any manner but AAs We are oneo, we who ar

Page63



manner. He declared that men could be saved only by nourishing among themselves
peace and concord.

He called Himself a shepherd and his servants, sheep. Who has ever seen sheep
fighting with sheep? What will the wol ves

John Calvini 16" Century:

6lt must be counted on among the worst ev
separated one from another, so muchtlsat hardly any human society exists among

us, still less that holy communion between the members of Christ which all profess but
very few sincerely cultivate in reality.o

Martin Luther 1 16" Century:

0l't i s a dabatkng o hear oatmobliewe samething contrary to the one
witness, faith and doctrine of the entire holy Christian Church, which has been
maintained harmoniously from the beginning, that is, for more than fifteen hundred
years, through the whole woréd.

Anonymous:
6Schol ars have an interesting word to de
Godhead. They speak of #dAperich@rUsiso, fr
Aperi o, around. The harmony of FRsdamcer , So

circle, each dancer an individual, but each contributing to the vigour and symmetry of
the celebration. Perichoresis is the model for Christian Unity; we are meant, in our
glad acceptance of each other in the Church, to dance together in com@etemo ny . 0

Connop Thirlwall i 19" Century:

60On the eve it may be of a harder struggl
prudence enjoins us to gather and unite all our forces. At such a time the first of duties

is to seek peace at home, andstrive by all allowable means to ensure and maintain

it: to draw as tight as possible the bands of Christian fellowship; to deal the largest
measure of charity consistent with a regard to the truth; to avoid, as far as we can,
questions which tend to esmder strife, or to provoke bitterness; to put the most
indulgent construction on all that seems ambiguous in the words or acts of our
brethren; to waive minute and merely speculative differences, and to take our stand on

the broad ground of our commontfah . 6

Cardinal Basil Hume i 20" Century:

0There can be no doubt that a 4{pangofthe obst a
pilgrim people of God is disunity in its ranks. Throughout this century it has become

clear tha, moved by the Spirit of God, Christians have experienced increasing
frustration and impatience with divisions among themselves.bdbevers, too, readily

take refuge in criticism of Christian disharmony. It is only by abandoning ourselves
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completely tdhe truth of the Gospel that all our Christian divisions can be overdéome
our divisions must not hinder any longer the urgent need for Christians to preach
together the Gospel of Jesus Christ. o

Archbishop George Careyi 21% Century:

O6We must see disunity as one of the most
disunity as it really ig the ugly blasphemy which mocks the Cross of Christ and insults

his name. Yet, in truth it is even more than that because our fistonfounds the

gospel of unity that we preach.

How dare we go to others with the message of reconciliation when Christian churches
still huddle in their dugputs and fight their 40§ e ar war s ? 0

Brother Roger of Taizei 20" Century:

O0Now, at the end of the twentieth century
of our division§ mu t u a l i mpoverishment. 6

Jan Willebrands i 20" Century:

0Theol ogi cal di scussion is a néaeuwigyshary he
faith which we already enjoy and to restol

Cardinal Suenensi 20" Century:

6Ever since the "saeddé @enturiess theoQhwch bak lacked ¢he 1 1
visible unity which manifests the unity all Christians. Although we are baptised
Christians, brothers in the Lord, we have tolerated the establishment of

mi sunder standi ngs, barriers, ABerl in wall
God which is meant to provide the world with a picturédmitherly love, the supreme

sign of its credibility.

We find in the Spirit, unity and plurality at the same time. There is plurality in that
unity and unity in that plurality. There is no uniformity. It is the fullness of the Father,
of the Sonandohte Hol y Spirit. 6

Gordon Rupp'i 20" Century:
0An fAEcumenicityo which has no roots in d
rootless Ecumenical Movement, cut off from the living springs of Christian tradition

which are real, exting, worshipping communities of Christian men and women.

One of the perils of our time may be the Catholic or Protestatc u me ni ac o0 who
over so far backwards to be eirenical that the historical rockingir is upset.

It is part of the deep mystery of his Being, that Church History, the whole of Church
History, divided in our experiendéei s one i n him. 6
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S L Greensladei 20" Century:

0The firBisthat ewenshoutd be prepared to worship on occasion with
Christiansof different traditions in simple Christian fellowship, even when we do not

fully understand, or [when we] disagree with or actually dislike their forms of worship.

What cannot be done regularly can be done sometimes, and if we cannot do it
sometimes, wesald better stop talking about an underlying Christian unity of spirit. The

second demand is that we should seek to lay aside prejudice and to understand other
ways of worship, holding ourselves ready

A M Hunter i 20" Century:
0 P r aumed i absorbed in its own ecclesiastical concerns and disabled by
denominati onal di fferences and disputes,
which Godods peopl e osiclgahdfeat oddenmaw&r hd? 6o
Keith A Fournier i 20" Century:

6Can we overcome the prejudice and bitter

Yes, we can. Wi th God, al |l things are pos:
his family. The question is not, can we? Thd opeestion is, will we? That must be
answered by each of wus. What 1 s your answe

Pauli 1% Century i Romans 12.45:

6Just as each of wus has one body with mat
have the same function, so in Christ we who areynfanm one body, and each
member belongs to all the others. o

Pauli 1% Century i Romans 15.56:

O0May the God who gives endurance and enc
among yourselves as you follow Christ Jesus, so that with one heart antbatieyou
may glorify the God and Father of our Lor

Pauli 1% Century i Ephesians 4.36:

0Be completely humble and gentle; be pati:c¢
effort to keep the unity of the Spirit through the bondeafcp. There is one body and

one Spirit, just as you were called to one hope when you were called; one Lord, one

faith, one baptism; one God and Father of all, who is over all and through all and in

all . o

Jesusi John 17.2023:

OMy prayer &lene. hpyay aldo éor thosetwhonwill believe in me through
their message, that all of them may be one, Father, just as you are in me and | am in
you. May they also be in us so that the world may believe that you have sent me. | have
given them the glorthat you gave me, that they may be one as we are one: | in them
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and you in me. May they be brought to complete unity to let the world know that you
sent me and have | oved them even as you hé
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CHAPTER 6 HOPES FOR CHRISTIAN UNITY IN THE 17 ™ CENTURY

Foremost among those who called for toleration in aterr 17" Century in Central Europe
must be the name aqfan Amos Komensky (Comenius) (1592670) He was born in
Moravia, part of the Czech Republic, in or near Uhersky Brod, where tbday is a fine
museum of his life and work. His father was a prosperous miller, but by the age of 12
Komenskyhad lost both of his parents.

A sensitive and thoughtful lad, he came to joinltimitas Fratrum( 6 Uni t y cef),6t he B
a community of the poor with high ideals of peace, integrity of life and deep spirituality.
Founded in the 1% Century as spiritual descendants of John,Hhbe Brethren had by
Komensyods day e x pnalude thednobilitih, and were batwdersfivetand 10%

of the population of Bohemia.

They were thoroughly orthodox in doctrine, trinitariamd confessing the classical Creeds
and had been inspired by the orthodox bthismatic Waldensiandn 1575 theCzech
Confessiorhad been signed in Prague by the Utraquists Lutherans and the Unity. The
Confessiorwas Lutherarbased and it united (outwardly at least) thet€stants of Bohemia.

Komenskybecame a lifdong worker for Christian Unity, especially between Protestants.The
Hapsburg Emperor Maximillian accepted the Confession in that he did not persecute its
adherents, and in 1609 the Batian nobility received a charter from the new and decidedly
eccentric Rudolf 1, guaranteeing them freedom of worship.

Anti-Hapsburg agitation had been going on in the Empire since the end of'ti@edury,

and in Government reprisals Komensiyenl13 years of age, lost his home in the flames. He
moved to | ive in PSe 8choolthere fromtla08 tp 164l and thea Br e
went to Germany, to the Nassau Academy at Herborn, for two years.

Here he came under the inflienof three teachers in particular. From J H Alsted he learned

to relate revelation to science in a synthesis which was being overturned by new advanced
thinkers of the age. J Fischerscator taught him Bible doctrine and inspired him with the
teaching ofthe Parousia( t he o6 Comi ng Agai nd) of Christ.
political theory and the concept of a contract between a ruler and the leaders of the Estates he
ruled over. Komenskynet David Pareus (158-1622)at Heidelberg and came under the
influence of his ecumenical spirit. Pareus hoped the Unity of Protestants could be brought
about by holding a sort of Protestant Council of Trent

In Bohemia things came to a head politicavhen a crowd of Protestantstormed the

Hrad| any Palace in May 1618 and threw two Ha
was protesting against violations of the Royal Charter of Toleration of 1609, and that the
Hapsburg Ferdinand Il, aiming to become Emperor, was also agsuhenthrone of

Bohemia.

As they threw the governors out of the window (still pointed out to tourists today) they cried
out, 6Shout to Mary to help you. o They fell

When Ferdinand did become Emperor the ngedr Bohemian Protestants deposed him as
their king and put Frederick V of the Palatinate in his place. He lasted only a few months, as
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the OWinter Ki ngo, because again warfare fo
(White Mountain), near Praguéhe Bohemian rebels were crushed by Imperialist forces.

Some rebels were executed in Old Town Square. Their lands were confiscated and Frederick
fled, his lands invaded from the Spanish Netherlands.

In 1621 Imperial troops sacked Fulnek, where Komensky ordained as a minister of the
Brethren was headmaster of their school. His library was burned by the troops and his books
burned publicly in the town square. With about a hundred of the Brethren, Konteatsky

flee from Moravia. His wife and two sons had died in the plague and he was going to be in
exile for the last 50 years of his life. In 1624 he remarried, marrying Marie Dorita, the
daughter of a Unity Bishop, Jan Cyrill, who fiwears before had hopefully crowned
Frederick V as King of Bohemia.

Komenskynow travelled widely in Europe trying to raise support for the Brethréte

finally settled in 1628 at Leszno in Poland, where the ruldrlandowner was a member of

the Brethren and had made his town a refuge for religious refugees. Komensky wrote at this
time:

O0Brut al and bl oodstained siwnympabr pdople &re oy s r
being oppressed, tortured, murdered and imprisone Goddés truth i s be
pure divine services are being pYohibited,
To try to describe the violence, deceit and confusion of Europe, Koméaskyvritten in

1623 The Labyrinth of he World It has a strong ecumenical theme condemning
denominational bigotry. He wrote:

0There | saw how two or three of the chap
joining themselves into one. But they could find no means of attaining harmong am
themselves. This miserable confusion and mutation of these fine Christian folk filled me
with great i ndignation. 6

Komensky s basis of wunion for Protestants reste
truths of the Christiarfaith confessed by the Unity, the Lutherans and the Reformed
(Calvinisty. In Haggaeus Redivivyd632) he wrote:

6As for our sel ves, | et us |l earn not t o dc
stand in the holy commandmenteagivus. | say, let the Holy Bible be our canon, our
faith, our standards, our rul e. o

Komenskynot only longed for unity among Protestants, he had an even wider hofe. In
Exhortation of the Churches of Bohemia to the Church of Ewiglae called for a vision of
worldwide unity of Christiang a coming together of dry bones to make one people as
Ezekiel had seen the Valley of Dry Bones come alive and become one. Komemskyost
hope in this vision. Propheciggven by the Brethren from time to time and the hope of the

°% panek, JaroslavComenius, Teacher of Natign®rbis, Prague, 1991, p 26. Poland had become,
from the 16 Century, a refuge from persgmon for Protestanisboth Orthodoxin doctrine and
unorthodox.
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imminent return of Christ (Komenslgame to believe it would be in 1670, the year he died)
preserved him from despair.

Komenskywas made a bishop df& Unity of the Brethreim 1632 as he taught at Leszno

and supervised the education of the Brethren. He drew inspiration from the writings of
Francis Bacon(15611620) who asked for a universal reform of the studythe sciences

and laid a foundation for discovery of the reality of phenomena based on hypotheses, the
scientific method. He also read the DominicBmmasso Campanella (1568639) whose

goal was to achieve a harmoniously ordered society of peace and.jt#g saw education as

the great means to achieve this.

Komenskyis chiefly remembered as a pioneer of an enlightened view of education. He
believed in preschool education and the home as the sphere of first learning. He was
intersely interested in the teaching of languages: the mother tongue and Latin, even a
universal language for all Europe. Héua Linguam Reserfa 6 Open Gat e of Lancg
1631 was well received throughout Europe by Catholic as well as Protestiacators. It

broke new ground in language learning. Children were not to chant things by rote but learn

by things meaningful to them. School plays were to be produced in Latin. By 1669 Jesuits
were using his books in their sdis.

There grew up a Comenian party in London who invited Komemgkyisit. Komensky

beli eved England was the counpanspphibestdeasi t Ab
learning must be related and waisally accepted. He arrived in London in September 1641,

when the Long Parliament was in session discussing church and political reform.

While in England, Komenskwrote on church reconciliation and the reform of education.
Parliament was ready to set Komenskywith a College where scholars would research his
ideas, and Komenskyight have settled in England, but his wife would not leave Leszno. It
was not a propitious time for Komensko be in London. The Comenian group itself was
split into revolutionary and royalist factions.

England was in turmoil over th&rand Remonstranc€1641) led by John Pym in

di ssatisfaction wi t hdedCdtea hi¥/ia laucistod&sgland arid éater, Ko me n
in 1668, to theRoyal Society which had been inspired by his ides# Lucisdealt with the

universal struggle of good and evil and good was to triumph through universatieduca

Most pagan books were to be discarded but there were to be universal books enlightening our
understanding of the universe, the Scriptures and our consciences, all these to be approved by

a centralCollege of Light

Komenskysasw manodés preparation for eternity begir
the way through life. There was to be a department of the College call&thbel of Old

Age Old age was to be a time of rest, contemplation and study. Yet Kome&askyractical

as well as idealistic. He wrote about the correct ordering of schools and the governors; each
school should resemble little churches. There was to be personal and individual reform of
each believer as well as agedering of soety.

Cardinal Richelieunvited Komenskyto go to France but he preferred to go to Sweden. He
went in July 1642 and meRené Descartes but was not taken with him. The two
philosghers parted politely but coolly. Komenslgalled Descartéds i d e as Ot he
mal i gnant of al | pMarited o defgndh theelisk b@twekro scienoesakdy
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religion; for Descarteghe pure rational analysing of things sufficed. Komenskys
concerned that Descartlesked human sympathies.

In 1645 Komensky with Calixtus attended theColloquy of Thornin Poland where an
attempt was made to bring together Lutherans, Catholics and Reformed. The time was not
ripe: petty wrangling defeated the purpose of the gathering.

In 1648 Komensky s s e ¢ adied] andv thé mext year he married Jana Gajusova, the
daughter of a Czech Protestant pastor. Now Komesskgred his links with the Brethren
He subsequently had some time in Transylvania, where there was-afa@astiurg coalition.

Komenskymay have been the first educator to produce a picture book for chifdrbis,
Pictus,which appeared in 1653.

From 1654 the Swedes invaded Poland and, for the second time in his life, Komensky saw his
library go up in flames. This time his home was burnt as well, as the opposing Polish soldiers
sacked Leszno. Itinerant and homeless, he turned to live in the Netherlands again, where he
was granted an honorary professorship. In 1#88%the Amsterdam City @incil published

his comprehensive worpera Didactica Omniawhich reflected his passionate hope that
men s houl d -irfclosiverworddsaciety ky rehson of common knowledge, common

| aw and c¢ o miRanagersiamldiUqii ovred@ s(al). Awakeningbé6

Ecumenical in spirit as he was, Komenskgs uncompromising in his opposition to the
Socinians, who denied the Deity of Christ and the atoning value of his death. In his youth he
had passed through a spiritual crisis but came otivwath a deep commitment to the truth of

the Deity of Christ. His hopes for humanity rested on this truth and on the literal return of
Christ. It is interesting to note that the dispute between Socinians and Protbsbaigtst
Protestants and Cathaditogether.

Komenskyc ol | ect ed Opropheciesd uttered from ti.
circle of friends. In 1663 he wrofehe Last Trombone Over Germaimywhich he saw the

Turks as Godobs p uni sthneann Fellow Ralviaistéended toubp t Chr
embarrassed by his belief in prophecies and his chiffasi@w. In his last years he softened

in tone towards the Hapsburg Emperor Leopold | and Pope Alexander VII.

At 75 years of age Komenslattended the Breda Peace Conference, which in 1667 brought
to an end the seaars between England and Holland. Hiagelus Paciq1637) called,
optimistically, for the ending of all wars.

His whole philosophy of life was that man#inearning and the universe were one and that
the Christian faith was sent to bring this about. Divisions among Christians were therefore
particularly reprehensible. He hoped for a universal language, a universal education and a
universal religious bodyHe envisaged &Vorld Consistorycomposed of Jews, Muslims,
Christians and pagans. For the resolution of political conflict there was tdMoelé Senate

and aninternational Court of Peacéo meet every 10 years alternately for Europe, Asia,
Africa and Anerica. Work was not to be done on a feudal basis but through officials
answerable to public control. In most of these plans Komenskyahead of his time. He had

>’ Chiliastic. Holding as doctrine that Jesus will reign on earth for 1,000 years.
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a concern that merchant adventurers should not exploit people inatketenthat were
opening up in the European colonies overseas.

The philosopher closest to Komensiwas Gottfried Wilhelm Leibinz (16461716) a
mathematician and the founder of the Prussian Academy. Like Komensikynz worked

for the reconciliation of the factions within Protestantena for peace between nations. The
rationalists | ooked askaii @a@ntedato a mmoré humand t he
alternative to Cartesianism as awaytteet moder*h wor | d. &

Komenskydied in exile, still optimistic in spite of all he had seen and suffered, and was
buried in a little Reformed Walloon Church in Naarden.

Despite his suffering because of bigotry, in church matters Komeeskined an eirenical

and ecumenical spirit which comes out very strongly in his vRakorthosia® ( 6 Uni ver s al
Ref or md) . I n religious di sptNtead hleeg 6d e Wbelt dip esc
acceptance; neither siderdmates the other. He laid down three rules for settling disputes:

K Universality. The principle here is that in all opinions there is something that is
universally accepted as true.

g Simplicity. Here Komenskyyu ot es St  Heéslnasubtle questiBrosadvhep o s
he invites us into heaven. 0

i Agreement.We should look to make some concession to the other point of view.

Komenskyt r i ed t o s h omwe ihtohwe rhdi sprdibnoctihpl e coul d be
thorny quesons of dispute in his day:

i The dispute over thefilioque clause.Both Western and Eastern points of view are
acceptabl e. The Holy Spirit flows from t
throughthe Son.

M Godobs f or elkintohwel ecdagues.e of things to come o
because with God all things are now, y et
knew beforehand what would come to pass and made it come to pass. Both are true.

M Justification. Is this a passive, imputed righteousness by faith (the Reformed

tradition), or an active, imparted righteousness by faith (the Catpokdion)?

Both, says Komenskyare true. We are justified by works and by faithrif@ure

tells wus this. He writes: 0l t i's pointl
justified by faith or works. For the an:
expressly confirms both of them. 6 sWe hayv
our priest (justification by faitih Paul) and we have to maintain a close imitation of

his holy life (justification by workd James); further, we enter into the essential
righteousness of God by becoming partakers of the divine nature (2 Peter 1.4).

M In theEucharist, Komenskymaintains that all Christians must agree that Jesus said
0This i 9d9bmpoboédyThe difficulty is expl ai

%8 panek, JaroslaGomenius, Teacher of Natigr@rbis, Prague, 1991, p 80.

%9 Komensky, Jan AmosPanorthosia or Universal Reforifi645), translation by Dobbie, A M O,
Sheffield Academic Press, 1995, Gii8 and 27, p 129ff.
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not told how, so why speculate? Komenskgs hard here to bring Catholiand
Protestantogether here by talking of accepting transubstantiatiametaphysical
sense, but this does not seem to Ghe a s

A

principle in finding what is O6agreed onbo

K Oninfant baptism, Komenskybelieved both paedbaptists and Anabaptisshiould
concede that their position could not, without contention, be arguedSooipture.
Infant baptism is neither specifically commanded not rejected by Scripture, so
toleration of each otherods -pestheobpd phbDn
rules!

Komenskyis far too naive in his hope that thé b entehi t her 6 principl e
protagonists in the 17 Century, but perhaps he has something to say to us in th& 21
Century.

A notable contemporary of Komenskyas a GermanGeorg Calixtus (15861656), whom
the New International Dictionary of the Christian Churchal | s 6an early ecum
OxfordDictionary of the Christian Church a P r d theotl @amgti an. 06

He was Lutherai\bbot of Kénigslutter and, from614, professor of theology at Helmstadt
University. His view of what a true Christian is was remarkably like that expressed by John
Wesleyin a letter to a Roman Catholic 1749, except that Weslalyd not nention baptism

in his letter.

Calixtusdescribed a Christian as one who was baptised and who prays to God, Father, Son
and Holy Ghost. He believes Jesus was the Son of God, born of a Virgin; that he redeemed us
by his sufferings iad death; that he was raised from the dead and will return to earth as judge
of all. Such a Christian does not persist in wickedness (Wasdeyd have gone further on

this point!).

George Calixtughis familyn a me was t he Dani sh 6Kalihthesond)
turbulence of the Thirty Yearso6é War, and wa!
Born in Flensburg, Schleswigdolstein, he entered Helmstadt University asang man and

studied mathematics, classics and philosophy. He came to see later in life that learning could
become a substitute for true faith and spirituality.

Graduating as Master of Arts after only two years at University, he began to teach. Between
1609 and 1613 he made a series of teaching tours around Germany and to England and
France. On his return to the Continent he was appointed Professor of Theology at Helmstadt
University, in which post he remained for the rest of his life.

In England he s impressed by the order of the Churchof Engéandd i t s bi sh
He took a doctordés degree in 1616 and t
Helmstadt burgomaster.

Calixtus was greatly disturbed by the divisions among Christians: Protestanght
Catholicsand fought among themselves, Calviniftsight Lutherans and Melanchthon
Lutherans fought harline Wittenberg Lutherans. ¢l mst adt 6 s posiwas on, u
that of a moderate arAfapalProtestantismyet it was open to contacts with Catholics, but
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also antiSocinian. Calixtuhimself was even prepardd,or uni tydés sake, t ha
be acknowledged as the titular head of the Church.

There was a naivety about his hope that the entrenched ecclesiastical position of the
Reformed, Lutherarand CatholicChurches could be laids@e in the interest of unity.
Calixtustried to find in the faith and confessions of the Early Church the basic confession
which could bind al/l Christians together in
confess thedith of the early martyrs? Would not the Vincentian Canon suffice?

He had many enemies, who disliked his mediating position, and many sorrows in the deaths
and disabilities of his children and in the decline of the University as a result of the War. But
the University recovered and Calixtssldiered on to the end, outliving his wife by only two

year s, yet confessing in his | oneliness as |
merit i1is all/l my fulheimGhtist. 6 and dying peace
German Protestantisrwas rent into two major divisions in Calixtus davy, Ref orn

(Calvinistic) and Lutheranand, of course, there was the lestgnding opposition of the
Roman Catholiand ProtestanChurches. A Conference was convened by King Wladyslaw
IV of Poland at Thorn (Torun) in 1645 in West Prussia, at that time under his protection, to
attempt to bring about some sort of reconciliation between the warring factions.

The Conérence opened with much pomp and met in the-Ratls in the city. There were
present 27 Roman Catholiceologians, 23 Lutherans and 15 Reformed (authorities differ on
the exact numbers). There were 36 sessions altogether, an&dmtnskyand Calixtus
were present, but Calixtueok no part in the proceedings because of wrangling between the
Lutherans and the Reformed. Some Lutherans were offended that Chéxtieen invited

to the Conference by an Elector who was Reformed! Calixaisssupposed to be a Lutheran
and the Reformed were glad to have his allegiance.

The Conference, as one might have guessed vachi® lasting result; some Lutherans were
suspicious of Catholic motives for being there. It is significant that when there were times of
worship, especially after the opening ceremony, the factions met separately! There was
objection from some delegateésat the opening prayer had been assigned to a Roman
Catholic Bishop. Komenskyl e f t the Conference a month bef
haggfing. d

What is important for our studies is that the principlef looking to the early days of the
Church as a model for present ecumenical thinking was accepted by many at this
Conference.

Calixtusheld that what was believed in the Church in the first five centuries was conformable

to Scrpture, though he thought Ronnead i ntroduced many Ointol el
t hese 0o0pi nwasgiilsopen to @aumanigat delsmte with Rome. Komensky p | an
for a universal Churchelo guar ded agai nst l nnovations by

rituals into the Church, or even old and spurious ones which do not date back to Christ or the

® Rouse, Ruth and NejllStephen CA History of the Ecumenical Movement, 180948 SPX,
London, 1954, p 90.

Pager4






